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The Great Work

(The Task of Bringing into Being the Ecozoic Era)

We are about the Great Work.

We all have our particular work—some of us are teachers,
some of us are healers, some of us in various professions,
some of us are farming.

We have a variety of occupations.

But beside the particular work we do
and the particular lives we lead,
we have a Great Work that everyone
is involved in and no one is exempt from.
That is the work of moving on from a terminal Cenozoic'

to an emerging Ecozoic era’ in the story of the planet Earth. ..
which is the Great Work.

—Thomas Berry
Centre for Ecology and Spirituality
Ontario, Canada, 1993

1. Our current geo-biological era, the Cenozoic era, began 66,000,000 years ago following
the mass extinction of the dinosaurs and many other species. Now Earth is undergoing a mass
extinction of plant and animal species of similar magnitude, this time caused by the impact of
human activity on the community of life systems. The Cenozoic era is ending.

2. That another geo-biological era will follow the Cenozoic Era is not in question. What is
in question is whether humans and other forms of life as we know them will continue. Will
we achieve a viable mode of human presence on the Earth? The “Ecozoic era’—a time of
a mutually enhancing relationship of humans and the larger community of life systems—
represents the hope that we will.
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Mission Statement

The mission of CES is to advance ecology and culture as the organizing princi-
ples of societies through research, publications, education, arts, and action. CES
empbhasizes critical reflection, story, and shared dream experience as ways
of enabling the creative advance needed to bring into being a new mode
of human civilizational presence, and also of discerning the practical steps
needed to do so. CES understands the universe as meaningful, continuously
evolving, and relational. In such a universe, the Ecozoic is not something to
be arrived at, but something ever to be created. Its hallmarks are inclusive-
ness, interdependence, and appreciation; communion, differentiation, and
subjectivity; and sensitivity, adaptability, and responsibility. It involves more
just and cooperative relationships among humans, as well as transformed
relationships of humans with the larger community of life.
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A LATECOMER TO THE WORK OF THOMAS BERRY
By Rex Barker

was introduced to the work of Thomas Berry late in my life,

some forty years after my own journey of discovery began at

the age of thirty. I am not an academic and yet have lived a life
full of enquiry and in many ways parallel to Thomas’s. A low achiever
at school, I became a paramedic with the Royal Marines because I was
interested in medicine, and I wanted to travel and prove I could succeed
at something.

My first tour was in Malaysia where I was offered the opportunity
to explore the world and our place in it. I was confronted by different
religious and cultural beliefs and values that inspired me to explore re-
ligions and their influence, languages and the meanings we attach to
things, and life itself. As a paramedic my role extended beyond the men
in my company because the Royal Marines actively sought to connect in
heart and mind with those they protected. As a result, I was tasked with
providing practical help to the local population and understanding what
more we could do to help them. This meant I needed to learn to speak
their dialect.

The headman, or chief as it became clear he was, agreed to teach me.
After six weeks he said to me, “In the days past you have learned suf-
ficient words to speak to us, but to communicate effectively you must
learn how we live, our culture. So, with your permission I will adopt
you as my son and teach you how we live. Then you can truly share our
world.” I agreed instantly and what I learned changed my life and how I
worked with other people.

Only after many years, however, did I fully appreciate the depth of
what he had communicated to me and how he had changed my world-
view. He had given me an ecozoic viewpoint, and I had lived it uncon-
sciously for many years. When I read Thomas Berry’s book, 7he Dream
of the Earth, 1 finally was able to put all the pieces together and reflect
on the less travelled path I had trodden.

At the age of thirty, some eleven years after leaving Asia, I was asked
by a woman I respected if I had read Jonathan Livingston Seagull by
Richard Bach. I'said I had not but would, and that was the starting point
for my journey to discover what I was. There is a point in life when some
people begin to ask themselves the crucial questions—Who am I, where
did I come from, why am I here, and where am I going?—and this was
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mine. One additional question I asked that puzzled me was “What am
I?” This seemed to me to be a crucial question to ask even before asking
who I am. As I asked myself the question, “What am I?” the chief’s voice
echoed in my soul, reminding me that we are never separate from all that
is and we are more capable and aware than we believe, if only our sen-
sitivity is attuned to the world. In reading Thomas Berry, I could hear
him respond to this with a “Hear, hear!”

My reading has guided my awareness and interest in all the religions
and spiritual traditions, and given me the opportunity to meet many
people significant in their fields, from Zen masters to mullahs and sha-
mans, and, in contrast to the dominant view, they all share the same
sense of the unity of the world. I have been fascinated by the ability of
some gifted writers to express in words this inexpressible sense of being.
John Fowles, another ecozoic voice, did so on the penultimate page of

his book, 7he Tree:

It, this namelessness, is beyond our science and our arts
because its secret is being, not saying. Its greatest value to us is
that it cannot be reproduced, that this being can be apprehended
only by other present beings, only by the living senses and
consciousness.

In the writings of Thomas Berry my journey found an expression of
something that I had known and lived for years and yet had never fully
comprehended. In doing so, Thomas gave me a way to consciously ap-
propriate this as the ecozoic and I was inspired anew.

I wonder how many other people have had similar experiences, of
sensing the ecozoic but not being able to name what they were experi-
encing and the impact it was having on them? I recall having attended
a rehearsal of Brahms’s Ein Deutsches Requiem some years ago. It be-
gins with the word “Blessed” (Sefig) being repeated to a gentle orches-
tral background. From the moment the first word was sung until some
thirty minutes after the rehearsal had finished, I could not say a word,
nor could I leave that place of calm and peace that enveloped me. There
was no other, no separation from all that is, nothing except the present
moment. Later, when I attended the concert itself, I was puzzled why the
same feelings had not arisen. I spoke with some musicians who said that
they had no idea when and why such a powerful transformation occurs
but agreed when it does it is magical for them, too.
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It is possible to be present to something like this at times. Yet, as I
learned from the chief and from Thomas, it is always there. As we be-
come more attuned to this, and as we become more able to name and
claim this, we are more able to contribute to an ecozoic world.



UNCLE BROTHER AND THE CELTS
By Peter Berry

have recently been reading the biography of Thomas by Mary

Evelyn Tucker, John Grim, and Andrew Angyal. I was intrigued

to see that his essay “The New Story” was published in 1978.
A year prior to that as a college freshman in New Orleans, I received a
large envelope in the mail from my “Uncle Brother” as we all called him.
In it was a mimeograph copy of “The New Story” along with a note
saying, “Here’s some of my propaganda.” I found the essay very inspiring
indeed. I am writing this account over 40 years later. I want to highlight
how my uncle’s life’s work has inspired my own.

Based on a combination of Thomas’s vision for the reinvention of the
human presence on the Earth for a mutually enhancing relationship with
other life forms and life systems and my Uncle Jim Berry’s circulars from
the Center for Reflection on the Second Law (of Thermodynamics), I
for the past decade have led a study group called “Seedbearers: Living
between the No Longer and the Not Yet.”

Here is how I have described this group to potentially interested
newcomers:

Signs of the decline of our western industrial civilization are
apparent everywhere. What is the optimum mode of human
presence on the planet that we can envision to replace the
outmoded one as it falls away? Guided by cosmologist Thomas
Berry’s statement that “The Universe is a communion of
subjects, not a collection of objects,” we’ll spend the monthly
sessions looking at diverse sources of inspiration and guidance.
These will include ancient Egyptian examples and insights of
humans living in a civilization based on communion with the
divine. I've been deeply inspired by two trips to Egypt I've taken
in recent years. We'll also consider modern practical experiences
and spiritual approaches to connecting with the consciousness
of the natural world in order to reinvent the human presence
on the planet for the future . . . a future in which we have a
mutually enhancing presence with the other life forms and life
systems of Earth.

The course will draw upon sources of information and in-
spiration from science (astronomy and physics), cosmology,
mystical poetry, and the works of a variety of contemporary au-
thors focused on the transformations humanity is experiencing.
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Reading lists will be provided for both required and suggested
(optional) reading, but the class sessions will have an experi-
ential focus, and our priority will be exploring consciousness
connections together through meditation and mediation.

We will use meditation and other simple practices taught to
me by R.J. Stewart and Anastacia Nutt to come into communion
with the spiritual powers within the heart of all things. We’ll
attune to specific primal energies and consciousness in shared
responsibility and collaboration. We will learn and use effective
techniques that anyone can use in daily life to deepen their
personal attunement to Divinity. This work is ongoing, and the
participants report deep value in participating.

I would like to share a spontaneous connection of others with my
uncle’s inspiration that took place in Ireland a number of years ago. In
2005 I was “harper in residence” for a tour of ancient and sacred sites
for a small group of Episcopalian women connected with a retreat center
near Greensboro, North Carolina. (I play the Irish harp.)

We went to the Holy Well of Brigit at Kildare where Thomas Berry
had planted an oak tree in a ceremony ten years prior. The nuns went
absolutely berserk with excitement when they found out I was his neph-
ew. I suspected something like that might happen, so I was trying to be
low key and was not going to mention it, but when a friend was taking
my photo next to the oak tree, she mentioned to the head nun I was his
nephew and all hell broke loose! What happened after the nuns calmed
down was really special. They took us to the “real” healing well of Brigit
which is more private and secluded, and then took us into their home
where the flame of Brigit burns and gave us votive candles ignited from
that special flame and we all received very special individual blessings
pertinent to our work in the world. It was an amazing afternoon and was
very meaningful for everyone in our small group of pilgrims. As I was
handed my ignited candle by Sister Mary (the head of the order called
Solas Brigh—Light of Brigit) she looked into my eyes and said, “Peter,
don’t let your uncle die without YOU being ready to carry on his work
in your own way.”

After telling a friend of mine about my experience at Brigit's Well,
she gave me the image of a priest and priestesses going to the sacred
temple—he to visit the ancestral oak (a male aspect) and they to visit
the sacred well (a female aspect). (Druid would be another word, and it
derives from dara for oak! Cill Dara in Gaelic is “church of the oak” and
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is anglicized as Kildare). The notion of “ancestral oak” was literally true
in this case since the tree at the well was planted by my uncle who is my
ancestor in the sense of being a mentor as well as my ancestor by being
my father’s brother.

In our pilgrimage to this sacred site, we, the Druids and Druidesses,
were granted admittance into the inner temple of the flame as well as the
secluded true healing well of water through the intercession of the ances-
tral oak. In ancient Druidic understanding, the oak is a special teacher
of humanity. In our experience, the oak did indeed open the door for us
to gain admittance into the inner sanctum where we each received spe-
cial blessings for our life’s work, blessings given by a woman whose life is
dedicated to the spiritual vision of Thomas Berry.

My commitment to the “reinvention of the human species on the
planet so that we have a mutually enhancing relationship” with the oth-
er life forms and life systems of Earth is undiminished and is ongoing.
My gratitude to the Center for Ecozoic Studies for continuing to bring
Thomas’s work to the attention of the world!



TURTLES ALL THE WAY DOWN
By Beatrice Briggs

Mundelein College, Chicago, Illinois, January 1982. 7hirty-five
adult students enrolled in a master’s degree program in “Creation-
Centered Spirituality,” directed by Catholic priest, Matthew Fox.

Guest speaker: Thomas Berry, then 67 years old. During the three
cold, winter days that he met with us, Thomas was intermittently
interrupted by his own terrible coughing fits, moments in which [
feared he would not make it to the end of the hour. Fortunately,
he lived another 17 years, forever changing my life, as he did for
s0 many others.

hat most struck me about Thomas’s discourse was its

\/\/depth. His words, while always perfectly clear and un-

derstandable, penetrated to the essence of every topic

he broached. Profound without pomposity, inspiring without ostenta-
tion, always generous, never condescending.

With his encouragement, I went on to study History of Religions at
the University of Chicago and became active in the bioregional move-
ment, where I learned to be a group facilitator and to support activists
in participatory processes that strengthen our collective contribution to
the Great Work. Since 1998 I have been based in Mexico, where I have
had the opportunity to serve groups in almost every country in Latin
America.

Currently I am focusing my facilitation skills in the area of public
participation, helping the voice of local residents in vulnerable ecosys-
tems to be heard in the decision-making processes that affect the imper-
iled future of their home place.

Now, ten years after Thomas’s death, the cosmological tale of the
world resting on the back of a turtle comes to mind. When asked what
the turtle is standing on, the sage answers, “On another turtle.” And
what is that turtle standing on? “Another turtle.” And then? “Ah, my
friend, it is turtles all the way down.”

Thank you, Thomas, for asking the big questions, always going deep-
er, beyond facile answers and superficial judgements, showing us the way
to celebrate life on Turtle Island.
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By Catherine Browning

hen I was a young girl growing up in the 1950s, I
V\/dreamed about becoming a nurse someday. I knew I
wanted to help people. I eventually found my niche as
a psychiatric nurse. I have devoted many decades of my life to practicing
the art of nursing and continue to serve those in need to the best of my
ability. T also had a deep passion for diverse cultures. Growing up in
the San Francisco Bay Area and Southern California, I was exposed to
so much diversity. There was also a lot of heterogeneity within my own
family. My mother was Irish/Welsh Catholic and my stepfather Jewish.
My father was Native American, and my stepmother was from Italy.
They moved with my two brothers to Hawaii when I was 16 years old,
so I spent a lot of my life on those amazing islands. I also studied at the
American College of Switzerland in my first year of college. Located
high up in the Swiss Alps, I fell in love with nature, mountains, French
language, and learning. I was blessed to travel all over Europe. I even
lived for three months on a Kibbutz in Israel/Palestine.

In 1981 I again traversed throughout Europe, spent more time in
Israel/Palestine, and went to Egypt for my first time ever. To say the an-
cient Egyptian culture profoundly influenced me is an understatement. I
was in absolute awe of their understanding of death and the afterlife. My
last day in Egypt I vowed then and there with every ounce of my being,
“I want to live in the Middle East someday.”

Within days of returning from those overseas travels, I had a terrify-
ing, mystical, deeply spiritual, near-death experience. I was twenty-eight
years old and it seemed that I brought back with me some of the vibrating
energy of ancient Egypt. I had a difficult-to-explain experience where I
plummeted into a shattering dimension of facing the demonic and then
encountering the divine. I died momentarily and my soul left my body.
I headed straight for the heavenly realms where I heard the most beauti-
ful sacred music imaginable. Looking forward to seeing my mother and
family who had passed away by the time I was twenty-two years old, I
was ecstatic as I ventured upward. I could see awesome golden gates off
in the distance. I knew I would miss my brother John, my Aunt Margie,
and my family in Hawaii, but I was ready to let go of everything else in
my emotionally empty, Earthly world. It was just too difficult struggling
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to live on my own. The heavenly existence was so alluring and absolutely
captivating. My hopeful, refreshing afterlife was awaiting me and I was
so excited to enter that domain.

As my soul rose closer and closer to the magnificence above, hundreds
of beautiful angels floated down to greet me. It was amazing. Then the
most glorious angel of them all presented herself before me. She had
flowing blond hair with gentle curls and huge, expansive white wings
on her angelic back. She looked me intensely in the eyes, then opened a
splendid, pearl-and-gold book that she held tenderly in her hands. She
looked at the pages and then at me. She telepathically told me with em-
pathy, “It is not your time. You are not ready yet for heaven.”

With not even a second to process this disappointing news, my soul
was pulled back down into my body. It felt like some huge vacuum
sucked me back into Earthly existence. Voom! I crash landed so hard
back into my body. The event was painful and excruciating and I felt
shattered beyond words. I also felt very confused. The aftermath of the
mysterious event remained with me for years. It was challenging to get
my feet back on the ground after such a profound brush with death. My
health continued to seriously decline. My sense of peace and belonging
was crushed. I was devastated. I cried daily missing God, dreaming of
the angels, and longing for my mother and relatives on the other side. I
felt so humbled and ashamed by the fact that I was not worthy or ready
yet to enter heaven.

I searched everywhere within and without to find ways to better my-
self physically, mentally, and emotionally. I was utterly committed to
changing everything about my life. I knew God must come first above
all else. I looked everywhere for answers and methods of healing. I saw
psychiatrists, shamans, holistic practitioners, and faith healers. I re-
turned to my Catholic faith and also embraced other religions as well.
I was fascinated with Judaism, Protestantism, Mormonism, Buddhism,
Hinduism, Native American teachings, Indigenous beliefs, Hawaiian
spiritual practices, and ancient Egyptian theologies. I wanted so badly
to better myself so that I could hopefully someday enter God’s sacred
dwelling. I missed being with God and family in the heavenly realms so
much. I cried and I cried as I lowered myself upon this earthy domain.

Then one day while living in a born-again Christian community
in Oregon, the universe brought me a special message. It was a flyer
promoting the Institute in Culture and Creation Spirituality (ICCS).
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Within weeks after seeing that in the local library, my hand literally fell
upon Matthew Fox’s book Original Blessing. 1 knew I was being called to
attend Holy Names University in Oakland and study with Matthew. I
knew God was going to show me how to live comfortably on this Earth
and in my body once again. I knew there would be way-showers who
could help me to make the best out of my time on this planet.

By the fall of 1987, I was fully immersed in my master’s program at
ICCS. We studied cross-cultural spiritualities, learned art as meditation,
participated in sacred rituals from all religions, and examined the latest
phenomena discovered in science and cosmology. I studied and worked
with spiritual and theological trailblazer Matthew Fox. I spent three
months immersed in the work of physicist Brian Swimme. I attended
his weekly course presentations and the filming of the twelve-part se-
ries on cultural historian Thomas Berry’s “Twelve Principles of the New
Cosmology.” I was enchanted when hearing some of the concepts pre-
sented: “Earth is a communion of subjects, not a collection of objects”;
and, “The human is that being in whom the universe attains reflective
consciousness of itself.” I started to see the interconnectedness of the
human species with other animal species and with all of creation. In a
cosmological context, I began to ask about myself and about the human
race, where have we come from, where are we now, and where are we
headed in the future?

I started to appreciate the meaning of the Ecozoic era and the vital
need to promote enhancement of human-Earth relations. I saw the ur-
gency in protecting the environment and vibrant species. I became fully
aware of Earth rotating around the sun, on a spiral arm of the Milky
Way, floating through space with local clusters of galaxies, in the midst
of millions of other galaxies, in the 13.8 billion-year-old known uni-
verse. Wow, holy moly what a wake-up call!

I no longer wanted to dwell upon the afterlife. I no longer only saw
God as somewhere out there on the other side of existence. I suddenly
realized that the divine is in our midst and I need not rush leaving planet
Earth in order to be with the stunning Omnipotent One. God is right
here, right now. God is omnipresent. There is nowhere where God is not.

Then sometime during that semester Thomas Berry came to speak to
our class. He spoke about the harm to the environment caused by cars,
cattle, and chainsaws. He also shared from his heart that his decision
to be a Catholic priest gave him the opportunity to have quiet, intro-
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spective time to ponder life’s great mysteries. I spoke with him privately
after his talk and told him how desperately I too needed daily reclusive,
quiet time to ponder life’s mysteries and feel complete oneness with God.
I thanked him for helping me to stay more grounded and present to
Earth’s ongoing evolvement.

For the next twenty years, while also teaching and practicing psychi-
atric nursing, I dedicated myself to promoting creation-centered spiritu-
ality. I wrote articles and gave talks about the important interconnect-
edness of science, spirituality, ritual, and art. For several years I worked
as Matthew Fox’s assistant and was his media spokesperson when he
was silenced by the Vatican. I was contributing writer and managing
editor of Creation magazine. I eventually moved to the Midwest and
then to Kentucky where Mark Steiner and I co-founded Cultivating
Connections. We participated in Creation Spirituality Connectors gath-
erings, offered spirituality groups in the home, and provided state and
national workshops on spirituality, science, ritual, and art.

Mark and I attended a conference in North Carolina where Thomas
Berry was presenting. We spoke with him about the work we were doing
in promoting his ecozoic principles. He and his sister Margaret acknowl-
edged the importance of our great work. When we parted at the end
of the day, Thomas said enthusiastically to us with beaming smile and
thumbs up, “Go Team!”

I cherish the memory of those words because I highly value teamwork
in my personal relationships, my Earth relationships, my work setting,
and visionary efforts. In the summer of 2001, Cultivating Connections
co-sponsored with Jim and Eileen Schenk of Cincinnati’s Imago, an
amazing Earth Spirit Rising Conference. Held in Louisville, Kentucky,
and supported by our wonderful local creation spirituality group, we
featured prominent speakers such as Matthew Fox, Brian Swimme, and
environmental attorney and minister Herman Greene.

The pioneering conference was attended by 1,000 people and brought
together the best of spiritual and scientific creativity. At the conclusion
of the enlightening event, we were acknowledged on stage with a copy of
Thomas Berry’s book 7he Great Work. It was presented in a lovely case
by Deborah and Jack Cooney. Inside the beautiful case was an inspiring
Thomas Berry quote: “We have identified the difficulties, but also the
opportunities of what is before us.”

Not long thereafter I received a book from Herman Greene, presi-
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dent of the Center for Ecozoic Studies. Inside was a letter stating “with-
out a vision, the people perish . . . we will see a new dawn.” Thomas
Berry provides an amazing new-dawn vision for all of us. He points
out the destructive side of human civilization which has become largely
patriarchal. He pleads for an enhancing of societal wisdom by learning
from Indigenous cultures, classical traditions, science, and women. How
ironic, I thought, that one of the main reasons now-Episcopalian theo-
logian, Matthew Fox, was silenced by the Vatican was partly because he
was a “fervent feminist.” Hah, where would we all be without women?
Certainly we wouldn’t be born yet. I can’t imagine not having astounding
female role models like Mother Mary, my own mother Lois Catherine
Daley, Mother Teresa, Marcia Stein and her awesome Jewish communi-
ty, and amazing women like Anne Morrow Lindbergh, Rachel Carson,
Corrie ten Boom, Anne Frank, Helen Keller, Jean Auel, and Elizabeth
Peters. These women, along with my childhood heroine, Pollyanna, have
inspired me so much! Women help us to feel more connected to Earth.

Just weeks after our wonderful Earth Spirit Rising Conference, I was
offered a much-sought-for, amazing opportunity. I was hired by the
country of Kuwait to teach psychiatric nursing and counsel war victims.
Located in the heart of the desert, surrounded by Iraq, Saudi Arabia, and
Iran, Kuwait became my home for almost a decade. It was truly the ulti-
mate fulfillment of my lifetime dream. Just before I left to go live there,
Matt Fox said to me, “Catherine, not even Rumi was crazy enough to go
to Kuwait.” I laughed about that for years. Living in the Near East was
the most gratifying, edifying time. I was blessed to learn about Islam
and honor holy practices with fellow Muslims. I read copious amounts
of Persian poetry, especially works by the Sufi mystic Jalaluddin Rumi.
I arrived in Kuwait just a few days before September 11 and viewed the
catastrophic events while living in the Arab world. I was surrounded by
wars in Afghanistan and Iraq. I traveled all over the Middle East and
bowed in the holiest Muslim and Christian places.

I returned to re-settle in the United States in 2009. Crossing over
from years of living in the Middle East to high tech 21* century Western
culture was not that different from leaving the heavenly realms and sud-
denly crashing into the worldly realm. But the greetings by my brothers
and their families, some close friends, the sensuousness of the seasons,
the beauty of pristine snow, lovely trees and flowers in springtime, the
sweetness of dogs and cats, diverse animal and human species in America
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all welcomed me. They helped me to root and ground here once again.
I am ever appreciative of the beauty of our land and the greatness of our
country. God bless America.

Cultivating a sense of awe and wonder helps us to gaze upon Earth
with adoring eyes and committed activism. Oh, the sun, moon, stars,
rivers, oceans, fish, seashells, wildlife, birds, trees, flowers, deserts, cam-
els, fields, and fresh air take my breath away. I feel revitalized with every
inhalation and cherish walking upon sacred Earth. Having achieved this
state of entrancement through the Great Work of Thomas Berry and
his peers, I no longer daily wish to be in that other heavenly realm, at
least not yet. I want to remain upon this Earth for as long as the Creator
deems necessary to purify my soul and make me worthy for the blazing
radiance yet to come. I strive to fulfill my human function (uh hum, as
a woman I might add) who, as Brian Swimme would say, “makes room
for the immensities and doesn’t get caught up and swallowed in all the
trivialities and superficialities of life.”

I try to build peace between the Middle East and the West. I contin-
ue to visit the Middle East regularly and am still enchanted by Egypt! I
work as a psychiatric nurse practitioner in a wonderful, rural healthcare
clinic in the Midwest. My collaborating psychiatrist is Egyptian, and
we have the best time working together. My boss is an amazing social
worker and minister. All of our staff emulate the best of teamwork. I
pray quietly each day, read, write, play the piano, and ponder mysteries.
I know there are many challenges awaiting us in the future. But my near-
death experience taught me that darkness enters in through fear, so we
need to focus on forgiveness and love.

Let us each make loving choices, individually and collectively, so that
our names will be forever imprinted in the Book of Life. Let us do all
that we can to help one another. Let us continue our great, great work of
truly celebrating and protecting our amazing Planet Earth. Make room
for the immensities and always join together for the greatest enhance-
ment of a new dawn.

Go Team!
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THE PASSIONIST STORY OF THOMAS BERRY, C.P.:
A PERSONAL REFLECTION ON HIS LEGACY

AND INSPIRATION
Rob Carbonneau, C.P.

China?” Without hesitation I answered that Mao had
left his mark on China as a realist. From the 1920s into
the 1940s the Hunan province native proceeded to lead a peasant-based

(( S o0 how do you understand the impact of Mao Zedong on

revolution. Soon after the People’s Republic of China was established in
1949, his policy decisions created political and human chaos most evi-
dent in the Great Leap Forward (1958-1962) and the Cultural Revolution
(1966-1976). I also added, “Mao’s Long March was an important mythic
journey for Chinese society and the world.”

The above exchange occurred during my PhD dissertation defense at
Georgetown University in the spring of 1992. At that time, because the
pros and cons of Mao were a subject of great debate, one of my professors
took advantage of the moment by asking me to elaborate on my intrigu-
ing reference to Mao and the Long March. Thereupon I proceeded to
explain I was echoing the thought of Thomas Berry in his essay on “Mao
Tse-Tung: The Long March.” He had written: “Nothing makes sense
apart from the story and the particular shape it takes. Not to know the
story is to know nothing; to know the story is to know everything. The
comprehensive story, the primary myth, the ultimate context of com-
munist Chinese affairs is the account of the Long March, the Chinese
version of the ancient archetypal symbol of the journey.” Truth be told,
I had completely surprised myself by citing Thomas Berry during the
dissertation defense. At that moment, the opportunity to acknowledge
a fellow Passionist as it pertained to Chinese history provided me with
intellectual confidence, pride, and imagination.

For me, as the years have progressed, the above three attributes have
become more pronounced. I am fortunate that Thomas Berry and I share
the Passionist story. As the years have passed, I have gained comfort to
research China, appreciate Passionist history within and beyond China
with a wider interpretative lens, and in more recent years acquire a deep-
er self-respect for my ministry in the intellectual apostolate. Following a
brief overview, I will explore how the legacy and inspiration of Thomas
Berry helped shape these three attributes, especially as it has applied to
China.



The Passionist Story of Thomas Berry, C.R

Overview

Possession of an undergraduate degree in history from Assumption
College, Worcester, Massachusetts, proved to offer me a solid foundation
when events unfolded that essentially allowed me free access to explore
and study the Passionist Historical Archives (PHA). Undertaking the
effort to study Passionist history became fun when I was able to bring it
to life during my PhD studies. American history was my major concen-
tration; East Asia was my minor area. Essentially, this encompassed the
entire scope of American, Chinese, and Japanese history. My thesis, Life,
Death, and Memory: Three Passionists in Hunan, China, and the Shaping
of an American Mission Perspective in the 1920s, led me to become im-
mersed in the Passionist China Collection (PCC) within the PHA.

Presently, in my capacity as long-time historian for the Passionist
province of St. Paul of the Cross since 2000, I have had the humble
and gifted privilege to know the PHA intimately. As a result, when
the Thomas Berry biography by Mary Evelyn Tucker, John Grim, and
Andrew Angyal began to take shape, I was pleased to contribute PHA
documents and photos. To truly understand Thomas Berry, C.P., know-
ing and pondering his legacy and inspiration within this wider Passionist
story will always be essential.

Personal Stories of Thomas Berry, Passionist

Like those of many people, my encounters with Thomas have been
memorable, sometimes puzzling, yet in retrospect unique. As explained
above, in the late 1970s when I discovered the then dormant archives
of the PCC as it existed within the larger PHA, I was quite surprised
to learn and see a photo of Thomas Berry as one of the Passionist mis-
sionaries who had been assigned to the China mission in 1948. That he
had to return to the United States in the same year because of the rise to
power of Mao Zedong provided me the opportunity to consider a then
unexplored perspective on the Passionist story of Thomas Berry.

At that time, I was a young Passionist assigned to theological studies
at St. John’s University in Queens and living at our Jamaica, New York,
monastery. Thus, to me, it made perfect sense to just get in a car and
drive to the Passionist residence in Riverdale, New York, where Thomas
lived. He was most welcoming. As I recall, I asked the following ques-
tion: “You were a Passionist missionary to China. If I wanted to under-
stand the history of that Passionist mission what advice would you give
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me?” In his respectful pensive tone he answered: “There is a new era
in China. Look to study the pollution of the Yellow River and Yangtze
River.”

However, this was not what I was after. I explained I was interested
in how the Passionist missionaries survived in Hunan province from the
1920s to the 1950s. He listened well as I told him about my experience
as a novice researcher in the PCC. It ended up being a good visit. In the
process, I think I mentioned to him that I would continue to read his
footnotes and someday I hoped he would be able to read mine as I came
to know the Passionist China story. In addition, this meeting provided
me the opportunity to attend his 1977 summer Riverdale seminar on
New York City as a sacred city. An intellectual door had opened.

A second encounter was just as memorable. It was 2002. Andrew
Angyal had just contacted the PHA to commence his research on the life
of Thomas Berry. The more I made resources available that documented
the Passionist past of Thomas, the more I thought it was essential to
have his own understanding of the Passionist story—in his own voice.
Others agreed, notably Andrew Angyal and Tom Keevey. With pretty
much the same confidence I had had when I first approached Thomas, I
contacted him in North Carolina. (Thomas moved to North Carolina in
1995.) My request was simple: that we carve out time to do a professional
quality taped interview concentrating on the story of Thomas Berry,
Passionist. It would be done at the media studios of Elon University, in
Elon, North Carolina. Thomas was open. To strengthen the process, I
sent questions in advance. However, as the days approached the sched-
uled interview, Thomas expressed reservations about the project. I was
a bit surprised, but not totally. Having had prior experience conducting
audio interviews with Passionists, particularly those who had been mis-
sionaries to China, a sudden reluctance to share their historical story was
not uncommon. My response was best served by honesty. On several
occasions it meant telling the former China hands that if they did not
teach me their historical past, then it might be left up to me to make it
up on my own. In one instance, with a smile and clear tone of voice, I
told one former missionary this might occur when I spoke at his funeral.
In the case of Thomas Berry, I reminded him that whereas he had helped
a generation of scholars understand the multiple sacred stories as they
pertained to Buddhism, the American Indian, the Earth, and so on, it
was imperative and unfair if he did not tell his Passionist story. I advised,
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it would be a personal loss for him, for those who knew him, and for the
Passionist Congregation itself. As the Passionist historian I made the
case that I was in the best position to listen and respect his story.

With abiding grace, the September 2003 interview proved to be a
success. For me the dynamic consequence of conducting the interview
was letting Thomas Berry bring to life his Passionist story in his own
words. Especially valuable is how he reflected on the formative years of
his Passionist journey. From 1933 until 1943 he lived a common-vowed
life with other Passionists in Dunkirk, New York; West Springfield,
Massachusetts; Pittsburgh, Pennsylvania; Jamaica, New York; Union
City, New Jersey; and Brighton, Massachusetts. As Thomas expressed
in that interview, it was during these years that he gained a deeper in-
sight on compassion: a central principle of Passionist spirituality and life
in general. In each monastery where he lived the Passionist cloistered
life, he successively and creatively developed a sound Passionist spiritual
and intellectual life. The respective Passionist story associated with each
location can be found in the PHA. Likewise, the PHA holds documen-
tation on his ministry as a military chaplain in Germany from 1951 to
1954. Building on the existing knowledge as found in the biography, I
believe a creative rereading of the PHA archival sources might provide
increased awareness about this era in the life of Thomas. For example,
my having had access to read and think about the Passionist documents
that coincide with these moments of his life, has inspired me to refocus
my own free spirit of inquiry on Passionist history. This has been espe-
cially helpful when, at various assignments, I have had to live out my
Passionist story with or ministering alongside Passionists and others who
advanced an anti-intellectual milieu. It was during such encounters that
I turned to the journey undertaken by Thomas Berry. His Passionist
story reminded me to uphold and pursue the value, inspiration, and pur-
pose of the intellectual life. This was essential as I came to study and
reimagine the Passionist China story.

In the process of writing this reflection, it has occurred to me how
the institutional commitment of the Passionist Congregation to China
shaped both of our personal stories. Being assigned to China in 1948 led
Thomas to meet and build on his relationship with Ted de Bary into the
future. That the Passionists had preserved their China Collection proved
to be the catalyst for me to pursue the study of their twentieth century
Hunan mission. Whereas Catholic China was absent from the public
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consciousness in the 1970s, it was coming alive for me as I read through
the letters in the archive folders. In fact, five years after Thomas Berry
had published his 1975 Cross Currents article on Mao Tse-Tung, 1 was
fortunate enough to publish my article on the Passionist China mission
in the Catholic Historical Review. My ministry in the intellectual aposto-
late was taking shape.

Most important in my Passionist story was the opportunity to
teach as a foreign expert at Sichuan International Studies University in
Chongging, China from 2007 to 2008. To be able to live in the former
Nationalist wartime capital and Mao’s base in Yanan gave me confi-
dence to return home and expand my research into the era of the 1950s
expulsion from the China mission.

To my surprise, I again encountered the wisdom of Thomas Berry in
a 1956 Worldmission article. This was a time of worldwide anti-Com-
munism. The last Passionist China missionaries had been expelled
from China in 1955. Instead of accentuating the chaos of the moment,
Thomas offered what might be interpreted then to be a radical, yet
compassionate viewpoint. Although the political reality of China had
changed, he did not think this signaled an end to the study of missiology
in China. Rather adaptation might be in order. Thomas was concerned,
and had undoubtedly seen firsthand, that some of the China hands who
had returned from their mission to their home culture were struggling
from what we now know as post-traumatic stress. “Communists or no
Communists, get on with our work,” he wrote. He feared the rise of
anti-intellectualism among these veteran Catholic China hands: “Of
these missionaries who returned to this country,” he wrote, “none have
yet manifested the ability or the interest for serious study.” To remedy
the situation, Thomas proposed that a “group of dedicated American
Catholic Sinologists is a basic requisite. It is not necessary that all be
priests.”

Thomas thought it was essential to demystify China: It is “no more a
mystery than any other country or any other people. The only mystery
is our ineptitude and lack of interest in fundamental studies required to
give us some real insight into these wonderful people and their amazingly
‘Christian’ culture.” Thomas lauded the Mission Institute at Fordham
University in the Bronx, New York, and the Institute of Far Eastern
Studies at Seton Hall University, South Orange, New Jersey. In subse-
quent years Thomas fostered relationships with both of these universities.



The Passionist Story of Thomas Berry, C.R

Moreover, Thomas promoted the idea that value existed in pursu-
ing diversified scholarship on China. “We must distinguish clearly be-
tween the missionary, the missiologist, and the Orientalist.” He then
questioned why the “very large portion of American Sinologists, victims
themselves of pseudo-liberalism, are taking a very mild or even approv-
ing attitude toward the present [China] regime there.” Thomas then ex-
amined the relationship between study and mission. “A first lesson for us
to learn is that prayer for China is no substitute for study, as study is no
substitute for prayer. Each should be joined together.” Overall, this arti-
cle offered me compelling insights on China that promoted engagement
rather than disengagement.

In retrospect, the openness of Thomas Berry to understand China
that was evident in his 1956 Worldmission article and the 1975 Cross
Currents article continues to provoke reflection. Since coming across that
1956 article some years ago, I have found the three points cited above
helpful; each presents a perspective and challenge that guide me as I con-
tinue to study and personally contribute to shape the Passionist China
story. Important, first, is the reminder to stay focused on a specific area
of China study. As much as possible, this has meant my concentrating
on making readily available to scholars the Passionist historical narrative
on China found in the PCC. Likewise, it is good to pay attention to
how the voice of justice is served when there are so many injustices in
contemporary China. Given the multiple ways to engage with China,
this had led me to be a much more creative and compassionate scholar
than I had ever envisioned. For example, accepting invitations to partici-
pate in ongoing scholarly exchanges has provided me the opportunity to
embrace and increase mutual compassion of the mind and cross-cultural
understanding. Lastly, the importance of prayer, penance, solitude and a
concentration to keep the passion of Jesus on the cross sustains Passionist
religious life and those associated with that charism. Thomas Berry’s
assertion that prayer and study of China are “joined together” remains
soul-searching,.

Conclusion

The study of China offers the means to understand where the legacy
and inspiration of the Passionist story of Thomas Berry has joined with
my Passionist story. As I have explored in this reflection, my hope is that
others might continue to ask how the Passionist story of Thomas Berry
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continues to manifest itself for all who study and meditate on his writ-
ings. Additionally, it might also provide the impetus to enact his vision
in creative and viable ways.

An Afterstory

By the mid-1990s the Great Red Oak on the Passionist property at
the Riverdale Research Center in the Bronx was getting old. Fear had
increased that a bad storm could uproot it and cause damage to the
historic Center house. After consultation and reflection, the Passionists
decided it was best to have contractors take down the tree. At that time
I was a resident member of the Riverdale Passionist community; like
many I had heard the Great Red Oak had been a sapling when Henry
Hudson first glanced upon the Palisades as he sailed the Half Moon up
the Hudson River in 1609. Since Thomas Berry had taught me and
others under that Great Red Oak, it seemed to represent his story as well
as the sacred story of the Earth. So, as workmen systematically cut and
carved, I walked to the work area and picked up a solid piece of the great
oak. Since then, it has been safely preserved in the PHA as a unique ar-
tifact that will continue to assist us to remember and tell the Passionist
story of Thomas Berry into the future.



AWAKENING TO THOMAS AND LIVING HIS LEGACY

By Nancy Corson Carter

met Thomas Berry at one of the “awakening moments” of my

life. I went by myself from Florida, where I lived with my fam-

ily in St. Petersburg and taught at Eckerd College, to the first
North American Conference on Christianity and Ecology. That was in
August 1987 at Epworth Forest Conference Center in northern Indiana.
Something told me that this was a necessary journey, so there I was, a
bit late but ready to learn. (I remember the lateness due to one detail at
registration—all the towels had been handed out, but I gladly accepted
a pile of washrags instead, and they did fine.)

I heard Wendell Berry speak. I met a Lummi shaman who told of his
initiation among the Pacific killer whales, deep in their oceanic homes,
and said he saw no contradiction in being both a native shaman and
a Christian. But it was Thomas Berry whose gentle but commanding
presence made the greatest impression upon me. His call of concern
about the magnitude of our changing planet in a few decades of “cul-
turally sponsored autism” among humans was riveting. How could I
become part of the historical mission he envisioned? And that mission
was (I took careful notes in my journal): “to re-invent the human—all
our problems are species problems at the species level—reflectively, with
critical awareness, within the community of life systems— in a time-de-
velopmental context. And story is always our basic source [that is, story
and shared dreams].”

After his talk, I somehow had the courage to enter a conversation he
was having with a group of people; and as I listened, I felt that he was
someone I wanted to know. At one point that year, I sent him a copy of
some of my writings which he received most generously, returning a fine
sampling of his essays from his home, the Center for Religious Research,
at 5801 Palisades, in Riverdale (the Bronx) just up the Hudson River
from Manhattan.

I sent him a copy of my syllabus for a new course I called “Literature
of Ecology: Writings of the Earth Household.” (He congratulated me
on my reading list and urged that I include Loren Eiseley.) I soon added
The Universe is a Green Dragon: A Cosmic Creation Story, a wonderful
dialogue between “Youth” (Brian Swimme) and “Thomas” (Berry!). I
still remember a wonderful line about coffee and fir trees in a passage in
which Thomas expounds upon the necessity of learning to listen, really
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listen—everywhere with every being. In forests, for example: “Forests
are alive with music on all sorts of hidden levels, and when you hear this
music you will know that the forest has permeated every cell of your
body. Sip a cup of coffee the next morning, and all the fir trees grow warm.
The natural, human, and divine worlds flow together into our feelings.
You need no teacher. The universe is your teacher, the forests are your
teachers.” (p. 95)

So I continue to hear Thomas’s voice now; it is a guide to wonder—
“Our home is enchantment,” Swimme records him saying. Today, in
2019, Thomas’s is a voice of passion and child-like rapture coupled with
wisdom that I do not want to forget; I know that this is deeply needed.

I have that book out on my desk, and I find it hard to stop reading.
A chapter on land ends with Thomas’s great words about remember-
ing: “What we eventually discover in our passionate remembering of the
galactic, terrestrial, biological, and human stories is that a study of the
universe is a study of self.” (p. 109) We are truly so much a part of it All!

Soon after The Great Work: Our Way into the Future was published in
1999, I included it in yet another year’s version of my constantly evolving
course at Eckerd.

We were lucky enough to have met with Thomas sometime soon there-
after because he inscribed the book in November 2001: “To Howard and
Nancy as we journey together into the 21* century, Thomas Berry.”

I am grateful for this invitation to join in telling stories of the living
legacy of Thomas Berry; this helps me to remember what an astounding
legacy he has left us. I think of him as a great teacher and companion as
I have kept teaching, writing, and serving in various capacities as a leader
and participant in eco-justice advocacy, especially in Presbyterian Earth
Care locally and nationally. In a time of enormous danger to Earth life,
it is a gift to feel his always encouraging spirit with us. I close with the
last words of 7he Great Work as a talisman both of urgency and of hope:

But even as we make our transition into this new century, we
must note that moments of grace are transient moments. The
transformation must take place within a brief period. Otherwise
it is gone forever. In the immense story of the universe, that
so many of these dangerous moments have been navigated
successfully is some indication that the universe is for us rather
than against us. We need only summon these forces to our
support in order to succeed. Though the human challenge to
these purposes must never be underestimated, it is difficult to
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believe that the larger purposes of the universe or of the planet
Earth will ultimately be thwarted.
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LIVING THE LANGUAGE OF LOVE, GRATITUDE,

BEAUTY, COMPASSION, AND JUSTICE
By Jules Cashford

t is almost impossible to think about the legacy of Thomas and

how to live it, or even any part of it, without seeing him stand-

ing before us with a mischievous twinkle in his eyes and a new
thought for us to play with. So, pouring myself, as it were, a glass of
“tequila sunrise with salt around the rim,” and imagining him holding
one himself and laughing, I am reminded that whatever he was talking
about, he always spoke in the language of love.

Whether he was throwing up his arms into the sky to reach the
whole universe in one embrace, or tenderly reciting his poem to the
children—“To All the Children”—or recalling his shimmeringly irides-
cent meadow which became his lifelong touchstone of what was good—
“Good was what was good for the meadow”—he left us more in love
with life than before, and especially, of course, more in love with our
Earth, whom we share with all other forms of life.

This feeling permeates all his writing. So those who were not fortu-
nate enough to have known him, or to have heard his rapturous talks,
may also experience the joy and excitement and gratitude which shine
out of the pages of his books in which he was always himself talking to
you, personally, whoever the “you” may be, calling us to see the beauty
in all life and to relate to everyone on Earth with compassion—all shel-
tered by the Great Jurisprudence—no one too small to be an essential
part of the whole.

His legacy is obviously as indefinable as is the person himself, whose
life’s work lives on in ways we can hardly see, let alone understand. And
so there will be many legacies that he has left—as many as there are
people to read his works—and all this will go on living a life of its own
now he is gone, just as his own passion is continuing to inspire so many
individuals and communities all over the world.

The legacy that I am aware of trying to live is the freedom to speak
from the heart. I would want to suggest that Thomas changed the
rational language of the Enlightenment into a new language of love.

And that he did this in such a way that his own language cannot
be dismissed in Enlightenment terms as irrational, emotional, not “ger-
mane” to the argument, etc. By instinctively, and generously, assuming
that our feelings are as loving as his own, he calls forth from us the best
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of us, and this invites us to move beyond any lingering habits of thought
we might have inherited and not yet transformed.

His own irresistibly unifying language allows us to see the radical
defects in the current practice of thinking in oppositional terms from an
exclusively rational point of view.

Hypotheses come not from reason but from imagination, as Thomas
and Einstein knew. And yet the orthodox dualistic hypotheses of our
world, which divide humans from the rest of nature, and, further, curi-
ously assume that humans are in some way intrinsically superior to na-
ture, are seldom scrutinized and called into question, neither by reason
nor imagination: “Loss of imagination and loss of nature, theyre the
same thing!” he once, unforgettably, boomed down the phone to me.

Thomas’s own hypotheses were as wide and generous as the universe.
It was the “Great Jurisprudence”—whatever that may mean for each of
us, which transformed all his language into love. Even when venturing
into the legal world and defining Earth Jurisprudence—naming and
numbering its “Ten Principles” with a precision that would pass muster
in a court of law—he begins with the inherent lawfulness of the cosmos
which sustains all beings within itself:

Rights originate where existence originates. That which
determines existence determines rights.

Every component of the Earth community has three rights: the
right to be, the right to habitat, and the right to fulfill its role

in the ever-renewing processes of the Earth community.

Human rights do not cancel out the rights of other modes of
being to exist in their natural state.

The planet Earth is a single community bound together with
interdependent relationships. No living being nourishes itself.

Always he imagines the quality of life for every being of life. Everyone
has a role. No one is depersonalized. This care of all life is ultimately
love. And this is the language he would have us think in, and through,
and towards each other, whoever that “other” may be.

If all, or even any, of us could embody this relationship to each other
and to those who belong, like us, to the mystery of the universe, then
would we not be following his supreme example and living his legacy of
loving all our neighbors as ourselves?

Let’s drink to that!
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ELDER BERRY AND US
By Betty Lou Chaika

vividly remember my first encounter with Thomas Berry. In the
spring of 1990 I was struggling to hold together my three pas-
sions—for being in nature, for spiritual fellowship, and for cre-
ative work. In reading 7he Dream of the Earth 1 had been deeply moved
by Thomas’s ability to lyrically weave together the material and spiritual
dimensions of life with a celebration of human creativity. Moving from
the urban San Francisco Bay Area to rural North Carolina, I had been
experiencing many encounters with animals in both the outer wild and
the inner wild of dreams, and fervently holding the question of what it
means when myths and fairy tales and Indigenous people all over the
world say that animals speak to us. What does it mean that wild animals
speak to us?
At the time, our son was in middle school. He told us he was writing a
book called “The Quest.” One night he asked me to send him on a quest.

I wrote out this quest for him to take to an Earth Day school campout:

In polluting the land, air, and waters and in clearing land
Jor development of housing, shopping centers, and roads we are
destroying the habitats of many species. Without their homes they
can’t live. We have lost our ancient deep connection with animals.
We regard them only as pets or as food, or as entertaining attractions.
That’s why we allow this.

Yet the stories of peoples from all over the world and from all
different times tell of communication with wild animals, of animals
and people speaking to each other, helping each other in times of
need, even of animals being able to transform into people and
people into animals. What have we forgotten?

A quest is to find something, an object or an answer to a quest-
ion. Your mission, Tristan, should you choose to accept it, is to
Jfind out about the native animals who live in your habitat, these
Piedmont woods, fields, and streams. And to answer the question:
What is communication with animals, and how does it happen?

At the same time there was to be an ecumenical conference on Land
Stewardship at Brown’s Summit, where Thomas Berry would speak. I
was excited at the opportunity to experience the coming together of spir-
itual communities iz relation to nature. Communities of nature and of
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spirit were both important to me, but they were rarely joined together.
had arrived at the conference and was enjoying a walk in the lush forest
amidst wonderful mosses, lichen-covered rocks, and wildflowers when
suddenly I came upon a very large, lumpy, black rat snake lying right
across the path, stopping me in my tracks. A rat snake when confronted
kinks itself and becomes motionless. We looked at each other for a long
time. I took this as a synchronous appearance. Snakes sense the world
around them through picking up vibrations with their entire bodies and
tasting the smells in the air by flicking their tongues. This alerted me to
tune into my senses and trust my feelings in what was about to unfold.

The presentations were all about stewardship and the ethics and re-
sponsibilities of land use. I kept thinking about what I had overheard a
young man say in the morning, that we needed to gain a spiritual rela-
tionship with the land, hear the land speaking to us. Yes, I didn’t want
to hear about stewardship. I wanted to learn about voice. I wanted to ask
the American Indian man sitting nearby what he knew about hearing
nature’s voices and to say that this stewardship talk bothered me because
it seemed patriarchal. Just then Thomas Berry stood up and said, “It’s
not enough to talk about stewardship. We must listen to the voices of
the trees, the voices of the animals, the voices of the land.” It was as if
he had heard my thoughts and spoken to me! Ah, here were words that
I wanted to listen to!

I went up to him afterwards (wearing my mountain lion earrings for
courage) and told him that I had had experiences of plants and trees
as a child that I recognized as communication, but not experiences of
communication with animals. At first he started to talk about having a
dog, but I stared him in the eye, and, looking deeply back into my eyes,
he said, “You get the communication, you just don’t recognize it. It’s not
in the form you expected.” As he spoke, I remembered that I had been
having these synchronous experiences and dreams of animals. Maybe
these were forms of communication—I just wasn’t recognizing them as
such. Thus began a life-long exploration of synchronicity and kinship
with wild animals and with this man whom I felt to be a mentor in such
matters. (At the recent 2019 conference on the living legacy of Thomas
Berry held in the Piedmont region of North Carolina [TB19], many
people shared similar experiences of being spoken to very personally by
Thomas on a level that deeply supported their unique interests.)

Thereafter I heard Thomas Berry speak many times—at Duke, at
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Carolina, at our local Jung Society, at Earth Spirit Rising, and at many
other conferences and gatherings over the years. He continues to speak
to me. In preparing to attend the TB19 conference I read an old paper
of his, Elders: Their Creative Role in the Human Community, in which he
called upon us to take up the role of elders and tell our personal stories of
“bio-cultural regionalism” with “a high level of emotional-aesthetic-spir-
itual communion with the natural world.” These two phrases leaped out
at me, his voice loudly supporting what I feel called to convey in my own
work of eldering.

As an elder my overarching desire is to hold together the communi-

Betty Lou Chaika—
Calling the Ancestors

ty of people with the community of plants, animals, and spirits native
to our place on Earth in a joyous circle of love and belonging, as we
were always meant to be joined. As an artist, writer, and photographer, I
teach eco-psycho-spirituality through weaving illustrated stories on the
Earth Sanctuaries website and through forming an Earth Sanctuaries
community.

The Earth Sanctuaries website (www.earthsanctuaries.net) comprises
four sections:

Pilgrimage Stories includes tales of pilgrimages to sacred
landscapes at home and abroad, whether to our Native American
relatives on a reservation in Wisconsin, or to the stone circles,
holy wells, and sacred landscapes of Ireland and the British Isles,
where we make ceremonies of connection to our ancestors and
to the spirits of the land. In all these sacred places we learn from
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the land herself as the Body of the Mother. Deeply immersed in
ancestral healing, I believe that prayers for contact between our
deep-time Indigenous European ancestors (who were themselves
colonized) and Native American ancestors will bring the wisdom
and healing we need in these dire times. I feel Thomas’s support
for this work of deepening relationships with contemporary and
ancestral Indigenous elders.

Garden Sanctuaries is dedicated to making creative spaces
for communing with nature, and welcoming people and
critters to Temenos Garden Sanctuary. We have restored the
bottomland forest of our semi-rural acre with over 300 species
of native plants. With a fantastic array of species of fauna, it has
been certified as a Wildlife Habitat by the National Wildlife
Federation, a Conservation Garden by the North Carolina
Native Plant Society, and as Bird Friendly Habitat by Audubon.
There is a Moss Garden Sanctuary, a Medicine Wheel/Herb
Garden, a Forest Wildflowers Path, a Pollinator Garden, and
Water Garden ponds that attract amphibians. I can see Thomas
strolling through and blessing the creatures of this garden
sanctuary.

Natural Communities honors the plants and animals of the
diverse and beautiful habitats of the North Carolina coastal
plain, Piedmont, and mountain bioregions through drawings,
photographs, and writings. In them I try to hold together matter
and spirit, a naturalist’s view of native plants and animals, with a
mystic’s view of the sacredness of our landscapes. Native habitats
are Earth sanctuaries for the unique communities of plants and
animals that live together in them. As a holder of certificates
in both Botanical Illustration and Native Plant Studies from
the North Carolina Botanical Garden, I hope these words and
images that describe the sacred natural communities where I
live will inspire others to savor and protect the wild lands where
they live. I hear the mystic in Thomas conveying the sacredness
of our kinship with our relatives in the wild.
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Seasonal ~ Celebrations includes reflections on creating
both small, intimate seasonal rituals and large community-
created, multi-media, Earth-based ceremonies that honor our
relationship to nature and spirit throughout the turning of the
wheel of the year. In these events we raise awareness of the soul
of the seasons as they manifest both within us and all around
us. We witness Thomas telling us that the fundamental nature
of the universe is celebration.

An Earth Sanctuaries Community

Sharing reverence with the original Indigenous ancestors of this land,
I long to live in a spiritual community within an intact native landscape
and with wild animals around us every day. Rather than being just a
strange personal desire, this was, and still is, I believe, a very normal hu-
man need. I can’t help but wonder whether all the addictive craving for
social media is a frantic attempt to replace all the other missing sources
of intimacy with nature and spirit, because the extreme loneliness would
be intolerable. I need to be part of a community that ritually celebrates
our kinship with plants and animals and our identity as people of the
sacred land. I realize that my need for eco-spiritual community is also an
ancestral need, going back thousands of years. I feel the pain of genera-
tions of separateness of my Northern European ancestors from the wild
spirit, from the animals, from the ensouled land, that was taken from
them when they were themselves colonized. I long for healing for myself
and for them. I long for whole networks of local communities of tenders
of spirited Earth, carrying on the work of our ancestors.

We are in the process of forming such an eco-psycho-spiritual-cre-
ative community in which to practice becoming more indigenous, more
“of a place,” in this local place where we live. Through storytelling we
are weaving a new story of our belonging. When we feel a deep sense of
belonging, not only to a community of people, but also to our commu-
nity of non-human relatives on the land, we will take care of Earth out
of a sense of love, blessing each of these beings because they are part of
us. We are calling for people to join together as a local community of
elders practicing response-ability to the ensouled natural world through
dialogue, prayer, ritual, ceremony, and creative play; to join together as
a community of healers engaged in healing the wounds to ourselves and
to nature engendered by Western culture’s persistent splitting of Nature,
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Self, and Spirit; to join together as a spiritual community based in nature
and celebrated with song, music and dance; to join together as co-cre-
ators of intimate Earth-Spirit rituals, public seasonal celebrations, and
healing ceremonies.

As a retired Jungian and spiritually-oriented psychotherapist, I am
interested in fostering both creative process and healing processes with-
in an Earth-based community. Authentic movement, drawing, singing,
chanting, drumming, and making ritual offerings are some of the ways
we awaken the energies of the Inner Wild (Body, Soul, Self). Listening
to, speaking to, communing with the beings of Nature and Spirit, we
awaken awareness of the energies of the Outer Wild. We are guided by
the intuitions and synchronicities that arise in the field of entwined en-
ergies where Inner and Outer Wildness meet, dance, and play together.
We share and enact the big Earth-Spirit dreams that arise from the world
psyche. We invite the mythopoetic medicines that arise from tapping
into the Source, the creative wellspring, in answer to our contemporary
needs for healing. We seek to contact the wisdom of the deep psyche
where we are one with the wild, where we are one with Earth.

Yes, in 7he Great Work Thomas says, “This we need to know, how to
participate creatively in the wildness of the world about us. For it is out
of the wild depths of the universe and of our own being that the greater
visions must come.”

At the close of the TB19 conference, feeling an urgency to bring into
our beautiful human gathering an awareness of the animated commu-
nity of plants and animals that had been busily going about their lives
around us, I wrote and shared this poem:

On the Tenth Anniversary of Thomas Berry’s Passing

A swallow sculpts a green smile

of a nest on a beam of the barn above
all our comings and goings.

Cricket frogs shake their marble-
filled rattles louder

than our sweet words of praise.

Tiger swallowtails puddle on the
muddy edge of the lake between

willows and the tag alder, in which
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a red-rumped assassin bug lurks,
slurping sustenance, as do we.
Swift swallows swoop over

the water nabbing bugs for those
yellow-mouthed babies lined up

at the edge of new life.

Elder flowers, white dinner plate doilies,
hover on the edge of becoming
black-red juiciness.

May we become elders and flowers
and medicine as our Elder

Berry has been for us.

© 2019 Betty Lou Chaika



THOMAS BERRY AND THE SELF-ORGANIZING

UNIVERSE
By Mary Coelho

n the mid-1980s a friend invited me to go to a lecture on a

Saturday afternoon at a place called the Riverdale Center for

Religious Research, which had been founded by Thomas Berry.
I had not heard of it. We found our way north of Manhattan up to the
Center high up on a bank of the Hudson River. We went several times
to the monthly Saturday afternoon events that were held there. I only
superficially understood what Thomas Berry was saying in those lec-
tures, but I learned the name Brian Swimme, so I went to see his video
series “Canticle to the Cosmos” when it was being shown at a church on
Central Park West in New York City in the early 1990s. The decision to
go to that video series must have meant that at some level Thomas’s talks
had struck a chord. And I had learned that Brian Swimme, a physicist,
had studied with Thomas Berry.

I was excited and profoundly moved by several remarkable discoveries
and insights I learned about during those evenings at the video series
as they gave me a glimpse of a worldview fundamentally different from
what I had been taught as a student of biology and evolution in college.
Can we actually trace a 13.8-billion-year history of the universe? Where
have I been, I wondered, as I had no idea of that discovery. He said the
atom is 99.99% empty, a mysterious realm of pure generativity. What
is that about? As someone in our new story group said recently, we are
no longer in Kansas. It was during those evenings watching the video
series that I began to leave many of my objectified assumptions about
“Kansas.”

As I was beginning to embrace a transformed understanding of our
world, there were questions that I stumbled over. One was that I could
not imagine how our complex bodies and those of all the other living
beings of Earth could actually have arisen out of the elements created
in stars before Earth was even formed. When I studied evolution, our
studies of human origins were limited to the changes in living beings on
the surface of the Earth from whom a line of descent could be traced.
I learned, for example, to trace the origin of the human backbone to
very early chordates, fishlike water organisms. This familiar focus of the
study of evolution which assumes the presence of simpler creatures while
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fascinating did not address the question of how the complex forms of the
early beings of the Earth arose. Did the elements forming the bodies of
the early creatures come together as they randomly bumped into each
other? Did complex molecules and conglomerates of them arise simply
from the attraction of charged molecules? Did an external creative force
assemble the elements over the millennia? I turned to Thomas Berry
with my questions. Discerning among these and other possibilities are
important as the answer determines the nature of human belonging
within the evolutionary story.

I asked Thomas Berry how on Earth could the elements made in stars
possibly find their way to become part of my body and countless other
beings? Can we actually trace our origins to a continuous, unbroken
succession of events going back to the formation of atoms in the stars
and some elements formed even earlier? Thomas understood my ques-
tion clearly and recommended that I read Erich Jantsch’s Self-Organizing
Universe.

By reading that book with great care and arguing with the librarian
about keeping it too long, I began to grasp ideas about the origin of com-
plexity by means of the active, creative ordering powers intrinsic to the
cosmos and Earth. Everything is a form, including atoms and cells and
human beings. So is a star and the flame of a candle. Self-organizing in-
volves an ordering from within, an inner ordering and creative pattern-
ing such that the universe continually seeks new forms, new domains of
emergence. New forms of being are carried forward and are sometimes
nested in more complex forms in which self-organizing continues. Parts
organize themselves into new patterns that could not be predicted from
the parts alone. Arthur Peacocke proposed that chaotic processes and
self-organizing, acting together, may produce new patterns and forms.
The emergence of complexity through self-organizing enables us to un-
derstand how the world of daily life can be both old and also new.

Thomas Berry and Brian Swimme write that intelligent ordering per-
meates each being at all levels of complexity. In this understanding noth-
ing exists outside unseen shaping activity. F. David Peat, physicist and
speculative thinker, suggested the name “objective intelligence” or “cre-
ative ordering” for the generative power that brings about the dynamic
ordering of matter and mind. He proposed that this generative, ordering
power in the universe cannot lie within the mental and material worlds
alone. The base of the universe seethes with creativity. As I learned about



Thomas Berry and the Self-Organizing Universe

the inner ordering process that brought the elements made in stars into
today’s world, Thomas Berry’s work became more important.

It was a further understanding that made self-organizing even more
personal and most important regarding human participation in this pro-
cess. The Jungian analyst Michael Comforti has proposed that Jung’s ar-
chetypes are the psychological parallel to the scientific theory of self-or-
ganizing dynamics in nature. So the archetype of the Self, the soul-like
inner ordering of the person, is one form of the inner creative ordering
process of the Earth and cosmos. Through understanding the nature
of self-organizing we can see how archetypal patterns enable a person’s
participation in the unfolding story in the depth of consciousness. It was
most hopeful and encouraging to me to learn that self-organizing, ex-
pressed in consciousness as the Self (or soul), is a given potential by virtue
of being human. It is important that these patterns were understood by
C. G. Jung to be psychoid, which means they order the whole spectrum
of our being from the psychological to the material, physical world, help-
ing to integrate his thought with the understanding of self-organizing as
a holistic process. It is heartening and life-giving to learn that everyone,
wounded or whole, has an intrinsic belonging grounded in this inner
creative patterning within us. With this understanding, I could begin
to leave the claim of the objectified, impersonal evolutionary story I had
learned in college. I was no longer in Kansas.

Self-Organizing and Subjectivity

Self-organizing is at the heart of Thomas Berry’s understanding of
subjectivity. Subjectivity is one of his three governing tendencies of evo-
lution, the other two being differentiation and communion. The sub-
ject, the person and other beings, is a self-manifesting, dynamic center
of experience. Swimme and Berry write in 7he Universe Story that the
universe pushes us toward greater variety and intensity in its psychic
modes of expression! We are ordered by the self-organizing dynamics
intrinsic to our being, not solely by ego efforts alone or by our defenses
against early wounding and cultural violence of so many kinds. We must
consciously cooperate with the expression of self-organizing as a subject.

New ordering appears especially in times of chaos, both personal and
collective. In these times of ecological crisis, confidence in the possibility
of new order is a source of hope. New order can arise in unexpected plac-
es as each region of the universe is permeated with self-organizing dy-
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namics in latent form. We are invited to be alert to the emergence of new
order in our individual lives and in our communities. We have reason to
hope that the new story with its promise of change will encourage people
to be alert to new patterns emerging in these chaotic times. Thomas re-
minds us that only a coordinated sequence of transitions makes possible
the emergence of entirely new realities.

If Thomas Berry had not recommended Erich Jantsch’s book to me,
I wonder how I might ever have come to understand the central role of
self-organizing in the person, in cultures, and in the evolutionary story.
Actually, it is a bit frightening to think of the great personal loss I would
have suffered had this critical understanding not been offered to me. I
am deeply indebted to Thomas’s wisdom.



THERE IS WORK FOR EVERYONE
By Allan Combs

homas Berry was born in Greensboro, North Carolina,
where as a child he came to love the trees and green for-

ests of that state. After a long career as a Catholic priest
of the Passionist order, cultural historian, and eventually an ecotheo-
logian and “Earth scholar,” he returned to North Carolina to retire in
1995, where he continued to reflect and write for another ten years. At
that time I lived in Asheville, North Carolina, located in the western
mountains of the state. Thomas had many admirers in Asheville and
made occasional trips to speak to us there. He once came to preside at
the unveiling of a walking labyrinth designed by students and faculty at
Warren Wilson College, a small school nestled nearby in the forest. He
also spoke more than once at the beautiful wooden chapel there. It was a
perfect place to meet the person who had devoted so much of his life to
valuing and preserving the natural world around us.

During his final years Thomas’s voice became unsteady, and it was
necessary to listen carefully to understand his words. Nevertheless, as I
recall through the clouds of time and memory, there was always a poetic
song-like quality beneath the surface of his speech, like the sound of
birds singing softly in the forest.

I recall few details of his talks, but one thing he said stays with me
even today. This was his reply to a student’s question, “What can we do
in a world with so many troubles?” His answer was simple and profound:
“There is work for everyone.”

No matter what you do in your life; if you are a parent, a writer or
musician, an artist, a carpenter, a mason, a teacher, or a bus driver. There
is always good work to be done.

I have never forgotten this answer and believe it to be one of the wisest
statements | have ever heard.

37



38

INSCENDENCE AND RE-AWAKENING TO THE

ECOLOGICAL SELF WITH THOMAS BERRY
By Kaytlyn Creutzberg

glimpse of my connection to the work of Thomas Berry!

‘ \ ow difficult it was to bring myself to task and write just a

It kept expanding and expanding! This “bit of verse” he
wrote says it best for me.

An Appalachian Wedding
Look up at the sky —

The heavens so blue, the sun so radiant,

The clouds so playful, the soaring raptors,

The meadows in bloom, the woodland creatures,

The rivers singing their way to the sea,

Wolf song on the land, whale song in the sea,
Celebration everywhere, wild, riotous,

Immense as a monsoon lifting an ocean of joy

And spilling it down over the Appalachian Landscape,
Drenching us all with a deluge of delight

As we open our arms and rush toward each other,

You and I and all of us,

Moved by that vast compassionate Presence

That brings all things together in intimate Celebration,
Celebration that is the universe itself.

When was the last time most of us saw, heard, smelled, felt sensations
on our skin, imagined, were in awe of beauty, or could sense the power of
nature? In his “Bill of Rights for the Planet Earth,” Thomas states: “The
universe is a communion of subjects, not a collection of objects.” From
the greatest expanse to the most minute, all are capable of having rights.
This is the New Story that tells how humanity is part of nature based on
what science has unveiled. This, the new cosmological story, is especially
important because there are many who are no longer rooted in a religion.
What Thomas Berry offers is solace. His message can be heard by all,
including those who do not heed Christian texts, and personally I have
found great comfort in his words.



Inscendence and Re-Awakening to the Ecological Self with Thomas Berry

Thomas Berry gave me a huge gift—validation of my inner jour-
ney—and the word “inscendence.” I had such a problem with the word
transcendence for so many years. And when I encountered inscendence,
I grabbed hold of it and have never let go! As creatures of this Earth,
we cannot transcend life and the day-to-day. “The Earth is our origin,
our nourishment, our educator, our healer, our fulfillment. At its core,
even our spirituality is Earth derived.” In a live presentation in Guelph,
Ontario, in 2016, Joanna Macy spoke to what I call the posturing of
transcendence. “We see our world in either of four ways,” she explained:

1. As a battlefield, where we need to face the enemy, be fearless.

It is a worldview that is polarizing, self-righteousness, and
othering; the privileged vs. the oppressed.

2. As a trap we want to escape from (from the suffering and
brokenness). We transcend the brokenness, “but it feels
shitty up there when everyone else is still down there,” Macy
exclaims! The escapism is isolating and premature equanimity.

3. As a lover. This worldview is tempting, with the world as
partner. In mirroring others, we are engaged together.

4. As our larger self. This is the perspective of deep ecology and
interconnectedness, where we can keep expanding our sense
of self outwards, like ever widening circles rippling outward
to the entire universe.

In the words of Thomas Berry, “We are quintessentially integral with
the universe. In ourselves the universe is revealed to itself as we are re-
vealed in the universe.” And when we learn to inscend, we can have a
felt experience of “our small part in the larger cosmic orchestra,” and do
what we were meant to do.

In seeking to find what the web was saying about inscendence, I
found only a few writings, mostly by Bill Plotkin. Then on June 1, 2017,
author Robert Macfarlane posted on Twitter:

Word of the day: “inscendence” — the impulse not to rise
above the world (transcendence) but to climb into it, seek its
core. (Thomas Berry)

Drew Dellinger responded the next day (@drewdellinger):

Replying to @RobGMacfarlane: I remember hearing Berry
use this word in ’92. Asked about Platonic forms (archetypes)
he said, they’re not transcendent, but inscendent.
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As I put the finishing touches on this essay, I received an email re-
garding a webinar about the urgency of the work of social transforma-
tion. The webinar delved into an invitation for “an evolutionary leap in
our very ways of being human and relating” to create the conditions for
system-wide change. I thought how this was not unlike how Thomas
Berry wrote about realigning culture with nature by relearning to em-
brace the dream of Earth.

A couple of days later, another invitation, this time announcing a col-
laboration between Sounds True, LinkedIn, Wisdom 2.0, and Mindful
NYU for the launch of the InnerMBA. The program’s aim is to train a
new generation of leaders who inspire others to action—doing business
in such a way that it is a “complement with the inner world” and “oper-
ationalizes compassion.”

You can’t say things have not begun to shift! 7he Dream of the Earth
(the title of one of Thomas Berry’s books) and a healthier “cultural cod-
ing” are emerging. Joanna Macy, who is still active in her 90s teach-
ing about the Great Turning and her “Work that Reconnects,” says that
change cannot take root and be sustained without a profound shift in the
way we see our world, cognitively, spiritually, and in relationship. “When
we awaken to the grandeur of who we are, we experience a shift of con-
sciousness and recognize that our planet is an intelligent living system,
and we belong to it, like the cells of a living body.”

On the Farm

Thomas Berry asserts that the dream along with our ability for con-
templative vision and practicing inscendence is what activates the part of
ourselves that will see us through what most identify as our current cri-
sis. Sister Miriam Therese MacGillis speaks to this and the long history
of human development during which we have been refining our “most
profound human capacities through the use of our senses, stories and
meaning systems.”

MacGillis was a student of Thomas Berry, and has been addressing
audiences about his teachings since the mid-1980s. Many credit her pro-
found presentations as a turning point in their lives, as do I. Berry’s work
really came alive for me when she screened 7he Awakening Universe and
spoke at a conference I attended in 2010. The whole auditorium was in a
state of awe. It was a true service that Sunday. Even though it was likely
Bill Plotkin who first introduced me to Thomas Berry many years before
in his book Soulcraft (2003), it was MacGillis’s embodiment of Berry’s
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work that was my turning. From this point on, it seems that Thomas
Berry was being quoted often in my readings.

MacGillis dedicated her life to bringing Thomas Berry’s ideas out
into the world by integrating his teachings into a model farm called
Genesis Farm. Through speaking engagements and Earth literacy pro-
grams at the farm, she played a big role in propagating the New Story.
Knowing farming, I want to recognize Miriam MacGillis’s perseverance
with Genesis Farm and for being such a dedicated practitioner of Berry’s
work.

Author Michael Ableman spoke clearly to the importance of places
like Genesis Farm at a Bioneers conference:

The great thing is that there are many of us who are creating
the models, who are preserving the sacred knowledge. Our farms
are the repositories of this very important knowledge that has
been disappearing, so that when the time comes, and awakening
happens, there will be places in every single community around
the world where folks can go to be guided in terms of how to

shift this thing.

Janine Benyus, who co-founded the Biomimicry Institute (www.bio-
mimicry.org) and popularized the term “biomimicry,” calls these reposi-
tories eddies in a turbulent river. Getting a boat into an eddy is hard, just
like transitioning to resilience “must be a deliberate choice to leave the
linear surge of an extractive economy and enter a circulating renewable
one.”

I identify with how Miriam MacGillis represents the dream by having
lived it. For a few years, I too was a farmer and did so through a love and
respect for the farm-scape and living systems. This relationship is hard
to describe; therefore, I borrow from Daniel Deffenbaugh, a professor
and organic gardener. In his book, Learning the Language of the Fields,
he portrays farming relationships and his notion of ecological integrity
as a component of well-being.

We realize that the earth is a living being, just as we are.
Tending earth’s soil, plants, animals and landscapes is sacred
work, the work of a farmer. Farms not only produce food, but
are centres where we experience our society’s culture and . . .
know the life force that is in our food, farms and communities.
Farmers who work on the land recognize that a spiritual practice
is integral to the task of growing real food.
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Weriting about Thomas Berry’s Work

Leveraging my experience in community animation and personal
study in acclimatization (known more commonly today as land pedago-
gy), I returned to school in 2016 to pursue graduate studies. One of the
first papers I wrote was about the greening of Catholicism, and Thomas
Berry’s and Miriam MacGillis’s work. The green sisters, and I would also
add green brothers, are developing ecological Earth-restoring projects
like Genesis Farm and the Ignatius Jesuit Centre in Guelph, Ontario,
which offers a farm and orchard, a “Stations of the Cosmos” (based on
The Universe Story), and an old growth forest—real-time demonstrations
of Thomas Berry’s dream.

Berry’s writings have provided me the language to express what I feel
called to and sense. But how do we drive more action for Berry’s dream?
“The difficulty cannot be resolved simply by establishing a course or a
program in ecology, for ecology is not a course or a program. Rather it is
the foundation of all courses, all programs, and all professions because
ecology is a functional cosmology.” There is much to be done to engage
others for increasing ecological integrity and helping a greener culture
to emerge.

The Practice of Inscendence

What does Berry really mean by ‘inscendence’? In 7he Dream of the
Earth he implores us with his suggestion:

We must invent, or reinvent, a sustainable human culture
by a descent into our pre-rational, our instinctive, resources.
Our cultural resources have lost their integrity. They cannot be
trusted. What is needed is not transcendence but “inscendence,”
not the brain but the gene.

What is needed is that we descend into our most primal selves, which
I understand as getting out of our heads and back into our bodies, and
coming to know and accept how our lower brain tends to respond in-
stead of our observer brain. With this awareness, we can become crea-
tures of creativity rather than creatures of reactivity.

I identify several approaches for inscendence within the broad scope
of my reading. Peter Levine and Bessel van der Kolk introduced “intero-
ception” for listening to the body. Carl Jung’s practice of “active imagi-
nation” aims at tapping into the collective unconscious to encounter our
soul image. Thomas Hiibl is helping increase awareness of the pervasive-
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ness of collective narratives, and he says that “when unresolved conflicts
remain present, our ability to embrace the future is impacted. When this
happens to a large group of people, we call it collective trauma.”

In a global meditation he hosted a few months ago, he guided us to
come back from our habit of absencing (from feeling our pain) to tune
our senses again: “I am noticing . . . also the beauty of living in this body
... and having this experience right now. There is aliveness, intelligence
and communication within, for me to experience, to perceive, to feel this
moment of being alive.”

Barbara Holifield speaks to the ecological self that Arne Naess con-
ceptualized in his writings about deep ecology: “Perhaps in this time of
crisis there is an opportunity to develop a listening perspective that has a
newfound curiosity about both the individual’s inner life and the inter-
weaving of the individual-in-relation with the more-than-human-com-
munity, a listening for an ecological self.”

Holifield’s words sound to me like Berry’s dream of the Earth, how
every culture needs to return to the source of its “nature coding.” All
these approaches are like layers helping to realign culture with nature
through practices for the “descent to soul.”

Sensibility and the Contemplative Gaze

Science has given us a new ability for gazing at the world. Put togeth-
er with the gaze of intuitive knowing or trusting your inner resources, a
new way of seeing is emerging. As Thomas Berry would say, “The outer
world activates the inner world and causes, [or] brings forth that contem-
plative gaze and then the awesome capacity to imagine and to respond
with feeling [from] the depth of what our human souls carry.” Using
the tools of science, we can now see Earth from space, and we can also
comprehend relationship at the quantum level. Add to this our capacity
for contemplation, and we now understand that human beings are the
universe looking back on itself.

Our ancestors could not know this in the same way, but they still
believed and knew how to access Earth’s intelligence. “We are the eyes,
the minds, and the hearts that the cosmos is evolving so that it can come
to know itself ever more perfectly through us.” Or in the words of Sister
MacGillis, “We need to realize that we are the universe in the form of
the human.”

“Keep them in awe,” wrote Thomas Hobbes back in 1651, even
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though he might not have meant this in the way I am suggesting here.
But just look at the consistency of this message, said in so many ways:

* the Aztec commandment, “Thou shalt acknowledge the
wonder.”

* a “kinship ethic,” coined by Edward Evans in 1897, that
captures the weaving of sensory experience with scientific
knowledge, which is at the core of the New Story.

* Aldo Leopold’s famous statement, “We can be ethical only
in relation to something we see, feel, understand, love, or
otherwise have faith in.”

* John O’Donohue’s “beauty is a human calling.”

e Satish Kumar’s “aesthetic renewal [and] inward freedom,
achieved through spiritual transformation.”
* the practice of Tikkun Olam in Judaism meaning “world
. »
repair.

Berry’s concept of inscendence has led me to the task of building
what I am calling a new sensibility, a term I borrow from Susan Sontag,
who critiqued her culture in the 1960s. The new sensibility becomes felt
experience when taking in real art, poetry, and music that challenge and
stretch the senses, and which hurt, she argued, while “literary intellec-
tuals” frown upon it all, clinging to the comfort of their literature as the
“central cultural act.” Since artists are usually ahead of their times in
their very nature, they have the capacity to witness and express the new,
“educating conscience and sensibility,” which is always uncomfortable to
those who cling to old ways.

New possibility is opening before me as I, like others doing their grear
work (intentionally lower case) of the Self, unveil “the guiding vision
for a lifetime, the mythopoetic template for personally belonging to the
world,” in the way that evolution is nudging me to step forward into
the world. My soul implores me to express my authentic self, because
the universe brought us into being for a specific function. I am coming
to understand this in the unique capacities given to me for “thought
and speech, aesthetic appreciation, emotional sensitivity and moral judg-
ment.” Through inscendence, I encounter my soul’s image, discern my
path, embody my “coding” and take full responsibility as my “true adult”
self. I am part of evolution and choose to contribute to the sustainability
of our culture, our species, and our planet. I fully express my authentic
self and join with other “evolutionary midwives” to do the Great Work.
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I write about a newer sensibility, weaving in what some call Thomas
Berry’s Franciscan sensibilities in his chapter on “An Ecologically
Sensitive Spirituality” in 7he Sacred Universe. 1 also take from cultural
narratives, in-nature teachings, culinary arts, and a spiritual care ther-
apeutic model, packaging it together into a praxis for inscendence that
I call “re-awakening to the ecological Self.” This is somewhat different
than Bill Plotkin’s books, but more importantly, my aim is to make these
teachings more accessible. There are many processes available to us, in-
cluding those termed right-brain practices (rather than the busy doing
with the left brain), which are traditionally considered more feminine,
and the experience of awe through reverence of beauty in nature. The
intended result is to increase access to our creative energies.

Thomas Berry’s Dream

Bill Plotkin wrote, “Thomas Berry told us that in order to invent
new sustainable cultures, we must root our efforts not in our rational
minds.” It can be argued that the practice of inscendence—the descent
to soul to realign ourselves with our “coding”—overlaps with the idea
of archetypes that express through us as “root patterns, seed ideas and
consciousness-shifting images,” or as the dream of Earth, not dissimilar
to Carl Jung’s active imagination process, and to what Joseph Campbell
is famous for in many books he has written—to “feel the rapture of be-
ing alive” rooted in our inner myth. “The dream becomes the myth that
both guides and drives the action.”

Thomas Berry was able to name and wrote extensively about the
dream and a New Story. Bill Plotkin unpacked it in many writings and
books that put Berry’s work into practice. Miriam MacGillis applied
Berry’s teachings to a farm-scape and embodied them. Joanna Macy
developed programs to address our grief experienced collectively for the
degradation of Earth. Macy encourages us to “not be afraid of feeling
pain for our world. . . . How else could we transform? The pain comes
from love, our love for the world. Each of us has something incredible to
bring to this great time to be alive.”

Thomas Berry’s dream is paving the way to an ecological Earth-
restoring global community, and there is plenty of evidence that we are
transitioning now into what he named the Ecozoic era. As we enter a
new decade, we can already feel the acceleration as more of us do our
homework to heal by practicing inscendence, transforming our grief,
and setting intentions to act.
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To conclude, I would like to suggest three practices for inscendence.
The first one, interoception, honors the body as a container or sacred
vessel of the wisdom that Berry says we access “by a descent into our
pre-rational, our instinctive, resources.” Second, being in nature offers
more than words can express.

Explore the process of interoception.

1. Go outside, and if you can, find a tree or many!
2. Tune your sense to creative expression (music, art, poetry).

And, as I opened with a poem written by Thomas Berry, I close with
a poem by Adrienne Rich:

Prospective Immigrants Please Note

Either you will

go through this door

or you will not go through.
If you go through

there is always the risk

of remembering your name.
Things look at you doubly
and you must look back
and let them happen.

If you do not go through

it is possible

to live worthily

to maintain your attitudes
to hold your position

to die bravely

but much will blind you,
much will evade you,

at what cost who knows?
The door itself

makes no promises.

It is only a door.



S.A.F.E. IN THE ARMS OF TOM BERRY
By Elisabeth (Elisabetta) Ferrero

n June 18, 1991, twenty-seven students traveled to

Italy to spend six weeks participating in Saint Thomas

University’s ecological study abroad program, Study
Abroad for Earth (S.A.F.E.), in Assisi, the European environmental cap-
ital. They came from colleges all over the United States, and stayed at
a local family-owned hotel in the heart of Assisi, 7he Posta Panoramic,
where the cook was having a fit to serve them vegetarian meals instead
of their pride and joy as the Umbrian capital of veal cutlets. Many of
their classes were outside, amongst the millennial olive trees overlooking
the Spoleto valley, which were so dear to Francis of Assisi. In March of
the same year I had called Tom Berry, whom I had never met before but
I had read more than once his book, 7he Dream of the Earth. With a
trembling voice I explained to him the need for a transformative educa-
tion which was not happening in the classroom; also I was asking him
to travel to Assisi, Italy, to become the Visiting Scholar of our S.A.F.E.
program which I had just organized. After a long silence which seemed
endless to me, with a soft voice Tom asked me what the dates were . . .
and an incredibly transformative education was born!

Since the days of St. Francis and St. Clare, Assisi, Italy, has been a lo-
cus of activities to promote an ecologically sensitive spirituality as well as
the site of educational initiatives. However, S.A.F.E. was different from
other environmental study abroad programs because it had the specific
intent to embrace another bioregion’s culture while studying environ-
mental and social justice with top scholars in the humanities and the
sciences. Its unique feature was that the main visiting scholar was Fr.
Thomas Berry and all the humanities and sciences courses were centered
on his cosmology.

S.A.F.E. attracted numerous students from various colleges interest-
ed in Berry’s work. Moreover, the same students would return summer
after summer. The students who had participated in the Assisi program
engaged regularly with other students to discuss what they had learned;
many changed their majors to include an ecological component to their
studies. The synergy that Thomas Berry created was contagious among
all participants. Each summer he was flanked by eminent scholars in the
humanities and sciences. One of the highlights in 1993 was the presence
of Dr. Brian Swimme, who came to Assisi with his entire family and
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often taught his classes in the fields surrounding San Damiano. One day
he asked each student to get close to one of the millennial trees growing
there and to feel its energy. It was an amazing sight to see thirty-five
young adults quietly and deeply connected to all those olive trees!

In 1995, while S.A.F.E. was underway in Assisi, through Saint
Thomas University and the Center for Respect of Life and Environment
of the Humane Society of the United States, I organized and directed
the first of six summer Spirituality and Sustainability Conferences culmi-
nating in the year 2000. Eminent leaders from various fields met once a
year for a week-long series of intensive conferences/workshops in which
moral questions, such as international relations, medical ethics, justice,
and equity were researched and discussed; then implementations, based
on solid grounding of values, were agreed upon. The title, “Spirituality
and Sustainabiliry,” points to its ethical dimension while at the same
time there was a departure from an anthropocentric position to a holistic
one, i.e., a sustainable future.

One of the important outcomes of having both the S.A.F.E. program
and the conferences running alongside each other was the incredible
synergy produced—students participated in the many presentations
while they interfaced with the scholars. The primary purpose of these
conferences was to identify and celebrate developments in religion, eco-
nomics, science, education, politics, and the arts to promote eco-justice
and sustainability. Thomas Berry was the keynote speaker at these con-
ferences while the presenters and participants were from the humanities
and the sciences, NGOs, and religious groups who returned summer
after summer.

The presence of Fr. Berry in Assisi was not just the focal point of
intellectual dialogue within the study abroad programs and the confer-
ences, for the entire city participated in these extraordinary events tak-
ing place during the summer months. The owners of the shops around
the fountain in Assisi’s main square would wait impatiently for Padre
Berry’s presence and open smile. 7he Posta’s cook would think of new
sweet treats to prepare for him. At sunset, as the colors of the sky took on
muted and splendid shades in Assisi’s piazza, at one of the coffee shop’s
outside tables, the one closest to the florist shop, one would find Tom
Berry and a large circle of students, colleagues, and friends from Assisi
and abroad all around him. More than once someone had to go and
fetch him letting him know that the pasta was ready!! Fr. Berry loved
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children. In Assisi, a few participants came with their spouses and young
children. Tom spoke to them with the gentleness and kindness of a child
himself, and the children flocked to him and quietly sat mesmerized by
his presence through all his lectures.

Thomas Berry’s presence in Assisi twenty-five years ago still echoes
in me today as I ponder education and how our students’ needs are not
being met. What I believe is at the root of the multi-faceted problems
in our youth is the total body/soul dis-connection stemming from the
disconnection of the human from the natural world. Unless this two-
fold connection is re-established at all levels and in all areas of education,
curricular and structural changes will not amount to any real transfor-
mation in our students.

The disorder and the disconnection from the natural world represent
historical breaks from Catholic theological tradition as well as from
natural law (Berry 1999). Over the last three hundred years, this faulty
perception of the relationship of the human to the natural world has
done immeasurable harm and truly is at the root of the plagues of our
times (Berry 2009). What is needed in education—as in all other insti-
tutions—is a fundamental shift to adopt a new paradigm along with a
change of values and views (Berry 1999).

To reconnect the human to the natural world is obviously the solu-
tion; however, we must re-connect emotionally, not simply come forth
with an intellectual critique or plan of action. We must shift from the
predominant and exclusive employment of Jogos to include preuma. With
our polarized perception of the world today, we are unable to co-exist
with nature. We must move beyond the world of dualities. Darkness
needs to embrace light; reasoning and imagination must become one;
female defines itself in the dialogue with male; below and above must
become part of the same continuum in the spiral of life (Spretnak 2011).
The East has always known that a polarized world is a fragmented one
and thus a weak one; therefore, it has reconciled all opposites—something
that is lacking today in our Western civilization.

My students of philosophy, as part of the service component of their
course requirements, grow a few vegetables and flowers at the corner of
the St. Thomas University’s spacious grounds. On their first day, their
impeccable white sneakers meld in the brown terrain. They farm in
the worst of conditions—an old-fashioned irrigation system and only
a handful of tools—yet they are “nourished” by this humble task in a
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simple, non-verbal, non-linear, non-logical relationship to the natural
world. I never try to make farmers out of them. I talk to my students a
lot about empowerment- but little do we know, as educators, that it is the
natural world alone which can open, rekindle, and nourish their hearts.
Today, this re-connection to the natural world, not in fragmentary terms
but as a whole being, is the number one pedagogical remedy essential for
real transformation in our students. As Tom repeatedly said, the natural
world is the context for the human; and the devastation of the natural
world will bring about the desolation of the human, and both will perish
or grow as one (Berry 2009).

By connecting with the natural world, one develops an openness
which becomes compassion for all forms of life. There is so much that is
mysterious in life that can only be experienced, with a deep sense of awe,
by walking with gentleness and dignity towards all forms of creation.
By doing so, we reconnect our heart and soul to our body—a long lost
connection. We live at a time when the cult of the body prevails, and yet
there is no real connection with the body because such a bond is only
possible where the heart and the body meet in stillness, beyond logic.
The role of the human on this Earth is a privileged one, but somehow we
have trivialized our sense of being sacred. How can we continue to talk
about spirituality and refer only to our human spirit?

Medieval mystics saw the interrelationship of body and soul in a uni-
verse permeated by the divine. Then, the Cartesian split of matter and
spirit by removing the soul from nature and from the human body—
except for the pineal gland in the human brain—not only alienated the
human from the natural world, resulting in its subsequent devastation,
but also impoverished our inner life, which is dependent upon the ex-
change of spiritual energy and wisdom from the natural world. In this
exchange of energy and wisdom, the divine is evoked, and through this
deep bond we are healed and transformed (Berry 2009).

This is why we cannot speak of disease of the body without under-
standing that the soul is also suffering, that it too is diseased and that
it is no longer working in harmony but is out of sync with the body.
Action, or work, has to become the work of the body and the soul con-
nected and working as one. As the body and the soul work together, the
person comes to trust the heart without anxiety. With a deep sense of
tranquility, one has a clear perception and is open to go beyond oneself
to enter into a real encounter with the world. When body and spirit
are synchronized, one feels grounded in a particular place, like a tree
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whose roots expand under the ground and draw nourishment from all
surroundings. This causes a feeling of belonging. Everything is where it
needs to be since it cannot be controlled, eradicated, or used but exists
in a common destiny on this Earth.

The natural world needs to become the primary context for all forms
of education (Berry 1999). Within this context, all curricula need to
reflect the expression of the student through movement, sounds, words,
shapes, and colors as the way by which s/he can experience what s/he is
learning. The fine arts, creative writing, and music in our educational
systems and programs are often separated from other disciplines--they
are labeled “artistic subjects” vis-a-vis “cognitive disciplines.” All de-
partments and disciplines must recognize the cognitive and the artistic
subjects as being equally important and indispensable in the learning
process. Thus, the challenge is to incorporate them in new curricular
and transformative pedagogical modules.

What we need is to embody in our educational system the very funda-
mental laws and principles of nature. Today, students are usually exclud-
ed from the subjects that they learn, and thus they do not see themselves
and their own story as part of the wider story of what they are learning
and of the universe (Berry 2009). Such awareness cannot come about
only by cognitive exercises. I am proposing that story-telling, playwrit-
ing, painting, dance, music, and poetry no longer be relegated to the fine
arts department but rather be incorporated in the course objectives and
outcomes of all disciplines. We, as educators, must become co-creators
with our students in order for a real transformation to occur in our lives
and in the universe.
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INTERSECTING WITH THOMAS BERRY IN THE

GREAT WORK
By Matthew Fox

open my book on the Reinvention of Work (1994), which ante-

dates Thomas Berry’s 7he Great Work, with a quote from poet

Rainer Maria Rilke: “Somewhere there is an ancient enmity be-
tween our daily life and the great work. Help me, in saying it, to under-
stand it.”

Clearly the topic of “great work” has been with me for a long time
along with my commitment to creation spirituality, the tradition named
by my mentor, Pere M. D. Chenu, OP, in my doctoral studies in Paris in
1968. I have felt Thomas Berry’s support ever since I read his unpublished
manuscripts and met him for the first time along with Brian Swimme
upon his visit to my Institute of Culture and Creation Spirituality at
Mundelein College, Chicago, in 1981.

In addressing the issue at hand, how Berry’s work intersects with my
own, I will begin with the most recent instances:

1. On Mother’s Day 2019, we launched a Daily Meditations
project called Dailymeditationswithmatthewfox.org. As I point
out in the opening essay on creation spirituality, the whole
purpose of the project is to respond to the pain and suffering
of Mother Earth and to offer some substantive nourishment
for those mystics (lovers) and prophets (warriors) to rise up
and defend Mother Earth and her endangered species from
apocalyptic peril.

Another reason for launching the project on Mother’s Day
was to trumpet the return of the Divine Feminine for truly
it is patriarchy and its commitment to raping and extracting
the Earth for fast profits and to elevating the reptilian brain
that is so endangering the Earth. The flight from wisdom to
knowledge has set fire to the Earth and our souls, or in Tom
Berry’s challenging words, “most of the destruction of the planet
is happening at the hands of people with PhDs”—PhDs that are
in knowledge, not in wisdom. (Wisdom of course is feminine
not only in the Bible but around the world, so this issue too
is part of patriarchy’s hegemony.) I feel the Daily Meditation
project is one that Tom Berry would welcome as part of his
Great Work vision.
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2. Another project I launched recently with two young leaders,
Skylar Wilson and Jen Listug, is the Order of the Sacred Earth
(OSE). Skylar Wilson studied Berry and the new cosmology in
classes with Brian Swimme at the California Institute for Integral
Studies. The purpose of this movement of “intergenerational
wisdom” is to support and encourage those many people and
movements that are arising to respond to climate change and the
loss of a sense of the sacred that lies behind it. To draw together
people of all spiritual traditions and none, as well as scientists, to
focus more directly on solutions and spiritual sustenance to those
eager to save the planet as we know it. One vow binds us together
no matter what our nationality, religious affiliation, or lack thereof,
age, or lifestyle: “I promise to be the best lover of Mother Earth
and the best defender of Mother Earth that I can be.”

We three birthers of this order recently published a book,
Order of the Sacred Earth: An Intergenerational Vision of Love and
Action (2018), with a foreword by David Korten, an essay each
by the three of us, and with short essays by Mirabai Star, Brian
Swimme, Deidre Combs, and others about their vision for OSE.

OSE invites people to create “pods” or small communities to
take the vow and put it into practice in their work and bioregion.
So far about fifty pods have been launched, including in Peru,
more to come in Ireland, New Zealand, Australia, and elsewhere.
(See orderofthesacredearth.org.) Clearly this movement is close
to Thomas Berry’s heart and vision that “ecology is a functional
cosmology” and that to recover the sacred one must engage
anew with the cosmos.

3. The Cosmic Mass (TCM). Tom Berry summarizes the entire
work of the cosmos in one word: “In the end the universe can
only be explained in terms of celebration. It is all an exuberant
expression of existence itself.”

The Cosmic Mass, which I have been overseeing for about
twenty-five years, is an effort to do just that—to celebrate our
human experiences in the context of the universe using post-
modern art forms such as DJ, V], rap, dance (which is of course
the primary pre-modern form of prayer), and more. We have
celebrated more than a hundred of these masses over the years
in many cities in North America and abroad.
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In 2018 we celebrated a TCM at the World Parliament of
Religions in Toronto. The theme was “Our Sacred Earth.” In
attendance were about 500 people including Buddhist monks
and people of many traditions. People were profoundly moved
by it and said to us, “This was the high point of the entire
conference.” We also celebrated a TCM at the World Parliament
in Salt Lake City in 2015 and celebrated another with the theme
of “Healing Racism” at the National Cathedral in Washington,
D.C.

Another TCM was held at the Oblate School of Theology
in San Antonio, Texas, with an overflow crowd. All TCMs are
ecumenical, and people go deep to dance and celebrate common
joy, the Via Positiva; common grief as we get on all sixes to
grieve together in the Via Negativa; creativity (Via Creativa)—
communion; and a final warrior dance (Via Transformativa) to
send us off stronger in the struggle for justice and compassion.

The TCM echoes Tom Berry’s teachings on celebration
and that of his mentor, Thomas Aquinas, who says “Sheer joy
is God’s and this demands companionship.” If the reason for
the universe is joy, humans should be getting better at joy and
should be celebrating our joy with more passion, creativity, and
abandon. Joy nurtures our passion for justice and justice; work
is, after all, about inviting more to the table where joy is shared.

4. In my book Meister Eckhart: A Mystic-Warrior for Our Times
(2014), I devote chapter two to: “The Christ of the Cosmos:
Meister Eckhart Meets Teilhard de Chardin and Thomas Berry.”
Says Thomas Berry: “Every being has its own voice. Every being
declares itself to the entire universe. Every being enters into
communion with other beings.” Says Eckhart; “All creatures are
gladly doing the best they can to express God.” Says Berry: “In
the realm of living beings there is an absolute interdependence.
No living being nourishes itself.” Eckhart says: “All beings are
interdependent.”

Other thinkers interacting with Eckhart in that book include
Rabbi Heschel; Thich Nhat Hanh; Ananda Coomaraswamy;
Rumi, Hafiz, Ibn Arabi; Carl Jung (who said Eckhart gave him
“the key to the unconscious”); Black Elk; Otto Rank; Adrienne
Rich; Dorothee Sélle; Marguerite Porete; Karl Marx, Dorothy
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Stang; John Dominic Crossan, Marcus Borg, Bruce Chilton,
and others.

5. In my book A Way to God: Thomas Merton’s Creation
Spirituality Journey (2016), I am walking with a person whom
Thomas Berry admired deeply. Indeed, in his forward to the
collection of nature meditations by Thomas Merton, Berry
writes, “Everywhere we find ourselves invaded by the world of
the sacred. Such was the experience of Thomas Merton. . . .
Eventually only our sense of the sacred will save us.”

6. The archetype for the sacred in the West is the Cosmic Christ;
in the East it is the Buddha Nature; in Judaism it is the image of
God. Here is how Merton names it: “Everything that is is holy.
... We do not see the Blinding One in black emptiness. He
speaks to us gently in ten thousand things. . . . He shines not on
them but from within them.”

Thomas Berry called my book 7he Coming of the Cosmic
Christ (1988) “a classic”; and I think he would be happy with
my recent book with Bishop Marc Andrus on 7he Stations of
the Cosmic Christ (2016) since Tom was aware that important
archetypes must be practiced and not just ruminated about.

7. When I was researching my first book on Hildegard,
Hlluminations of Hildegard of Bingen (1985), Tom Berry was the
first person I met who knew her well. Berry was a champion of
Hildegard and would be pleased that she was eventually declared
not only a saint but a doctor of the church. In anticipation of
that occasion and to beat the Vatican to the punch, I wrote my
third book on her, Hildegard of Bingen: A Saint for Our Times
(2012).

In it I dedicate a chapter to her work with science, another
on her shamanhood, and another on her bringing the Divine
Feminine alive. Berry says that in Hildegard’s theology God has
an “erotic bond” with the Earth which is “a region of delight”
because she sees the Creator “in the ancient manner of the
fertility cults, a view she expresses in her statement that creation
and creator are related as woman and man. Only thus is the
earth fruitful.”
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8. In my book Christian Mystics: 365 Readings and Meditations
(2011) I offer up thirty-four Christian mystics with a teaching
from each plus a short commentary. I begin with Jesus and end
with Thomas Berry. In one of Tom’s meditations he addresses
the pressing subject of how a civilization recovers a lost sense
of the sacred: “We will recover our sense of wonder and our
sense of the sacred [notice how he equates a sense of the sacred
with the act of wonder] only if we appreciate the universe beyond
ourselves as a revelatory experience of that numinous presence
whence all things come into being. Indeed, the universe is
the primary sacred reality.” Thus, the universe is sacrament.
Compare Rabbi Heschel: “Wonder is an act in which the mind
confronts the universe.”

9. In my book Sheer Joy: Conversations with Thomas Aquinas
on Creation Spirituality (1992), 1 descholasticize Aquinas by
interviewing him (thanks to an Apple computer I was able to
footnote every sentence Aquinas uttered); and I translate many
books by Aquinas never before translated into English (or
German or French or Italian). Tom Berry was very devoted and
indebted to Thomas Aquinas who was his namesake. While I
heard Tom speak many times, I do not remember one time when
he did not cite Thomas Aquinas. One quote he loved was this
one: “The whole universe together participates in and manifests
the divine more than any single being whatsoever.”

10. Tom Berry held deep respect for Indigenous traditions. He
writes: “Indigenous peoples and the classical civilization in the
vital periods of their creativity situate themselves deep within
this sacred order of the universe.”

Much of my life has been graced by Indigenous teachers. One
of them was Buck Ghosthorse, a Lakota teacher who taught in
my master’s program at Holy Names College for three years
and led our faculty, staff, and students in many sweat lodges.
When he left to found his own community, he gifted me with
his sacred pipe with which he prayed for twenty-four years. He
led me in a vision quest which I undertook during the year I was
silenced, and also invited me to participate in several sundances
at his community near Goldendale, Washington.
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Part of the tradition of Indigenous spirituality is the role of
the shaman and Tom Berry said more than once that the world
needs “fewer priests and fewer professors and more shamans.”
He surprised me when he wrote the following about my work:

In identifying the overall context of his work, Matt
is sometimes considered to be fulfilling a prophetic role
and this designation does indicate an aspect of the work
of Matt. Indeed he has critiqued the church in the light
of its own most relevant intellectual, spiritual, and social
exponents in the past. Yet there is, I believe, a more
critical role that Matt is fulfilling within the Christian
community, the role of shaman. While both prophet and
shaman have special roles in their relation to the human
community, the shaman is more comprehensive in his field
of consciousness. The prophet speaks somewhat directly
in the name of God, the prophet is a message bearer, the
prophet is interpreter of historical situations, and the
prophet critiques the ruling powers.

The shaman functions in a less personal relationship
with the divine. He is more cosmological, more primordial,
and personally more inventive in the source of his insight
and his power. Matt speaks of his teaching as creation
spirituality, it seems to me, because he feels the need to
understand the deep experience of the human soul within
the sacred dimension of the universe itself. That Matt has
consistently used the word “creation” in identifying his
work indicates the cosmic orientation of his thinking. By
the term “creation spirituality” he turns the Western mind
away from its exclusive redemption fixation to the more
primordial experience available for the Western soul in the
universe itself.

11. Thomas Berry taught Asian religions for years. Recently I
wrote a book with Lama Tsomo called 7he Lotus & The Rose: A
Conversation between Tibetan Mysticism & Mystical Christianity
(2018). This book is a transcript of dialogues we shared at Joan
Halifax’s Zen Center in Santa Fe; at Stanford University; at
the Jung Center in Houston; and at Lama Tsomo’s home in
Montana. I believe Tom would consider these dialogues to be
very much within his purview—the bringing together of the
wisdom East and West.
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He said as much in his review of my book One River, Many
Wells: Wisdom Springing from Global Faith Traditions (2000).
“[Fox] has given us abundant selections from the spiritual
literature of the Christian, Islamic, Hindu, Buddhist, and the
Indigenous Peoples of Africa and America to illuminate our
understanding of Creation, the Divine, the Human Experience
of the Divine, and our way into the future. Out of these sources,
and with reference to the discovery of an emergent universe by
contemporary science, he has, it seems, created a new mythic
context for leading us out of our contemporary religious and
spiritual confusion into a new clarity of mind and peace of soul,
by affirming rather than abandoning any of our traditional

beliefs.”

12. I borrowed a phrase from Berry for the subtitle of my book
on reinventing education called 7he A.W.E. Project: Reinventing
Education, Reinventing the Human (2006). People familiar
with Tom’s strong critique of academia (he spoke of “academic
barbarism”) will recognize his phrase “reinventing the human”
and I gave him an appropriate shout-out in the book for inventing
that stunning phrase.

Tom was a great supporter of our efforts at the Institute
of Culture and Creation Spirituality (ICCS) and then the
University of Creation Spirituality (UCS) to deconstruct
Western education and bring the cosmos and the mysticism
it aroused more fully into the learning experience. When the
Vatican silenced me for a year in its continuing effort to shut
down ICCS, Tom Berry wrote a strong article on our behalf
saying:

What’s being done at ICCS is too important to permit
ourselves to be distracted either by fundamentalist
iconoclasm or by bureaucratic procedures. Let’s get on with
the historical task assigned to ourselves and our generation:
the task of establishing a religious sensitivity to the divine
as communicated to us through the natural world. . . .
ICCS is awakening Christian consciousness to its religious
and moral responsibility for the fate of the earth.”

Not only did Tom visit frequently to lecture in our ICCS and
UCS programs but one graduate of our program, Father Sean
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McDonagh, played a prominent role in the authorship of Pope
Francis’s acclaimed encyclical on the environment, Laudato Si".
All of our graduates, so many of whom are doing marvelous
work in the world, including eco-martyr Sister Dorothy Stang,
were influenced by Berry’s teachings received in our programs.

13. Thomas Berry plays a prominent place in my book Creativity:

Where the Divine and the Human Meer (2002). Asking the

question “Where does creativity come from?” I turn to Berry

who names wildness as the “wellspring of creativity.”
Interestingly, he once wrote this about me:

When I think of Matt Fox, I recall a passage written by
Henry David Thoreau in his essay on Walking: “In wildness
is the preservation of the world.” For there is something
wild in Matt, something primordial, a realization that
humans are not here to control but to participate in the
wonders of those vast cosmic phenomena beyond all
human understanding. These experiences evoke within us
an overwhelming delight and thoughts so profound that
their meaning is revealed to us only in our dreams.

These thirteen instances name just some of the intersections of Tom
Berry’s and my work over the years. Needless to say his friendship and
teachings have been special to my life and work which I can only hope
has been and is a continuing part of the “Great Work.”
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CONTINUING THE GREAT WORK
By Greg Futch

iming. Is. Everything. Or so it would seem. As the young
child’s brain must reach a capacity for abstract thought be-

fore it can happen, so each of us comes to a time of readiness
for fresh insight and deeper wisdom. And when I encountered Thomas
Berry and his work, my mind and heart were prepared for his message.

I remember when I was attending Georgia Institute of Technology as
a freshman in 1968, I began to sense that engineering and the space pro-
gram were not to be my destiny. I realized I was as interested in human
psycho-dynamics as I was in aero-dynamics. So I switched schools and
majors and worked toward a psychology degree. I was always curious
and interested in many things. But two other realities besides psychology
came to be dominant in my experience and in my searching. These two
were the natural world on the one hand, and religion, or more accurately
spirituality, on the other.

I graduated in 1971 from the University of Texas with a B.A. in
Psychology. The Vietnam War, civil rights struggles, and the counter-
culture all affected me deeply. But I was not drafted (lottery number
too high), and I struggled to find a direction and a vocation. My fa-
ther passed in 1978, and I, newly married, returned to Atlanta to help
my mother, and to take a job with Delta Air Lines. Three years later
my spiritual searching led me to begin seminary at Emory University,
and the synchronicities and connections continued. It became more and
more evident to me that psychological and spiritual realities were not in
separate boxes, and that any honest therapy or spiritual direction had to
account for both. Humans are integrated whole beings, and these fun-
damental dimensions of human “nature” must be brought into conver-
sation and communion, within oneself, and within the search for truth
in general.

The third great passion of mine, nature, had always been a source
of inspiration and solace. But in the latter half of the 20th century, it
was also becoming a source of concern and grief. Rather, it was hu-
manity’s treatment of the natural world that was becoming more and
more unbearable. It seemed then (and now) that our fossil-fueled culture
was destroying our home planet and numbing our sense of the sacred.
Upon my family’s return to Austin, Texas, in 1995, I found a pathway
that brought all three of my passions together. A progressive Methodist
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congregation in Austin, Trinity United Methodist Church, was led by a
pastor, Sid Hall, who was open to all the same issues and concerns that
I have mentioned. Through him, I met a nature-based teacher and men-
tor, Dr. Will Taegel, an ordained Methodist minister who was deeply
influenced by Native American spirituality.

With the invitation of Rev. Sid and the associate pastor there, I began
to lead a succession of classes on topics ranging from John Wesley to the
works of Richard Rohr and spirituality in its various expressions. After
being involved with Will Taegel and the Earthtribe community he had
helped create and nurture, I decided to lead a class on their work, and
on the sweat lodge in particular. At one of our class meetings, a woman
asked me if I had heard of the “Ecozoic Center.” And with that, I was
introduced to Thomas Berry!

This happened in 2003, over 15 years ago now. Prodded by the
woman’s question, I looked up the efforts of Herman Greene and his
colleagues at what came to be called the Center for Ecozoic Studies.
Through their website, I learned more about Thomas Berry and began
my long-term exploration of his work. Many currents come together in
the writings and the teachings of Berry. The list would include: evolu-
tionary concepts of nature, humans and consciousness, respect for all
the great wisdom traditions, an integrated story (the New Story!) of how
science and the great religions are complementary in their descriptions of
reality, a profound critique of industrial and modern societies, and even
suggestions and signs for the way forward.

At homes and churches, outside and indoors, I have had the privi-
lege of guiding discussions and contemplations of the massive chang-
es ahead necessary to maintain a habitable planet. These changes will
entail transformation of consciousness, priorities, and, particularly, the
human heart. Are we up to it? I am not sure. As Thomas writes in 7he
Dream of the Earth,

If the earth does grow inhospitable toward human presence,
it is primarily because we have lost our sense of gratitude, our
willingness to recognize the sacred character of habitat, our
capacity for the awesome, for the numinous quality of every
earthly reality.

Thomas Berry is a pivotal figure in the spiritual and intellectual his-
tory of the human experience. Like one of his major influences, Pierre

Teilhard de Chardin, he has produced a grand story of the evolution of
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the universe, but with an urgency and a passion befitting the awesome,
even fearsome possibilities developing on planet Earth.

There are a few particular points Berry has made which have deeply
influenced me. “The universe is a communion of subjects, not a col-
lection of objects” is one of the most important. Our Western model
of scientific truth-seeking has been shaped by dualism in many forms.
“Subject vs. object” is the foundation. And there was the subsequent im-
pulse to see matter and all reality—except plants and animals—as inan-
imate. One step further in our Western history was to see the Earth and
its treasures as objects for use and exploitation. Hence, the loss of that
sense of the sacred which is common in Indigenous people. Thus Berry,
following earlier nature prophets, sought to break the industrial mindset,
the trance of exploitation, and ultimately, consumerism as a measure of
happiness. This analysis from Berry fit with all of the ongoing concerns
and insights of those like me who saw the destructive dark side of the
dominant worldview. It informs the work I do in small groups and in my
interactions with community and the world in general.

The other major insight most critical to me is Berry’s awareness of how
personal salvation became dominant in Western Christianity, eclipsing
the view articulated in Genesis 1:31: “And God saw everything he had
made, and behold, it was very good.” So the emphasis on personal sal-
vation enforced the idea of escaping the fallen Earth and its vale of tears
to find true liberation and happiness in the next world. Once again,
though not the first to see these connections, Thomas clearly present-
ed them to show the big changes needed in cosmology, the relations
between humanity and the rest of creation, and the meaning of salva-
tion itself. Matthew Fox and his critical work on Creation Spirituality
paralleled Berry’s breakthroughs. I believe it is no exaggeration to say
that without Thomas Berry’s creative and inspiring labors, our Western
religious world view would still be distorted and destructive to our only
home planet.

The range of people who have been touched by Berry’s work is im-
mense. And many of these very important folks have also influenced
me: Joanna Macy, Bill McKibben, Bill Plotkin, and so many others. A
few years ago, I led a discussion of Bill Plotkin’s book, Nature and the
Human Soul, and was glad to see that he had interviewed Berry as a rep-
resentative of those who have reached the stage of late elderhood, the last
point on the wheel of life Plotkin describes. At this point in humanity’s
journey, we need all the elders and mentors we can get!
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I am so grateful for all the individuals and organizations that carry
on the Great Work inspired by Thomas Berry. The timing, at least for
me, of encountering his work and incorporating it into my own humble
efforts, was magical. There is so much more to be done.

So, how do we thank Thomas? I believe he would be most gratified if
we continued to contribute to that Great Work, which has as its corner-
stone the life and work of Father Thomas Berry.
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The Spirituality of the Earth

Thomas Berry

first came into contact with Thomas Berry in 1982 when Finley

Schaef, who was my pastor at Park Slope (Brooklyn, New York)

United Methodist Church, led a group study on Thomas’s pa-
per, “The Spirituality of the Earth.” I still have my original copy of that
paper. It changed my life.

When I read the paper, I was in a setting I never imagined I would be
in—New York City in a Wall Street law firm practicing international tax
law. I had graduated from law school at the University of North Carolina
at Chapel Hill in 1979. I was 33 when I graduated and almost 34 when
I moved with my wife and two sons to Brooklyn to begin this surprising
and intimidating job.

I was born in Raleigh, North Carolina. Both my parents grew up
on farms. My father was a professor of agricultural economics at North
Carolina State University. When I was three years old, we moved to
Gainesville, Florida, where my father joined the faculty of the University
of Florida. I remained in Gainesville until I graduated from that univer-
sity in 1966. The world of high finance, wealth, and the Northeast es-
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tablishment seemed very far away when I grew up. “The world” seemed
very far away when I grew up.

I was a good student and in two other life changing events, I was for-
tunate to be granted a Woodrow Wilson Fellowship and I was admitted
to graduate school at Stanford University to undertake doctoral studies
in political science. Though I had attended high school and college in
Gainesville during the time of the civil rights movement and other sig-
nificant historical events, I was little touched by issues of social justice
or social activism. There must have been activities by the NAACP and
social protest in Gainesville, but I was not aware of them. While I was at
the University of Florida, it was a far cry from Berkeley.

Stanford was not Berkeley either, but it was still a far cry from where
I had come from. I was in the San Francisco Bay Area in the ’60s. David
Harris was elected student body president, the New Left was ascending,
the Vietnam war was raging, and the civil rights movement was in full
swing. Decolonization was taking place around the world and there was
“a tide of rising expectations.” I was brought into the issues of the day
by my graduate studies and by the exceptional people in or connected to
the campus ministry at Stanford—B. Davie Napier, Dean of the Chapel;
Stuart Parsons, campus minister; Robert McAfee Brown, a professor of
religion; and Michael Novak, who taught in the humanities program. I
remember stirring sermons at the Stanford Chapel by Hans Kiing and
William Sloane Coffin. No longer sheltered, I was pummeled with ques-
tions I had never asked and issues I had never faced.

At Stanford I felt I met #he world. 1 questioned the society in which
I had grown up and its values. I came to see the Vietnam war as cruel
and a grave error. Racial and economic justice in the United States and
the conditions and uprisings in American cities brought anguish to me.
The Vietnam war was especially troubling as I was an ROTC graduate,
a Second Lieutenant in the US Army on deferment to attend gradu-
ate school. High school and college classmates of mine were dying in
Vietnam.

I left Stanford after a year to attend the University of Chicago Divinity
School. My academic studies of politics at Stanford were unsatisfying es-
pecially as increasing emphasis was placed on empirical studies and sur-
vey methodologies. It seemed to me we were being taught to be neutral
observers of politics, not active participants in the issues we were study-
ing. I went to Divinity School to study social ethics and to be engaged
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in activism in the way I had seen the ministry staff at Stanford and other
church leaders of the time be engaged.

I was also drawn to Chicago by a retreat I had attended in California
led by the Ecumenical Institute (EI) of Chicago. The leaders of the re-
treat called on the church to live at the edge of history and bring justice.
EI was located in an African-American inner city neighborhood on the
westside of Chicago and they were involved in an urban renewal project
called “Fifth City.” I went to a summer program, “Summer '67,” at EI
prior to entering Divinity School and I ended up living and working at
EI during my years of study at the University of Chicago. In the sum-
mer of 1967 urban riots broke out in the United States. Many activists
were becoming militant. It was the time of black rage, black power, the
Weather Underground, SNCC and Stokely Carmichael, and more. As I
experienced it, all hell broke loose in 1968 following the death of Martin
Luther King, Jr., on April 4. Riots, fires, and looting engulfed our neigh-
borhood. Robert Kennedy was killed not long thereafter, and in August
the fateful Democratic convention was held in Chicago. Protesters,
National Guard troops, and police clashed. Armored personnel carriers
patrolled our neighborhood and military helicopters flew overhead.

In all this, I continued my studies, not at all sheltered from the issues
of the day.

All my studies at the Divinity School were rich. It was my finest edu-
cational experience. My teachers were brilliant, at the top of their fields.
One course stood out for me. It was a year-long seminar on “Christian
faith and Process Philosophy”—primarily the philosophy of Alfred
North Whitehead. Whitehead called his philosophy a philosophy of or-
ganism, but it has become known as process philosophy because it prior-
itizes becoming over being. Everything is in a state of creative becoming.
It has similarities with Buddhism, nothing is permanent and the new
arises from nothingness (in Whitehead this nothingness is creativity, the
ontological ultimate). The teleology of the universe is the production of
beauty. Teilhard de Chardin, whom I also studied at Chicago, is con-
sidered a process thinker. He wrote of the universe moving to complex-
ity-consciousness. I have combined Chardin and Whitehead by saying
the teleology of the universe is toward complexity, consciousness, and
richness of experience.

When the first Earth Day occurred on April 22, 1970, I was deep-
ly involved in issues of social justice, conditions in American inner cit-
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ies, and the Vietnam war. On that date, twenty million people in the
United States poured out into the streets and one billion worldwide.
Environmentalism was on the rise. Shortly thereafter the United States
brought the Environmental Protection Agency into being and key envi-
ronmental legislation was passed. Similar things happened in other coun-
tries and the United Nations started the United Nations Environmental
Program and held the first global conference on the environment in
Stockholm.

This all passed me by, just as the civil rights issues had passed me by
when I was growing up in Gainesville. Earth Day seemed like a picnic
to me. The good cheer of the gatherings in parks, the balloons flying in
the air, and the giant Earth balls being tossed by the crowds . . . this was
not at all like Chicago’s inner city. The real issues, I thought, involved
social justice. The environment would wait and was taking care of itself.

I remained with the Ecumenical Institute for five years after I com-
pleted my studies at the Divinity School. In 1975 I moved to North
Carolina with the intention of going to law school. In 1976 I was ad-
mitted to the law school at the University of North Carolina at Chapel
Hill and in September of that year began a new program of study. We
had our second child in 1977. Raising a young family, my studies in
law school, my wife’s studies in special education, and keeping afloat
economically filled the years through my graduation and move to New
York in 1979.

I do not know how my pastor in Brooklyn, Finley Schaef, met Thomas
Berry or learned of his work. I do know that Finley brought ecology
into his sermons and as noted above introduced me to the writings of
Thomas.

There were two sentences in the paper “The Spirituality of the Earth”
that, when I read them, changed my life forever. The paper began as
follows:

The subject we are concerned with is the Spirituality of
Earth. By this I do not mean a spirituality directed toward an
appreciation of Earth.  speak of Earth as subject, not as object. 1
am concerned with the maternal principle out of which humans
were born and whence they derive all that they are and all that they
have (emphasis added).

Contrary to what I was reading, I had always thought of Earth and
nature as objects. Spirituality in relation to Earth had meant apprecia-
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tion for the Earth, not communion with the spirituality of Earth. Still,
my studies of process philosophy had prepared me for the understanding
of Earth as a subject, for in Whitehead’s thought every aspect of the
universe has subjectivity.

Berry’s paper continued, “Humans in their totality are born of Earth.
We are Earthlings. Earth is our origin, our nourishment, our support,
our guide. Our spirituality itself is Earth-derived. If there is no spiritual-
ity in Earth, then there is no spirituality in us. Humans are a dimension
of Earth. These two are totally implicated each in the other.” Intuitively,
I knew at once that this was true. I was no longer on Earth, but rather
was in Earth and inseparably bound to it as a generative physical-spiri-
tual source.

After I read that paper, Finley preached a sermon in which he said,
“World War III has already begun. It is the war of humans against the
Earth.”

Between Thomas’s writing and Finley’s preaching, I became a process
human ecologist. Ecology moved from being a peripheral concern for
me to being my primary concern and the overarching context for my
social concerns. This conviction was further strengthened when Thomas
Berry came to preach at my church two times, and I read additional
copies of his Riverdale Papers.

While I underwent a profound shift in consciousness through my
encounters with Thomas and his writings, at this time I was still not able
to devote much time to anything but my family and my very demanding
law practice. It was not until I had moved to Denver to practice with an-
other large firm, gone through a painful divorce, been moved by this law
firm back to New York City without my children, served in the Office
of Public Responsibility of American Express Company, and returned to
Raleigh, North Carolina, in 1992 that things changed.

When I arrived in Raleigh, I knew that Jim Berry, Thomas’s brother,
lived there. Jim had also preached a couple of times at the Methodist
church I attended in Brooklyn. I wanted to meet with Jim, but I did not
know how to get in touch with him. One day a friend told me she had
been to a retreat that Jim had led. Through her I found out how to con-
tact him. As I remember it, I wrote a long essay on my theological, social,
and ecological concerns for my church, and I mailed it to Jim. After he
read it, he called me or wrote me and invited me to come over. I did
and as a result of my visit, he named me to the Board of his nonprofit,
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which had the unusual name of the Center for Reflection on the Second
Law—the law of entropy. He chose that name after the oil crisis of the
late 1970s. He was influenced by a book Jeremy Rifkin written, perhaps
in response to that crisis, on entropy, and more importantly by Nicholas
Georgescu-Roegen’s 7he Entropy Law and the Economic Process, a book
many credit with starting the field of ecological economics. Jim’s group
held annual conferences, which I began to attend, and Thomas often
attended the conferences either as a speaker or a guest.

On November 9, 1994, Thomas celebrated his 80" birthday.
Attendant to becoming an octogenarian, he closed his Riverdale Center
for Religious Studies in the Bronx and moved to Greensboro, North
Carolina, where he had grown up. When I had returned to North
Carolina I had not known that Thomas was from North Carolina. Later
I found out that he was one of thirteen Berry children who were raised
in North Carolina and he had a vast number of relatives in the area.
Margaret Berry, his sister, once told me of a family reunion where more
than 150 of the Berry relatives were present.

On New Year’s Eve of 1994, I went to a party at Jim Berry’s house.
Thomas was there and I engaged him in conversation. I asked him if I
could come visit him at his new home in Greensboro. His home, the
“Hermitage,” was a converted carriage house on his brother’s property
on the outskirts of Greensboro. It consisted of a simple living room,
kitchen, study, and small bedroom, all on the second floor and only ac-
cessible by climbing a long flight of stairs. How I trembled when I first
walked up those stairs in early 1995 to visit the Great Thomas Berry.

I was to have almost monthly visits with Thomas from that time on.
My last visit was three days before he died. With Thomas’s permission,
I had invited Henry McKoy, founder of a firm that financed green busi-
nesses, to visit Thomas with me. While Thomas was surely compro-
mised when we visited, he was totally present and wanted to know all
about Henry.

Thomas died on June 1, 2009, and in September 2009, in time for
Thomas’s memorial service at the Cathedral of St. John the Divine in
New York City, CES published A 7ribute to Thomas Berry, which was
composed of one hundred fifty-one tributes from followers of Thomas.
Henry had not known Thomas or read his work before visiting with
him, but he wanted his tribute to be in this volume. He titled his tribute
“One Hour Changed My Life Forever,” and it began as follows:
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I have been alive for 319,740 hours (give or take a few hours)
at the time I am writing this. That makes me 36-and-a-half
years old for those who do not wish to do the math. Of those
almost 320,000 hours, I only knew Thomas Berry for one. But
in that single hour, my life was changed.

There were many stories in that Tribute to Thomas Berry issue (and
also in this issue of the Ecozoic Journal) of people whose lives were sim-
ilarly changed forever by Thomas. I do not know of anyone else who
had the power to change lives more than Thomas Berry. He did not
do it because he was famous or in a position of authority. He did it
by taking an interest in people and identifying their unique gifts and
speaking to them where they were. Thomas role was not to be a Messiah
like Jesus, but Thomas helped me to understand the humble authority
of Jesus who began his ministry in Galilee. There he saw Peter and his
brother Andrew “cast their net into the sea—for they were fisherman.
And he said to them ‘Follow me, and I will make you fish for people.’
Immediately they left their nets and followed him.” (Matthew 18-19,
NRSV)

Thomas could do that too. He called people to the Great Work, the
epic task of moving humanity from a devastating industrial mode of
being to benign presence . . . and they changed their lives and started
to work.

My changed life took the form of wanting to start an organization
to promote Thomas Berry’s ideas. I took the first step in this by writing
a letter to Thomas in 1996 about forming the “Berry Society.” I had
been a member of the Jung Society in several cities, and I thought there
should be such a society for Thomas. Thomas’s response was, “No. Not
a good idea.” A few months later I proposed forming an organization
called “The Ecozoic Society.” His feeling about this was the ecozoic so-
ciety was something much larger than could be represented by any one
organization. (This name has lived on, however, as I have heard many
people call CES the ecozoic society even though we have not encouraged
this or taken any formal steps to be recognized as such.) Next, work-
ing with Sue Tideman and Albert Hardy, I developed a handbook for
“Building Support Groups for the Ecozoic Society.” We advertised this
in Earthlight Magazine and received requests for copies and several sup-
port groups were formed. This effort continued for two years.

I continued to brood on an organization to advance Thomas’s thought
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with emphases on his ideas on social reform and the Ecozoic era. On
July 4, 1999, I outlined a plan for “The Center for the Ecozoic Era,”
which was to fulfill the following tasks:

* To provide and influence education concerning the “Ecozoic
Era” and how it may be realized through the “Great Work,”
so that these terms and their meanings might become well
established within the global lexicon;

* To enable the sharing of stories and dream experiences
concerning the Ecozoic Era;

* To bring into being groups that would offer support for
individuals, families, and communities in their transitions to
ecozoic modes of being, understanding, and acting; and

* To provide networking opportunities for people who share a
commitment to the realization of the Ecozoic Era.

In August 1999, I decided the name of the proposed organization
should be the Center for Ecozoic Studies and I wrote a long essay setting
forth “The Foundational Ideas of the Center for Ecozoic Studies,” which
has been slightly revised and renamed “The Initial Ideas for the Center
for Ecozoic Studies,” and still guides our work. On January 1, 2000,
people gathered over a New Year’s Day dinner to officially begin this
new organization. Thomas Berry was our featured speaker.

Since that time, CES has been at the center of my life and work.
In the summer of 1999, Thomas gave me the unedited manuscript of
The Great Work: Our Way into the Future. Over months I pondered the
key ideas in the book and wrote a paper called “Thomas Berry’s Great
Work.” It became the lead article in our first publication, 7he Ecozoic
Reader, which we launched in Fall 2000. We subsequently published
many issues of that and other periodicals. Hundreds of people in the
Berry community have written for them and I had a hand in editing
almost all of the articles we have published. Alice Loyd played a very
important role over many years in CES. She was co-editor of most of our
publications as well as the author of many articles.

Through my connection with the community of Whiteheadian
scholars, I took the message of the ecozoic to China, Korea, Japan, India,
England, Austria, Portugal, Brazil, and various places in the United
States. I served as a consultant for Sr. Pat Siemen, OP, when she found-
ed the Earth Jurisprudence Center at St. Thomas University Law School
and Barry University Law School, both in Florida. Establishment of the
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Rights of Nature was a prominent concern for Thomas toward the end
of his life and he encouraged me to work in the reform of law. I was
pleased when I was given the opportunity in the summer of 2018 to
work on the first legal textbook on Earth Law. The book was published
this year (2021) with the title Earth Law: Emerging Ecocentric Law—A
Practitioner’s Guide. Tony Zelle, Grant Wilson, Rachelle Adam, and I
were the co-authors and co-editors of the book.

I have also done a lot of work in Christian faith and ecology through
the churches in which I have been a member and in environmental phi-
losophy through an international association of Whiteheadian scholars
known as the International Process Network.

I am seventy-five at the time of this writing and CES has completed
the first twenty years of its existence. I will lead CES for a while longer.
I will, also, be an active volunteer for the Earth Law Center where I will
continue to develop Earth law and be an active member of my faith
community where I will continue to advance ecological theology and
spirituality.

CES has entered a new phase and others are taking on leadership
roles. I will probably take on more teaching roles to transmit the body of
ideas we have developed over all of these years. In addition I will actively
participate in a series of studies to develop ecozoic guides. We currently
have an “Ecozoic Energy Study Group,” the members of which will work
for a year on an “Ecozoic Guide to Climate Change and the Energy
Transition.” We tentatively will follow this with similar year-long efforts
to develop study guides for the biosphere, economics, governance, and
culture.

Publications have been at the heart of the work of CES. We will move
more into educational programming and formation of ecozoic conver-
sation groups (not unlike the old support groups for the ecozoic society)
and development of integral ecological practices.

My feeling about the Great Work is that it has become more urgent—
CO2 concentrations have just passed 420 parts per million and the door
is closing on avoiding catastrophic climate change—and at the same
time there are more signs of hope than ever before. People and nations
have become aware of Earth as an integrated system and the perils we
all face, and legions of people of every age, station, and walks of life are
taking the steps needed to bring into being a time of mutually enhanc-
ing relations among humans and the larger community of life, in other
words, the Ecozoic era.
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I see this as moving from societies where the most important deci-
sions are made on the basis of economics and industrial development
to societies where ecology (the flourishing of Earth’s life) and culture
(full human development) are keys. Hence, the mission of CES and my
mission is to advance ecology and culture as the organizing principles of
societies.

Thomas Berry’s influence is greater than ever because of the influ-
ence he has had on so many people. He changed their lives forever. I am
more and more amazed that Thomas’s writings never become old. New
developments only show his prescience. He continues to inform, guide,
inspire, and comfort. His legacy lives: It lives through me and through
many others whose lives were changed by him. And it will live though
those who today meet or later will meet him through his work and find
that their lives have been changed forever.
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AN APPRECIATION OF THOMAS BERRY
By John Haught

wish I had known Thomas Berry better. I recall meeting him

briefly only once or twice, and I was struck by his graciousness

and humility. I first came across his essays in Cross Currents
when I was teaching courses on science and religion at Georgetown,
and later on I used his Dream of the Earth in my classes on “science and
religion” and “religion and ecology.”

Thomas’s Dream struck me immediately as one of the few works avail-
able at the time of its publication that could teach Christians in clear,
uncomplicated language how to love nature motivated by the principle
themes of their faith tradition, especially, for Christians, the doctrine
of Incarnation. Secular environmentalists at the time suspected that
Christianity was ecologically problematic because its otherworldly ori-
entation distracted people from attending to the welfare of their Earthly
habitat. Thomas’s writings—as well as his own career—are still one of
the best refutations of that accusation.

As far as my own academic interest in the relationship of science and
faith is concerned, I discovered in Thomas’s writings an implicit theol-
ogy of nature that helped me bring a more ecologically sensitive slant
to the contributions of Teilhard de Chardin whose works had appealed
to me since graduate school and had already formed much of the back-
ground to my own classes and writings on science and theology. Two of
Thomas’s ideas in particular reinforced, and helped me appreciate in a
new way, parallel themes in Teilhard that I had previously found most
helpful.

First, there is the realization that the universe has a narrative consti-
tution, something cosmologists knew almost nothing about until after
Einstein. It is an idea that has yet to make a big difference in the thought
of most theologians. Starting in the late 1960s an interest in the theology
of story, sometimes called “narrative theology,” became something of a
rage in academic religious studies for a decade or so. I found this devel-
opment refreshing, but at that time “story” usually referred narrowly to
human experience and was usually noninclusive of the natural world. I
was excited, then, when I read in Thomas’s essays that the concept of
narrative must now comprise not only the human story and the story of
life on Earth but also the entire universe.

Teilhard had been one of the first scientists in the twentieth century
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to have realized that the universe is a story and not a state, and surely
this Teilhardian emphasis had been influential in Thomas’s intellec-
tual formation. But Thomas did not interpret the significance of the
new cosmic story in exactly the same way as Teilhard. For Teilhard, the
fact that the universe is still being born means that it still has a future.
Indeed he thought that the world leans on the future as its foundation.
This understanding of the cosmos opens up a new space for the virtue
of hope, and it turns our attention to eschatological questions about the
ultimate destiny of the universe. Consequently, if we humans are prom-
ised a destiny that includes imperishability, then this would mean that
in some way the whole universe to which we are inseparably connected
cannot be condemned to “absolute death” either. Something everlasting,
Teilhard believed, is always being “garnered” from the story.

Like Teilhard, Thomas noted how the new cosmic story weaves many
episodes or epochs of natural history into a seamless whole. However,
he is less preoccupied with the question of ultimate cosmic destiny than
Teilhard. Instead, Thomas takes advantage of how the cosmic story de-
thrones the classically dualist—and ecologically toxic—anthropocentric
impression that we humans do not really belong to the natural world.
The fact that we are part of the same story as the creation of galaxies
should make us feel humbler than before, but also more alive and more
grateful. In general Thomas’s ecological religious vision is more “sacra-
mental” than eschatological. This emphasis raises interesting questions
that I have tried to address in 7he New Cosmic Story and elsewhere.

Second, there is Thomas’s claim that one of the great adventures go-
ing on in the cosmos is the invention and intensification of subjectivity.
Not just objects but also hidden centers of experience known as subjects
are part of the very fabric of nature. Subjects are no less part of nature
than rocks and rivers. Here Thomas (along with Teilhard) departs con-
siderably from most modern and contemporary intellectual and academ-
ic thought over which the ghost of Descartes still hovers. But he is right,
and in the far distant future his legacy will include gratitude for his em-
phasis, in the age of scientific materialism, on the “insideness” of nature.

So, Thomas helped me appreciate Teilhard’s insistence that a widely
empirical survey of the natural world cannot overlook the fact that na-
ture has a “within” or an insideness that most scientists and philosophers
have ignored in their attempts to understand the universe. As a result of
Thomas’s work, more and more thoughtful people are telling the inside
story of the universe as well as the outside.
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BECOMING ECOCENTRIC
By Liz Hosken

he protea grasslands which nurtured me into existence,
just outside Johannesburg in South Africa, no longer ex-

ist. The house and the twenty-five acres of wild land and
farmland which were home to me were bulldozed flat in order to make
way for the concrete foundations of a “secure townhouse project.” The
rare indigenous trees, bulbs, grasses, and bushes, which my father had
painstakingly searched out and cared for over many decades, together
with many other species—earthworms, insects, birds, and other small
animals—also lost their homes and were killed if they could not escape.
This painful story of loss and destruction of home and the obliteration of
memory from the land is shared by millions of humans and uncountable
numbers of our relatives in the web of life. The eras of colonization and
globalization sent shockwaves across our planet leaving displacement
and death in their wake. These waves continue today, and the last havens

are no longer safe.

Liz Hosken with women farmers from western Uganda. © The Gaia Foundation
2017, reprinted with permission.

The land that was home to me had come to be a haven over the years
for many species—including humans. Activists who needed to take ref-
uge from the apartheid regime became gardeners, or keepers of the ani-
mals on the small farm, as a cover. They called my father “the bird man,”
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because he knew and loved birds and their often-quirky characters. One
of my great joys was to go into what we call “the bush” birdwatching
with him and (sometimes) his “birdie friends.” I enjoyed being with
them because they knew lots about birds and everyone else—the ani-
mals, trees, and insects and their intricate connections, which fascinated
me. And they liked me to join them because I knew how to be silent and
discreet, sometimes even holding my breath with anticipation, which
meant | was quick at spotting all manner of birds and other creatures.
Along the trails and across the wildlands I would often go ahead as I felt
the adults were too clumsy and noisy. I loved being a bit distant from
them and their chatter.

These experiences embedded in me a deep feeling for the wild and the
free—as if it fed my own yearning to be wild and free. I loved the flow
of communication between species, and the sense of community, which
was spontaneous and yet orderly. Wherever we went—Dbe it riverine ar-
eas, marshes, or game reserves in Southern Africa—there was that sense
of us entering a community. It was as if all beings there were speaking
to one another—when we humans came there would be a flutter of con-
cern, as if all were asking “are these ones okay or are they dangerous?”
Once they assessed this, it felt as if everyone went back to their own
business, albeit with a certain alertness because you never know with
humans, they can turn at any moment.

My parents, thankfully, were involved in establishing the first Rudolf
Steiner School in Johannesburg, and I was in the first batch of nursery
schoolchildren. The Steiner approach is true to educere (one of the Latin
roots of education)—it aims “to draw out” the innate wisdom in chil-
dren. Teachers encourage children to follow their interests and inspira-
tions, and mine was playing freely outdoors, on the farm or in the bush.

Overshadowing this wondrous natural world was a heavy dark energy
of human minds and hearts obsessed with those who had a different
colour skin. The assumptions of power and hierarchy that lie behind the
belief that humans with lighter skin were superior to those with darker
skin were applied to all other creatures, indeed to Earth herself. As we
are bearing witness today, the toxic mix of these beliefs and the industri-
al endless-growth economy legitimized the plundering of our beautiful
Earth. During the “struggle years” of resisting South Africa’s apartheid
regime, it felt to me as if this were a rehearsal for a much bigger strug-
gle—a microcosm of what would unfold (and was unfolding) across our
planet.
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I was blessed to grow up with parents who were themselves grappling
with the insanity of the dominant thinking and its systems. My mother
was involved in “The Black Sash,” a women’s movement challenging the
apartheid regime in various ways, including by lining the streets dressed
in black in order to witness and mourn the immoral apartheid system
(Mary Burton, 7he Black Sash, 2016). At an early age I was also intro-
duced to the classics of the ecological movement—from Rachel Carson’s
chilling Silent Spring (1962), to Ivan Illich’s incisive critiques and pro-
posals, such as Deschooling Society (1971) and many others. These helped
me to feel there was a stream of thought to tap into and draw solace
from.

By the time I was eighteen years old I felt I could see what needed to be
done and believed that it was only a matter of time before things would
change for the better. I decided to create a more holistic environmen-
tal studies course than was on offer, and fortunately Pietermaritzburg
University was small and flexible enough to accommodate me. However,
I was disillusioned to find that the teaching methodology was infused
with the superiority complex which underpins the dominant industrial
world. Did they really believe by dissecting a frog you would get to know
him or her? And did they really think it was okay to butcher twenty
frogs daily for zoology students to cut up as if in a morgue? This was
barbaric to me. I soon learned that this way of thinking was so institu-
tionalized that a few lone voices would not change it. My naive clarity
at eighteen crumbled, and I began to wrestle with the question of how
systems change.

The immediacy of the horrors of the injustices wrought upon the
majority in South Africa pulled me more deeply into the struggle against
apartheid. But after some years I had to make a tough decision and leave
my homeland. This was a shocking experience as my roots were deeply
connected to the African soil. However, as I explored the island known
as “The United Kingdom,” I found more wild places than I had expect-
ed—the Western Isles, the Scilly Isles, the Welsh coast—and I experi-
enced the beauty of Mother Earth’s expression in a totally different way.

Here, off the coast of Wales, I met one of my great teachers, Simo the
dolphin, before he became famous amongst humans and disappeared.
For some years I would pilgrimage to meet with him regularly. There
is so much I could share, but most important is simply the experience
of being with a being with a much greater consciousness than my own.
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I knew Simo could read my mood and what I was thinking, just as he
could do with other humans. He behaved differently with each person
who met him and swam with him, giving each ‘the medicine’ he or
she needed. I had moments of deep connection and intimacy with him
where we would lie together in the water, as he drew me into what was
for me an altered state of consciousness. For him it was the way he was.
There were other moments where he could feel my ego getting out of
hand as I introduced him proudly to friends, and he came over and
flipped me deep into the water with his tail fin. Simo, and other animal
teachers, showed me clearly that humans are certainly not the conscious-
ness of the Earth, as some would claim.

I also met some important human mentors in the 1980s when
people were gathering across our planet to reflect on four decades of
“development” and how social and ecological injustices were getting
worse. It was in these gatherings that I met more of what I call my
spirit family. Wangari Maathai from Kenya became a close sister; Jose
“Lutz” Lutzenberger, later recognized as the father of the Brazilian
environmental movement, was a very important mentor for me; Joanna
Macy, who connects many worlds in powerful and practical heart—mind
shifting ways; Jules Cashford, who brings together the perennial wisdom
across cultures; Ed Posey, another connector of people and places, who
later co-founded the Gaia Foundation with me and others (see www.
gaiafoundation.org). Through Lutz, as he was fondly known, the Gaia
Foundation’s first phase was to unfold in the Amazon Rainforest with
Indigenous communities. This laid the basis for my own path and that
of the Foundation going forward.

In Brazil I met Ailton Krenak, a fiercely outspoken Indigenous leader
who introduced me to many Indigenous traditions and their profound
relationship with the land from which they were born and the forces that
animate life. He spoke poetically about the memory Indigenous people
hold of how humans need to participate consciously within the web of
life to live according to Mother Earth’s laws. He emphasized the impor-
tance of building “affectionate alliances” between Indigenous peoples
and others from the dominant world who are concerned about the criti-
cal condition of life on our planet. Hearing this was like a homecoming
for me. It gave me hope that this memory of who we are—Earthlings
amongst others—could be revived, even in European cultures. After all,
it was they who once knew Mother Earth as Gaia, the “foundation of all
life” (Homeric Hympns, trans. Jules Cashford, 2003).
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Ailton also introduced me to the Ashdninka Indigenous community
in Acre, in the northwest Brazilian Amazon, who invited me to partic-
ipate in their regular Ayahuasca ceremonies where I met the world of
plant teachers for the first time. This too was an experience of connect-
ing to the consciousness that permeates life, the place to which Simo had
taken me. What an awesome planet where these extraordinary plant and
animal relatives have such wisdom to share with us if we are open to it!
I wished for a way to get more humans to have this experience—to get a
perspective on ourselves and our place in this beautiful universe.

My next place of learning was with Indigenous peoples in the
Colombian Amazon who were on a journey of reviving their knowl-
edge and traditions, which had been shattered by traders and mission-
aries over decades. I was privileged to accompany them, together with
Colombian ethnologist Martin von Hildebrand, for some years. Their
priority was to revive the rituals required in their sacred natural sites in
order to reconnect with those sites and the energies of the forest. They
emphasized the urgency of protecting these sites across our planet, which
are like a network of acupuncture points playing a vital role in maintain-
ing her health and integrity. This opened up a whole new world to me—
another dimension of the way in which matter and spirit interact. After
decades of hard work, they have gained legal recognition for Indigenous
governance of an area of rainforest larger than the UK rooted in their
traditional spiritual leadership and affirming the continuity of their an-
cestral path (Sdnchez, 2018). This journey showed me that it is possible
for Earth-centred cultures to revive and sustain their lifeways and inspire
the transformation that is required of all humans now.

It was at this time, in the early 2000s, that I was fortunate to spend
time with another important mentor, cultural historian Thomas Berry.
Announcing the inevitable demise of the industrial growth system and
the vital need to shift from the dominant human-centred way of seeing
to an Earth-centred understanding of who we are, he spoke and wrote
with the knowing of an elder. He called for a radical change in the in-
dustrial conception of law to an Earth jurisprudence, recognizing the
laws of the Earth as the “primary text” (Thomas Berry, 7he Grear Work,
1999). Indigenous peoples, Berry said, are an inspiration for this as they
consciously derive their customary laws from the laws of nature. This
resonated with my own experience and added an important dimension
in challenging all the institutions of the dominant growth economy in
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order to transform them and restore a mutually enhancing relationship
with our Earth Mother.

At this point, for various reasons my focus returned to Africa, and
over the last two decades I have been involved in an ongoing explora-
tion into ways of evoking Earth-centered consciousness through reviving
Africa’s Indigenous knowledge and practices. Together with allies, we at
the Gaia Foundation developed a series of experiential learning process-
es, including a three-year training for Earth jurisprudence practitioners.
Learning from Indigenous ways, core practices that we encourage in-
clude strengthening our relationship with the wider Earth Community;
strengthening our relationship with ancestors or the spiritual domain;
going back to roots by learning from knowledgeable elders; and accom-
panying communities on a path of revival inspired by the Colombian
Amazonians and connecting up to other social movements.

What gives me hope, despite the daily news of the continued dis-
placement and destruction of the biosphere, and the speed of the “great
unravelling” of life (Joanna Macy, Coming Back to Life, 1998), is the
joy and liberation that radiates from those who have remembered and
reconnected to who we really are—Earthlings inextricably born of and
sustained by the web of life. And what I have learned so far is that this
path of becoming ecocentric is a lifelong journey of becoming human.
Just like a seed, we are born with all the potential, but the conditions in
which the seed grows will influence its expression.
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THE LEGACY OF THOMAS BERRY IN MY LIFE
By Alice Loyd

ﬁ nswering the question “How am I taking forward the

work of Thomas Berry?” is easy to do in a superficial way.

Since 2001 I have been an officer, editor, and writer for the
Center for Ecozoic Studies, an organization founded on Thomas’s ideas.
I've assumed leadership roles in several other non-profits concerned with
environmental protection, primarily climate change. I've practiced or-
ganic food growing and flower gardening through the years, and re-
cently moved with one of my daughters into an intentional communi-
ty where we are learning to practice egalitarian social structures. All of
these efforts fit well into Thomas’s definition of the Great Work.

For me, however, the most important work of carrying forward
Thomas’s vision has been done internally. Of all his teachings—of all
the characteristics of the ecozoic that he set forth—I think the most
fundamental and most challenging to cultural assumptions is the sub-
ject-to-subject quality of relationship with all beings. To chase down and
look squarely at my stances toward all others as revealed by my actions,
especially my behavior toward Earth’s other-than-human membership,
has been a continuing endeavor.

Before I encountered his teachings, I had an experience I count as a
landmark in this work of understanding. During a bout of high fever, I
heard a steady stream of words that were an orderly summation of the
meaning of life. What seemed an enlightenment arrived in beautiful
sentences, one after another, over what seemed like hours. I longed to
repeat them as they arrived, but there was no time and I was too weak. I
kept a tape recorder by my bed, and as they still filled my mind, as soon
as | was able I began to speak them aloud. Or rather, I tried to do that.
What seemed to be a well-formed thought would present itself in memo-
ry, but it would not be captured by mouth. Although the meaning of the
aural vision was clear, I couldn’t seem to speak it with my vocabulary.
The words vanished as if written with disappearing ink as soon as my
speech skills tried to take them in charge.

This new, uncapturable understanding wasn’t really foreign to my
previous world view, but it organized what I had unconsciously believed
and made it more available to consciousness. The perspective was foreign
to the culture I lived in, however, and for that reason I think it had re-
mained less conscious until that event.
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It felt important for me to pass this important message on to others,
so I spent the following months at the computer trying to write a book.
Maybe the picture was too big, or maybe the state of mind in which I
received the message—a near trance—wasn’t accessible to the part of
my brain that deals with language. Or maybe English has evolved to
obscure the truths I was trying to convey. When I wanted to characterize
the world of my vision, for example, I discovered that English does not
have a word for the opposite of violence as a way of life. “Peaceful” is not
adequate. I was forced to say, “not violent,” non-violent, because English
lacks words for naming what the culture doesn’t endorse. English was
developed and has served well to describe a world characterized by hier-
archy, commodification, exploitation, and physical force.

While T was struggling with this writing project, I began to read
a book that had come into my hands prior to the flu experience, 7he
Dream of the Earth by someone named Thomas Berry. I had found it on
a “Free” table at a garage sale and had picked it up thinking it was by
Wendell Berry. Why I started reading it at this time is another instance
of the mysterious guide holding my hand. The reading was a remarkable
experience. Thomas offered a view so harmonious with the understand-
ing I was trying to articulate, and he said it so beautifully that I felt a
burden lift from my shoulders. This burden to explain—a task which for
me had proved impossible—had been carried easily and eloquently by
someone more qualified to bear it. I can still feel the relief.

First my fever-borne vision occurred, then 7he Dream of the Earth. 1
believe Alfred North Whitehead said that philosophy tells us what we al-
ready know to be true. These experiences became my philosophy. What
Thomas did was put my formless beliefs into words that fit the historical
setting of our times, enabling me to think and more deliberately act
from an increasingly conscious and scientifically accurate worldview.

Several years passed before I met him. When I knew he would be at a
meeting [ was going to attend, I took the book with me but was too shy
to do more than show him how many passages I had highlighted. In fact
I never told him the function he had performed for me. He was always
surrounded by people more casually able to converse with him, and even
on one occasion when we had time alone, I couldn’t see how to move
dialogue to the depth my thoughts would require. I would have needed
a number of such opportunities.

I don’t think either Thomas or I needed that conversation, however,
since I'm sure he was aware of his importance to many people who never
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spoke to him. What matters more is whether I've made progress in my
effort to live out the beliefs he and I shared, and whether all of us who
carry his legacy are able to spread them to a wider circle.

The teaching that has seemed to me most crucial to apply, zhat every-
thing in the universe has agency, Thomas expressed this way: “Earth is a
communion of subjects, not a collection of objects.” I've wanted to stop
objectifying other members of the communion, nonhumans in partic-
ular, and in the same vein to resist being objectified by other humans.

Perhaps because I grew up in a society in which white men held the
apparent power, but also because I am not highly placed in society, 1
have been slow to see myself as having power and to learn how to wield
it appropriately. My relationships with other life forms I can illustrate by
my dilemma as a gardener: How do I manage plants, soil elements, and
soil organisms in ways that grant them their proper autonomy? What I
have been striving toward is to shape my human-with-human and hu-
man-with-other-than-human relationships to match my theory, which
says all members of the web are equally important, and that each one
must enjoy full functioning in order for the web to fully function.

Humans in my part of the world and from my lineage have been act-
ing from erroneous understandings for a long time, and we've assumed
almost despotic powers over other life forms and over most other hu-
mans. We've been like Colin in 7he Secret Garden by Frances Hodgson
Burnett. Colin is a ten-year-old chronic invalid who is on the edge of
making the effort to achieve good health. The heroine Mary, who is
also ten years old and has been making that effort a little longer, has just
observed him dealing imperiously with Martha, one of the household
servants. Afterward, Mary tells him, “Once in India I saw a boy who was
a rajah. He had rubies and emeralds and diamonds stuck all over him.
He spoke to his people just as you spoke to Martha. Everybody had to
do everything he told them—in a minute. I think they would have been
killed if they hadn’t.”

She concludes by observing, “How different you are from Dickon!”
When Colin asks, “Who is Dickon?” Mary tells him,

He is Martha’s brother. He is twelve years old. He is not like
anyone else in the world. He can charm foxes and squirrels and
birds. . . . He says it’s because he lives on the moor so much and
he knows their ways. He says he feels sometimes as if he was a
bird or a rabbit himself, he likes them so. . . . He knows all about
eggs and nests, and he knows where foxes and badgers and otters
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live. He keeps them secret so that other boys won't find their
holes and frighten them. He knows about everything that grows
or lives on the moor.

Most people of my locale and lineage behave more like the young
rajah than like Dickon.

Even after years of trying to express the more Dickon-like ideas in my
own words, I still cannot do it in terms natural to everyday conversation.
My best precise effort at the moment would include these sentences:
“Earth is organized so that each member is empowered to be itself and
thus contribute to the good of the whole. There is agency without hierar-
chy. Authority is distributed throughout, originating from a center that
is nowhere confined or separate.”

I think Thomas’s “communion of subjects, not a collection of objects”
statement is a provocative way to offer that concept, and I cannot think
of a more important correction to the worldview that is causing so much
grief at the moment. Putting the implications of that teaching into ac-
tion is a specific way to practice the more familiar Golden Rule, and the
extent to which society succeeds or fails in this practice will determine
how close we come to terminal disaster.
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CREEKS AND TADPOLES, RAIN AND SUNRISES
By Betty Luceigh, PhD

here were tadpoles in the creek near my childhood home.
I thought they were so cute wiggling through the water. I

was about seven years old (1940s) and enjoyed my solitary
exploration of the creek’s plants and critters. One day I brought back
some tadpoles that I caught in a small jar. Once home, I found a big
glass bowl, added water from the kitchen sink, poured in the tadpoles
and put the bowl on top of my dresser. I was fascinated watching them
swimming so energetically.

I was shocked, however, when within hours I found them all floating
dead. I asked Mother, “Why did they die?” She told me, “The water
from the faucet is different than the water in the creek. You need to
clean the faucet water first before adding tadpoles.” I was horrified that I
had actually killed them! At that age I certainly did not know the words
ecology or eco-systems. I also did not know that water from one place
might be somehow different than water from another.

The experience is still vivid to me. I look back on what I did 7oz
know then as a measure of what I have learned since. I didn’t know the
nature of the relationship of living things with their surroundings. I was
oblivious to chemistry, biology, and climate. I didn’t know that taking
something alive out of its natural habitat might kill it. I didn’t know
about responsibility, stewardship, evolution, adaptation, and so much
more. What I did seem to know plenty about was curiosity.

It is now over sixty-five years later. Recently, I had a very different
experience with nature. I live on hillside acreage in a small rural com-
munity in the foothills of a mountain range. It was a day near the end
of a dry, hot summer. It was pre-dawn. Not even the birds were up yet.
I was about to take a walk on my land while it was cool when there was
an unexpected brief rain. The fresh smell of the wet soil and the mag-
nificence of clouds reflecting the light of the anticipated sun drew me to
walk outside immediately. I wanted to participate in the treasured mo-
ment. [t was exceptionally quiet, and I felt as if I were the only human on
the planet. I was not alone, however, because I was with the mountains,
trees, sun, rain, clouds, river, and hidden critters. Unlike in my youth, I
had many words to describe my natural environment. More importantly,
realizing myself as a living being on a planet within a universe, I was
aware of my connections and interdependence to everything else. I had
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no interest in taking anything back to my house because I was already
present in our shared natural home.

Between those events with nature described above, I developed phys-
ically, emotionally, and spiritually from a child to a senior adult. All
events taken together form what seems a continuum I call my /life. I was
highly educated and had a profession; I had relationships that came and
went; I had spiritual understandings that evolved through many stages. I
have my unique perspective formed by unpredictable situations, traumas
and joys, creative work, spiritual awakenings, and the shared discoveries
of a culture shifting emphasis from manual to mechanical to digital. My
profession was organic chemistry, and my delight was playing the piano
and writing poems. Throughout it all, I kept my love of creeks and tad-
poles, rain, and sunrises.

Many people during my life significantly influenced me, but I want to
honor one special person here: Thomas Berry. I never met him in person,
only through his writings. After I retired and moved to the country, I
joined a nearby group of spiritual explorers organized by Jann McGuire.
Once I read one of my poems for Jann’s group; it was titled “Zhe Longing”
(c. 2005). In it I explored the idea of a longing that was born with the
birth of the universe. Afterwards, as Jann pulled a book from her collec-
tion, she said, “You really must read this book.” It was 7he Universe Story
by Brian Swimme and Thomas Berry.

As I read 7he Universe Story, it was as if the pieces I already had of
a puzzle I had never put together were at last joined. I began to see
the whole picture. My innate curiosity had driven me to explore many
basic concepts and terminologies of subjects separated by traditional
classifications: chemistry, physics, biology, astronomy, archeology, and
other sciences, as well as several spiritual traditions. Though many of
my self-studies were narrow in scope, overall I had the basis of a broad
foundation. 7he Universe Story described the interwoven relationships
of many of my interests. It was elegantly written and guided me to an
integrated understanding of our universe, Earth, and living beings. The
deeper realization was one of connections, directions, meaningfulness,
and an awareness of the human role, including spiritual, in the future of
Earth and human culture. Chapter by chapter, it expanded my aware-
ness of existence in a palpable way. Swimme and Berry’s book provided
a missing template for me to interlace observations of our current status
as a species on Earth.
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Over time, I read at least five books by Thomas Berry. Clearly, Berry
had significantly touched my life. At Jann’s suggestion, I learned about
the Center for Ecozoic Studies (CES) and made contact with Herman
Greene. This connection has lasted more than fourteen years. Early
within that span Thomas Berry passed (2009). He left his life’s work in
the pages of his books and in the hearts and minds of those who knew
him personally. Thankfully, Herman has energetically continued to sus-
tain and expand Berry’s legacy. For me, and no doubt others, Herman
has been a dedicated contributor to and connector of people to Berry’s
original writings and insights.

My own years of inquiry that included Berry’s work have coincided
with increasing scientific observations of the causes and impact of cli-
mate change and an expansion of philosophical and practical ideas of
how civilization will need to adapt to a new era, called the “Ecozoic era”
by Berry. I am thus one participant with my own story that is within a
bigger and expanding story. The deep and broad concepts of Berry have
been an uplifting guide for me as I seek to identify and contribute what-
ever my unique gifts are to that which is greater than me alone. Among
the “Twelve Understandings for the Ecozoic Era,” all of which I support,
my strongest personal response is to “Ecological Spirituality.”

Thomas Berry’s book, 7he Great Work: Our Way into the Future, calls
upon all of us to offer our gifts toward humanity’s future on Earth. He
describes the “Great Work” as an activity to “carry out the transition
from a period of human devastation of the Earth to a period when hu-
mans will be present to the planet in a mutually beneficial manner.” In
the end of his chapter on “The Wild and the Sacred,” he touched my

heart with his lyrical description of nature and its impact on our souls:

Only if the human imagination is activated by the flight of
the great soaring birds in the heavens, by the blossoming flowers
of Earth, by the sight of the sea, by lightning and thunder of the
great storms that break through the heat of summer, only then
will the deep inner experiences be evoked within the human
soul.

Berry touched me deeply as well in his chapter on “The Fourfold
Wisdom” when he identified several spiritual traditions with characteris-
tics embraced by my own experiences. Upon first reading of one section
(p- 185), I marked the margin with one word, “WOW!”:



Creeks and Tadpoles, Rain and Sunrises

The wisdom of the classical traditions is based on revelatory
experiences of a spiritual realm both transcendent and imminent
to the visible worlds about us and in zhe capacity of humans to
participate in that world to achieve the fullness of their own mode
of being.

Within this context I find harmony with my own need to contribute
from what I experience as “the longing” of the universe expressing itself
through me. I believe my goals will evolve as I involve myself. The first
step is summoning the courage to make my best statement of its present
form.

I long for my voice to join with others for the awakening of human-
ity’s most profound spiritual awareness. For me, one’s spirituality is the
deepest inner commonality that can link us together with all of life. As
we encounter events related to climate, politics, social structures, eco-
nomics, and other long-standing systems, it seems more than likely that
we will have major differences in personal and communal objectives. We
will be challenged by both the difficulty and the value of our diversity
of expression. Sacrifices may be demanded when deeply ingrained prior
systems can no longer apply. Without a durable common ground of con-
nections, we may be overwhelmed into inaction by chaos and instability
as this transformation proceeds.

Through my inner eye, I see an image of every human connected at
his/her spiritual core to the Universal Ground of Being (Source, God, or
other name one might choose). I see each human arising uniquely as his/
her form flows from that Ground of Being. The resultant multiplicity
of human forms creates a complex, dynamic system from which novel
structures and processes can emerge. I see the ease of that emergence
enhanced by each participant being self-aware of his/her own spiritual
source. I see the effectiveness of that emergence enhanced by communi-
cation based on a shared understanding of fundamental values from that
source—e.g., of the Good (heart/morality), the True (mind/rationality),
and the Beautiful (art/essence connector).

Without elaboration here, my contemplative emphasis is on “Universal
Beauty” as a facet of the Ground of Being. My experiential reason hap-
pened long before being introduced to Thomas Berry’s work. Yet, it is
Berry’s connection to and understanding of nature that is one of the
key influential and inspiring aspects of his writings for me. If I feel I
am drifting from my intentions, reading Berry’s works reconnects me to
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the fundamentals of the natural world. Every human needs the time to
watch tadpoles in a creek or walk in the rain of a morning dawn.

Imagine if Berry had never shared his observations and understand-
ings of the universe, Earth, and the role of humans. What a loss that
would have been! So it is with each of us offering to contribute through
our own “work.” Would any of us really want to hold back on giving
our own legacy, not as competition with anyone but as cooperation
with everyone in a mystery beyond our egoic identities? By reflecting
on Berry’s work, a part of him dwells within our own work—we are
working together.

I see CES as a multifaceted hub for those of us contributing to “The
Great Work.” For me, it is especially a hub for our shared spirit. I will
continue to address the role of beauty, particularly in our spiritual con-
nections. When we connect to CES with our hearts as well as our ideas
and actions, we help inspire each other. We know we are not alone in
this work. CES began with the heartfelt wisdom of Thomas Berry’s
teachings. Herman has expanded that heart to include all of us and has
encouraged us to play a role in “The Great Work.” Whether we want to
share excitement of our activities, seek insights for difficulties, be better
informed of the status of ongoing projects, or any other related reason,
when we click on the website of CES we are affirming we are connected
within the we of a future being created by the legacy we leave there along
with Thomas Berry’s.



LOVING WATER: THOMAS BERRY’S INSPIRATION

FOR AN INTEGRAL WATER ETHIC
By Elizabeth McAnally

homas Berry has influenced so many of us in myriad ways.
Tln my own life, Berry’s work has inspired my thinking
about an “integral water ethic,” by which I mean the prac-
tice of cultivating love and compassion for water and learning to see wa-
ter as a loving and compassionate member of the Earth community who
nourishes all beings. I give an extensive account of this idea in my new
book, Loving Water across Religions: Contributions to an Integral Water
Ethic. The brief reflections that follow provide an overview of an integral
water ethic and explore how this idea is rooted in Berry’s work.
I never had the opportunity to meet Thomas Berry in person, but
I have felt his presence reverberate throughout the life of my teachers,
Mary Evelyn Tucker and John Grim, who were long-time students of
Berry and recently published a comprehensive biography about his life
and work. I received my first memorable introduction of Berry in 2006
in a World Religions and Ecology class with Tucker and Grim when
they came to the California Institute of Integral Studies as visiting schol-
ars. I remember a particularly striking moment occurred in class as we
watched the film, 7homas Berry: The Great Story. In it, Berry says the
following:

Last night the moon was shining on this wonderful bay. And
I asked the moon “What should I say?” And the moon said,
“Tell them the story.” And I asked the wind, “What should I
say?” He said, “Tell them the story.” And I asked the clover out
on the lawn, “What should I say?” And the clover said, “Tell
them the story—my story, the mountain’s story, the river’s story,
your story, the Indians’ story, the Great Story.”

These words struck me at my core. I heard them as a call, as an op-
portunity to learn how to tell the story of water. At that point in my
life, studying environmental ethics and the philosophy of water at the
University of North Texas, I had been learning about water for a few
years, and I was in the middle of writing my master’s thesis about the
pollution and damming of the Ganges River. Through the work of
Thomas Berry, I was coming to understand the value of listening to the
voices of water and the many different stories of water—the stories of
creeks, rivers, oceans, raindrops.
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As I pursued my doctoral studies, I continued to find many sources
of inspiration from Berry that influenced my thinking about an integral
water ethic. One key concept is that of the Great Work, the crucial task
of our time “to carry out the transition from a period of human devas-
tation of the Earth to a period when humans would be present to the
planet in a mutually beneficial manner.” In terms of an integral water
ethic, the Great Work is to cultivate a mutually enhancing relationship
between humans and water and our whole Earth Community. An in-
tegral water ethic holds that water is not a mere resource, commodity,
and sewer, but is instead a sacred source of life. Water is not a passive
object to be controlled and manipulated, but is an active, vital member
of the Earth community that deserves our respect and care. Water can
help us in this Great Work to open our hearts and minds and learn to be
in communion with all beings. Water is a liquid, elemental thread that
weaves together our Earth community. Water gives us life and nourishes
all beings. Loving water can help us love all things in the world.

An integral water ethic is grounded in integral ecology, the transdis-
ciplinary field of study that brings together multiple perspectives—nat-
ural sciences, social sciences, and the humanities—in order to address
environmental issues in comprehensive ways. Berry was one of the first
people to use the phrase “integral ecology,” viewing humans as integral
to the Earth community. He writes, “We need an ecological spirituality
with an integral ecologist as spiritual guide.”

In 7he Universe Story, Brian Thomas Swimme and Thomas Berry
discuss the cosmogenetic principle, which holds that all things in the
universe are evolving to greater degrees of complexity, consciousness,
and interrelatedness.

As Swimme and Berry explain,

The cosmogenetic principle states that the evolution of the
universe will be characterized by differentiation, autopoiesis,
and communion throughout time and space and at every level
of reality. . . . Some synonyms for differentiation are diversity,
complexity, variation, disparity, multiform nature, heterogeneity,
articulation. Different words that point to the second feature
are autopoiesis, subjectivity, self-manifestation, sentience, self-
organization, dynamic centers of experience, presence, identity,
inner principle of being, voice, interiority. And for the third
feature, communion, interrelatedness, interdependence, kinship,
mutuality, internal relatedness, reciprocity, complementarity,
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interconnectivity, and affiliation all point to the same dynamic
of cosmic evolution.

Water, like all things in the universe, is an integral being that func-
tions in terms of the cosmogenetic principle. Water has a unique chemi-
cal and physical structure that differentiates it from other beings within
the universe. Water has self-organizing dynamics evident in particular
patterns like whirlpools, eddies, snowflakes, and waves. And water is in
interdependent relationships with all other beings throughout the Earth
community. Water is life.

Berry expresses the cosmogenetic principle through his famous aph-
orism: “the universe is a communion of subjects, not a collection of ob-
jects.” How can we learn to commune with water? How can we cultivate
a beneficial relationship with water? To address these questions, I draw
inspiration from religious traditions. In Loving Water across Religions,
I consider three of the world’s religions—Christianity, Hinduism, and
Buddhism—as well as contemplative practices. With Christianity, I
examine the ritual of baptism and a sacramental consciousness of wa-
ter. By cultivating a sacramental consciousness, we can learn to have a
reverential relationship with baptismal waters and the waters that flow
throughout the world. With Hinduism, I explore the Yamuna River of
India, a river that is considered to be a sacred goddess of love but is at
the same time severely polluted. Loving service (seva) is currently being
used to promote the ecological restoration of the river, and I hold that
an attitude of loving service can be of great benefit for all waters. With
Buddhism, I take a look at the compassionate wisdom of the bodhisat-
tva, one who vows to attain enlightenment for the benefit of all beings.
If we can see water as a bodhisattva, we can learn how to develop a re-
spectful relationship with this compassionate being who serves us all. I
also consider contemplative practices to cultivate intimacy and empathy
with water. For example, I discuss being mindful when drinking water,
flowing like water through practices of taiji, and taking gratitude walks
to see water as a living being with whom we can maintain an intimate
relationship.

Religious traditions and contemplative practices can help us listen to
the voices of water. By tuning in to our own personal and collective ex-
periences, we can see that we are water reflecting on itself, just as we are
the universe thinking itself. As Berry writes, “The human is that being
in whom the universe reflects on and celebrates itself and its numinous
origin in its own, unique mode of conscious self-awareness. . . . It is not
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that we think on the universe; the universe, rather, thinks #zself, in us
and through us.”

Our Great Work is to love water and all beings. Water can teach us
comprehensive compassion, opening our hearts to all members of the
Earth community. As Brian Thomas Swimme and Mary Evelyn Tucker
describe in Journey of the Universe, oceans can teach us about empathy
and intimacy. The oceans will be our guide as we journey into the future.
The ocean is a power that can dissolve things into itself. Even the hardest
rocks, given enough time, will become one with the ocean’s waves.

With our symbolic consciousness, we are very much like the ocean
with its power to pour through boundaries. What we long for is pro-
found intimacy of relationship. . . . With the emergence of humans, we
have arrived at an evolutionary breakthrough for being able to develop
compassion, not just for our offspring, but for all beings of every order
of existence. With this alone, Earth gave rise to the possibility of an em-
pathetic being who could flow into and become one with the intimate
feelings of any being.

Our human destiny is to become the heart of the universe that em-
braces the whole of the Earth community. We are just a speck in the
universe, but we are beings with the capacity to feel comprehensive com-
passion in the midst of an ocean of intimacy. That is the direction of our
becoming more fully human.

Through the guidance of water, we can practice cultivating compre-
hensive compassion. Loving water can help us love all beings. The Neo-
Confucian scholar Tu Weiming explains that humans can embody the
cosmos in our heart and mind, in our conscience and consciousness. He
writes, “the uniqueness of being human is the intrinsic capacity of the
mind to ‘embody’ (¢’7) the cosmos in its conscience and consciousness.
Through this embodying, the mind realizes its own sensitivity, mani-
fests true humanity and assists in the cosmic transformation of Heaven
and Earth.”

We can discover how to do this with water as our guide. Embodying
water in our conscience and consciousness with the help of religious tra-
ditions and contemplative practices can assist us in becoming more fully
human. By learning to love water, we can learn to love all members of
our Earth community. Listening to water as a source of inspiration can
facilitate the Great Work of creating a flourishing future for all beings.



A SENSE OF THE SACRED
By Marian Van Eyk McCain

first heard Thomas Berry’s name in 1990, when I was living in

Melbourne, Australia. I was invited by a colleague, psychiatrist

Dr. David Bathgate, to join a newly formed organization called
the Climbing River Foundation and I attended a small group meeting
about it at the University of Melbourne.

At that meeting, David talked about Thomas Berry and his ideas.
Humans, he explained, have gone down the wrong path, focusing all our
energies on our own human culture, while totally ignoring the needs of
that greater culture of which we are an intrinsic part—the ecosystems
of the planet that sustains us. And in our increasingly secular world, we
have lost a sense of the sacred. The stories we tell about who we are and
how we got here do not sustain us at a spiritual level. We need a new
story. These ideas resonated strongly with me and I immediately joined
the Foundation.

One of the first tasks we tackled was to establish a network of groups
based around the various professions, exploring the ways in which prac-
titioners—psychologists, teachers, medical personnel and so on—might
bring the sacred back into their professional lives and disciplines. The
group I headed up, called “Psychology and the Sacred” met regularly at
my house for several years and our wide-ranging discussions were stim-
ulating and fascinating. Meanwhile, my own work as a psychotherapist
was deepening as I began to incorporate more and more spiritually re-
lated issues into my sessions with clients. Several of the people in my
Climbing River group became my close friends and have remained so to
this day. With them, I set up a new group practice, incorporating trans-
personal psychotherapy, Jungian dreamwork, art therapy, and several
bodywork modalities, all infused with a sense of the sacred.

My membership in Climbing River affected the course of my life in
another major way also. David and one of his colleagues at the University
of Melbourne organized a public showing of Brian Swimme’s video series
“Canticle to the Cosmos,” the first comprehensive telling of our true cre-
ation story, as revealed by science, from the Big Bang to what Swimme
and Berry have called the Ecozoic era. I was enthralled. Watching the
shots taken in Brian Swimme’s classroom, I felt envy for the students to
whom he was telling the story. “What an inspiring teacher,” I said to the
friend who was with me. “I would love to be in that class.”
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Little did I know that six years later I would get my wish. Because
in 1996, when family circumstances took me to San Francisco, Brian
Swimme was teaching Philosophy, Cosmology and Consciousness at the
graduate school I had attended in the 1980s, the California Institute of
Integral Studies, and as an alumna I was entitled to audit that course for
avery low fee. I jumped at the chance. It was one of the most stimulating
and enjoyable educational experiences of my life. Towards the end of
the course, Brian brought in a guest lecturer for one of the sessions, and
to my delight it was Thomas Berry. The thing I remember most about
him was his quiet, gentle, unassuming manner. After the class I got the
chance to shake his hand and to tell him how happy I was to have this
opportunity to meet him in person and to hear him speak.

In 1998, I returned to my native England. After forty years of living
in Australia and the United States, I knew very few people here. One
day in London, as I was walking along Piccadilly, I wandered into the
porch of St. James’s Church, where there was a display of pamphlets,
and there I discovered one about an organization called GreenSpiri.
Inspired originally by a series of talks by Matthew Fox, GreenSpirit had
started life the previous year, right there at St James’s, as the UK branch
of the Association for Creation Centred Spirituality but later changed its
official name to GreenSpirit to avoid any confusion with creationism.

With the discovery of GreenSpirit, not only had I come home to the
land of my birth but to the same sort of spiritual community that I had
experienced with Climbing River. It was not long before I was invited to
become a trustee and a member of the governing council of the organi-
zation. And some while after that, I became co-editor of the GreenSpirit
Magazine, published three times a year.

Since I was now long retired from my psychotherapy practice,
GreenSpirit gradually became the primary channel for my work.
Especially when, in 2008, I took on the task of editing, on behalf of the
organization, an anthology of writings about Earth-based spirituality.
The title of the book was GreenSpirit: Path to a New Consciousness. With
an introduction and commentary by me and a foreword by Resurgence
Magazine editor Satish Kumar, it featured contributions from twen-
ty-nine inspirational writers, including Matthew Fox, Brian Swimme,
Emma Restall Orr, David Korten, and Neil Douglas-Klotz.

I was delighted when Rupert Sheldrake, the biologist and author of A
New Science of Life, endorsed my work with these words: “Never before
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have so many important ideas on these subjects been assembled between
the covers of a single book.”

On January 17, 2009, I received the following email message from
the late Margaret Berry:

Marian,

Herewith Thomas Berry’s commendation and blessing on your
impressive work, GreenSpirit: Path to a New Consciousness:
“Marian Van Eyk McCain’s GreenSpirit: Path to a New
Consciousness offers numerous healing and inspiring insights;
notably, that Earth and the universe are primary divine
revelation, a truth to be transmitted to our children as early and
effectively as possible.”

All best wishes,
Dr. Margaret Berry (Thomas’s sister and aide)

Thomas died that same year, on the first of June. How overjoyed I
was that he had lived long enough to give this book of ours his personal
blessing.

At the same time as I was working on the book, one of my fellow
council members, Sister Mary June Raymond, was working on a book
project of her own. A long-time fan of Thomas Berry, June was very
keen for GreenSpirit to publish a collection of her favourite quotes from
his various writings. As a Sister of Notre Dame, her idea was that such a
collection would be not only an inspiring thing to read but also a beauti-
ful tool for Christians who practise a contemplative form of meditation.

Like me, June had had the privilege of meeting with Thomas Berry in
person. This is how she described the encounter:

Thomas Berry was seventy-nine when I saw him. Like the
ancient mariner he was “long and lean and brown” and had an
urgent message about creation and how we abuse her. I was one
of about sixty people who had come to hear him speak at the
Jesuit-run Campion Centre outside Boston. He spoke slowly,
sometimes rather too quietly, but fluently and without notes.
Although he was then regarded as a leading church authority
in America and was even invited to Clinton’s inauguration,
Berry was remarkably low key and approachable. So it was that
when during the lunch break I saw him walking alone with his
“brown bag” of lunch, I felt able to go up to the great man and
start a conversation. “Why don’t we find somewhere to have
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lunch together?” he said, and so it came about that I ate my
sandwiches with him. As we talked, I was particularly struck
by his remarkable brown eyes, the encyclopaedic knowledge
combined with depth of the answers he gave, and his delightful,
dry humour.

While Berry avoided controversy and had a great gentleness
of manner, he was not afraid to speak his mind and his message
was uncompromising and hard hitting. A Passionist priest and
a cultural historian, he had for thirty years been preaching
the necessity of a new way of relating to the Earth and had
only begun to be taken seriously within the previous decade.
His message to us that day was that our tradition, which is
patriarchal and based on the Judeo-Greek model, is “valid but
flawed.” Because it relies on a separation of the material and
spiritual worlds it is now leading to the destruction of both, for
while we do not respect the sacredness of creation we inevitably
exploit and destroy it; and when our impoverished environment
can no longer reveal the divine our inner spiritual world loses its
primary revelatory experience. Berry saw the cosmos as both our
primary revelation and our primary sacred community, and our
awareness of the divine as therefore directly dependent on the
variety, beauty, and majesty of our environment.

Our life style, he told us, is “destructive, addictive,
pathological, and paralysing” and we are committed to this
momentum to such an extent that in America, in the name of
“development,” people are actually subsidised to continue the
destruction of the few remaining healthy areas of land.

I found particularly challenging Berry’s anger with the
institutions that he considered most to blame, namely the
universities and the churches, for they are entrusted with the
education of future generations and yet they continue to present
the way forward in terms of exploitation and indifference
towards the environment, while the planet herself is mortally
sick. I was left with a deepened commitment to establishing
my own inner freedom from the addictions of our age and a
heightened sense of responsibility for the values we hand on in
the name of Christianity.

June put together her collection of quotes, along with an intro-
duction. In 2010, with approval from Thomas’s literary heirs, Mary
Evelyn Tucker and John Grim of the Thomas Berry Foundation, our
GreenSpirit Publications team published the little book Meditations with
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Thomas Berry, which is available from Amazon in both paperback and
Kindle versions.

Since that time, our team has produced nine more small books on
green spiritual themes, all of which we see as part of our contribution to
the Great Work. We have more books in the pipeline. And although the
publications--plus running a book review website that focuses on books
about green spirituality--are my main contribution these days, the work
that GreenSpirit does takes many forms. For example, one member left
a bequest that enabled a permanent “cosmic walk” to be constructed in
the grounds of Winchester University so that people can rediscover the
Universe Story by walking it. Like our Celtic ancestors, our GreenSpirit
local groups hold seasonal ceremonies and celebrations to remind us of
our connection to the Earth’s cycles. One such group goes into schools
to talk about green spirituality. We sponsor events on green spiritual
themes and liaise with other organizations who share our aims.

Above all, we serve as a supportive community for people of all faiths
and none who are working in many and varied ways on behalf of Gaia,
our precious planet. On our website and in our magazine, we describe
ourselves as follows:

GreenSpirit is a network of people who celebrate the human
spirit in the context of our place in the natural world and Earth’s
own evolutionary journey. Our radical vision brings together
the rigour of science, the creativity of artistic expression, the
passion of social action, and the wisdom of spiritual traditions of
all ages. Attracting those of many faith traditions, we are a body
of people who believe that human life has both an ecological
and a spiritual dimension. Together we:

* celebrate all existence as deeply connected and sacred

* understand humanity as integral to the planetary
landscape rather than its distinguishing feature

* find inspiration in the traditions of Earth-based peoples
and Celtic spirituality

* are exploring the unfolding story of the universe and
promote common ground between people in the context
of this vision

* seek to redress the balance of masculine and feminine and
befriend darkness as well as light
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* create ceremonies and celebrations which connect us
more consciously with the cycle and seasons of the Earth

* seck a more just, sustainable, and peaceful way of life in
harmony with the Earth.

So once again, just as it was two decades ago, my work — and that of
my colleagues in the organization most dear to me — is all about finding
ways to bring to our human lives a sensing of the sacred, loving and hon-
ouring this beautiful Earth, and thinking and acting ecocentrically. The
memory and legacy of Thomas Berry continues to inspire us all.



CARITAS - A THOMAS BERRY MEMOIR

By Patricia Monahan

first learned of Thomas Berry from Miriam Therese MacGilllis,
OP, at Genesis Farm. I discovered that Thomas Berry lived just
fifteen minutes from Mount Vernon, New York, and I enjoyed
many visits during the time he was writing his Riverdale Papers and
after. While I never felt worthy of this great mystic’s time, he welcomed
me with the same gracious hospitality as notable scholars and world lead-
ers. He always encouraged me to “do something for the children,” and
under his guidance with another teacher, Margarita Urrea, I started an
ecology group called “Kids for the Earth,” for middle school students
and later elementary school children. The guiding principles of the uni-
verse—Respect, Differentiation, Honor, Subjectivity, Celebration, and
Communion, were at the heart of our program. The kids got it! I would
say that over the years these principles have shaped and inspired my own
consciousness as a non-canonical religious who strives to embody the
charism of the Sisters of St. Joseph—Uniting All in God’s Love. As a
21st century religious, “our charism sends us into the world as contin-
uous acts of love, a love that is active, a love that is steadfast. It forms
bridges, makes connections easier and facilitates life for others enabling
them also to stir up love in our world.”
In that spirit I offer a memoir of an encounter with a little robin,
“Caritas,” who taught me that, indeed, all is one!

Caritas

Every summer I enjoy a week in the Catskills at a family resort, The
Thompson House, located in Windham, New York. As is my morning
practice, I headed off for my walk along the mountain road just before
seven. There had been a blustery thunderstorm the night before that
broke the humidity, so the air was fresh and invigorating. Along the
path I noticed a helpless little bird beside a bush, just a day or two old.
There were no trees nearby, but after searching a cluster of large rhodo-
dendron bushes, I discovered a toppled nest deep beside one. I waited to
see if the mother bird might return but it was soon obvious that she had
abandoned the nest.

I picked up the tiny creature. Its eyes were closed, and its featherless
body trembled in my hand. There were a few downy feathers around
its neck but no feathers on its delicate blue wings. Debbie, the owner of
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the resort, prepared a small carton lined with toweling. “Pat, I'm afraid
there’s not much hope for this one,” she warned. Passersby agreed. “Let
nature take its course,” they suggested.

I carried the fragile fledgling back to my room and dripped some
water on its yellow beak. The bird swallowed. I repeated it. I marveled
at this fragile creature in my hand. Its eyes remained closed, but its heart
throbbed with life. I crushed a crust of wheat bread into the water and
encouraged it to open its mouth. Suddenly the beak opened wide as I
offered tiny bits of moist bread. I sensed a zest for life and named her
Caritas—Latin for love—Cari for short.

Barbara, the matron, suggested that I get some “cat” food at the local
market, so I picked up a can of IAM’s tuna paté and returned to my
room. Cari ate heartily. By afternoon, I checked and lo and behold Cari’s
eyes had opened. She feasted on the tuna paté on and off day and night.
Life was awakening before my very eyes. The warmth and the caress of
my fingers rested gently over her like a mother’s protective wing. I doubt
she would have survived the night alone in a box of tissues despite the
best of intentions. Life craves relationship.

It was a long night for both of us but at about 5:00 a.m. I switched on
the bed lamp. Sensing my presence, Cari began chirping, her beak wide
open. I reached for the tuna pate and fed her. She couldn’t get enough.
When she had her fill, that was it; she quieted down. What a delight to
find her alive! I showered, dressed, and went to breakfast. Meanwhile
Cari drifted off to sleep with a full belly of, of all things, cat food.

After breakfast, I situated my camp chair along the riverbank where
we could hear birds and enjoy the sunshine and fresh air. I placed her in
the grass beside me. She was all legs compared to her tiny body, but she
managed to shuffle around on the flat of her legs. She could not stand
upright but she was full of life. It was amazing how we bonded day to
day. She’d fall off to sleep resting her head on her wing in the palm of
my hand. It was an awesome experience for me.

Days passed until Saturday arrived; time to go home. I settled Cari
in the carton and drove the three hours back to Mount Vernon, pausing
each hour to feed her. I stopped at Petco to inquire about food for a baby
bird. They recommended baby bird formula which needed to be heated
in order to release the enzymes Cari needed to grow. After a couple of
days of formula, her wings started filling in with lovely brown and tan
feathers and her breast whitened with brownish spots. The orange feath-



Caritas — A Thomas Berry Memoir 103

ers under her wings revealed she was indeed a robin. What a beauty . . .
this little love!

The next morning, I took Cari up to the school campus where she
shuffled around in the grass within earshot of birds, particularly robins.
I kept her as close as possible to nature. Monday to Friday Cari was with
me in Brentwood, Long Island, when I visited my friend, Maria, who
had a large deck where we sat out each day.

By mid-week Cari was gaining strength and Wednesday morning she
lifted herself up and stood upright on both legs. With that, she began
to hop about, toppling over at first. Little by little she learned to hop up
on the lower chair frame and jump off. The next day I placed her on the
top step of the deck and encouraged her to hop down. The first hop was
an awkward flop. Cari shook herself off and tried the second step. This
time her wings fluttered instinctively as she almost flew. The third step
she fluttered down, as well as the fourth and fifth. I walked up the steps
and encouraged her to fly up. The first step she crashed into because she
was too close to the step. She backed up, made the step, but slipped off.
Little by little she discovered her wings. Like a child learning to walk,
she was learning to fly. Every day we went out for flying lessons, and as
her wings strengthened, she flew higher and farther. By the end of the
week Cari refused hand feeding and I returned to Petco for live mealy
worms. Cari was now feeding herself and becoming more independent.
It was amazing to watch the progression of growth in this little robin
over a period of just ten days.

After the week with Maria, I drove home but I knew I could not keep
Cari confined in my apartment with my curious cat, Holly, who studied
her through the bird cage with great interest. My friend Beth recom-
mended that I contact the local Audubon chapter for a wildlife specialist.
It turned out that Lorraine Izzo, a certified Audubon specialist, lived
just a few blocks away. Lorraine welcomed Cari and placed her in a large
bird cage where she could move about freely. I kept in touch each week
to see how Cari was progressing. Over the course of several weeks, Cari
detached from human contact as she grew into a gorgeous robin with
a long tail and a sleek graceful body. Lorraine called to ask if I would
like to release Cari at the New York Botanical Garden in the Bronx. On
September 20, 2012, exactly eight weeks from the date I found Cari, I
took her to a large stand of trees and let her fly free. She bolted from
the container and soared to a nearby oak tree. I used my zoom lens to
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capture a few pictures of her gazing at the sky and listening attentively
to surrounding birds. I hoped and prayed she would meet up with some
robins who would welcome her into the neighborhood.

After enjoying the fall Monet Garden exhibit that day, I returned to
the spot where I released Cari. I wondered if she would be where I left
her, maybe she would be on the ground. She was nowhere to be seen.
She had flown off. As I turned to leave, I looked down and discovered
a perfectly formed bird’s nest lined with soft white downy feathers. I
imagined a thank you from Cari and treasure it still.

My friend and mentor Thomas Berry taught me, among many things,
“We are actually in a mystical rapport with the budding trees, the song-
birds, the graciousness of the sun, the amazing diversity of it all, but
we need to acknowledge the sacredness of relationship, our communion
with Earth, the universe, and the divine.”



HOW THOMAS BERRY CHANGED MY LIFE
By Alwyn Moss

Concerning how Thomas Berry strengthened my will,
clarified my understanding of reality, and helped

me know what work I needed to do.

Thomas Berry, whom I came to know in my later years, car-

ried himself with simplicity and humility yet was a bearer,

as I was to learn, of the power of Truth. This has become
more and more evident since his death at 94 in 2009 as the message in
his great books has spread ever more widely. His presence in the world is
in motion today with increasing effect.

Having made the choice to move from the big city in which I grew up
to more rural areas, [ was ripe for greater changes but did not know what
that might mean. It was at Camp New Hope outside Chapel Hill in
central North Carolina that I encountered Thomas Berry by attending
lectures on ecology and related topics at events run by his brother, Jim
Berry. Thomas was there, so was I, and somehow we sat together more
than once.

I am so grateful for the ways in which my life and work have been al-
tered by my good fortune to have become one of his many “companions”
by sharing nature and by reading his books. It did not take me long to
recognize the significance of his work and the profound thought that he
gave to the world.

When Thomas wrote, “We will not save what we do not love. It is also
true we will neither love nor save what we do not experience as sacred,”
he referred to the sacredness of the community of life. He felt that the
determining factor for the human species (and all others) at this time
is “whether or not we will recognize that there is a single integral com-
munity of the Earth that includes all its component members whether
human or other than human.”

It was this understanding, the truth of which touched me so deeply,
that motivated me to take action for the natural areas near me with
more energy and commitment than I had imagined I had. When I real-
ized that 220 acres of a beautiful old farm across from where I lived in
southern Virginia was in imminent danger of being developed as a major
sewer line and large-scale development, to my surprise I found myself
speaking, writing, and organizing on behalf of that piece of Earth I had
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come to know and love. I was working harder than ever before, and it
felt so right. As I called out to others, many responded. After intensive
efforts over three years, we succeeded in saving what I and now they too
saw as sacred and essential. The old Brown Farm became Heritage Park,
available to all.

My writing resulted in over fifty published commentaries, includ-
ing a pamphlet entitled “To Love the Earth, A New Way of Becoming
Human.” Thomas’s teachings gave me the strength and will to keep
working for the sacred community. He wrote, “The present urgency is
to begin thinking within the context of the whole planet . . . .That the
human and other components of Earth form a single community of life
is the central issue of the Great Work.”

In the past few years I joined the long struggle to defeat two pipelines,
Mountain Valley Pipeline and the Atlantic Coast Pipeline, both highly
destructive to the intrinsic beauty and health of this part of Appalachia
where I live. Becoming part of this strong movement to defeat these
projects and preserve the original ecology felt essential to me because
it has already affected not only the waters, the forests, and the diver-
sity of life, but also ourselves —because as Thomas Berry phrased it so
magnificently:

What happens to the non-human will happen to the human.
What happens to the outer world happens to the inner world. If
the outer world is diminished in its grandeur then the emotional,
imaginative, intellectual, and spiritual life of the human is
diminished or extinguished. Without the soaring birds, the
great forests, the sounds and colorations of the insects, the free-
flowing streams, the flowering fields, the sight of the clouds by
day and the stars by night, we become impoverished in all that
makes us human.

Most of my visits with Thomas in those years when I lived near him
in his hometown of Greensboro took place at what he called “the Grill,”
actually a kind of pub where he was a familiar person, and I was too
after a while. He would settle down into our booth and begin speaking
of the immense journey of the universe as a person deep within the epic
story, not as an outside observer. He and the great story had become one
in his vast soul.

I kept a pen on a chain around my neck and a notebook in my pocket
to take notes. If I ever forgot the notebook Thomas would pass a paper
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napkin across the table for me to write on without missing a beat in what
he was saying. As an example of such casual talk he said one day:

From the beginning, there was the mystery that is still a
Mystery—one that began a sacred story of the universe with a
psychic-spiritual inner dimension as well as a physical-material
outer dimension. Without both dimensions, the story would
have no meaning; with both, there is integrity and we have been
a part of both from the first primordial flaring forth.

As I struggled to grasp his meaning, I derived how his vision was
of a universe groping forward in its long slow evolution through a se-
quence of irreversible transformations and crises. And in this way over
the months and years of being in touch with Thomas Berry, I also began
to understand how the early Earth communities of peoples, creatures,
and plants were immersed in “a mystical rapport within a sense of the
sacred” that made them one in a bond of intimacy.

As Thomas grew older—into his nineties—he moved from the place
I knew as his home, an upper story few rooms on Four Farms Road,
very rural and simple. He became a resident in an assisted living center
which was nearby. When I came to visit, he was usually sitting outside
the main entrance on a bench waiting for me. When I visited him a few
months after he had had a stroke, I was surprised, although he had his
arm in a sling, that he had not lost his familiar smile, open honest face,
and warmth. On this visit, I wasn’t expecting to go out to lunch with
him, yet he invited me to do so and directed me to a nearby place he had
found.

Seated in a booth in the nearby restaurant we settled in for a conversa-
tion—but this time I took the lead because I wanted him to know what
I had been doing as a result of being inspired by his thoughts and work.
He knew I had taken on a difficult struggle to prevent the building of a
sewer and consequent development of a large farm opposite the road on
which I'lived in order to have it designated as a nature park. Not only was
he interested in this struggle, but he had made a trip from Greensboro
to my town of Blacksburg, Virginia, to speak at a public center for this
project of mine. And now I was eager to tell him the news that the long
work to preserve the lands and wildlife had actually succeeded.

I could not help being excited to tell of this “victory,” to the person
who had come into my life some ten years earlier. He was obviously
pleased, and I knew that this was only the beginning for me—when
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you feel deeply that you are on the right ship, you stay on it even if there
would be a long haul ahead. In this case I would say the name of the
ship would be saving those areas and members of the sacred community
of Earth when possible. Also this ship involved adopting what Thomas
calls “cosmological thinking” with awe, reverence, respect, life-connect-
edness, and identification with all.

Thomas foresaw that humans would be damaged as a species “unless
humanity can move from its present fixations on controlling, changing,
damaging, and destroying Earth’s sustainability through the habitats
and processes of the planet.” It was during one of these last times with
my guide, who had opened a new and lasting path for my life in my sev-
enties, that he spoke of “the three basic rights that all humans share with
other forms of life: The right to be. The right to a place to be (habitat).
The right to be enrolled and respected in the great community of life
and take their part in it with the unique capacities of their own species.”

And it is and was and will be, as long as I remain capable of work and
thought, the path I revere. This is who I am and have become with great
hope and belief that this path is becoming more and more understood
and followed by others. May it be so.



CONCATENATIONS OF ALLUREMENT
By Maria Myers

The future enters into us,

in order to transform isself in us,

long before it happens.
—Rainer Maria Rilke

“Poisson Saturne Strange Attractor” by Bvsydow, CC BY-SA 4,
via Wikimedia Commons

he circumstances and consequences of my interactions with
Thomas Berry are so improbable that I hesitate to confine
them to words.

Recounting them to friends and colleagues—and now to readers un-
known—is daunting. My attempt to do so here is not only in honor of
the endearingly generous person we have been privileged to know and
learn from, but also in service to that which he eloquently calls into
shared awareness.

In retrospect, categories of thought about what seem to me like a se-
ries of strange attractions range from impossible to inevitable. They sug-
gest the term “concatenation”—defined as “bringing two or more sepa-
rately located things together” and referring to “singular events unlikely
to recur’—to best describe a sequence of events that seem remarkably
unlikely to have occurred at all!

I was first drawn into Thomas Berry’s orbit by an inadvertent act
of eavesdropping when I happened to pass a small circle of strangers
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chatting during a coffee break and overheard his name and a date when
he would be speaking at a place not far from my home. The name was
unknown to me then, and it seemed the message went in one ear and out
the other, but it kept recurring in my memory until I finally called the
site mentioned to request more information. I was told it was a private
event, not open to outsiders, which should have been enough to put an
end to my exploration, but the niggling message continued to persist,
without a why.

When I telephoned again to ask if a single exception to the strict
policy of exclusion might be considered, I was again firmly rebuffed.
Equally firmly, I decided to forget it, but whatever was inviting my at-
tention would not have it; the beckoning grew stronger, more insistent.
When I became consciously aware that I was being /ured toward some-
thing that would not take no for answer, I asked a friend who had con-
nections within the host group to intervene on my behalf. Thanks to
him, I received an informal okay to “slip in under the tent flap,” if not
to enter officially through the front door of where (it still seems) I was
being called to be.

It was 1980, half a lifetime ago, and long before easy access to internet
research. When I first heard Father Thomas speak, I knew nothing of
his background and did not even have a copy of the program disclosing
his intended topic, so I entered the space entirely without expectations.
It had not occurred to me to bring a notebook to record what he might
say, but I vividly remember digging frantically into my purse for pen
and paper soon after his opening remarks. Somewhere among my long-
saved books and papers, I still have the envelope I found there, now
covered with verbatim scribbling, as well as the two pale, blue-covered,
self-printed essays that he gave me after a warm impromptu conversation
following his formal presentation. In summary, my worldview was irre-
versibly altered that day; enduring gratitude ensues.

A few months later, while attending Villanova University’s annual
Theology Institute for the first time, I happened to purchase a newly
published copy of the proceedings of the previous year when, unknown
to me, Thomas Berry had been one of six distinguished speakers there.
I remember holding that bright orange volume in my hand the follow-
ing autumn and deciding not to bring it as I was carefully packing “es-
sentials only” to take to Chicago for a year at the Institute of Culture
and Creation Spirituality (ICCS) as Matthew Fox’s graduate assistant.
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I also remember my astonishment when after reaching my destination
I opened my suitcase and found it there! Non sequitur, or so it seemed
then.

The next improbable connection occurred during small talk between
strangers. Brian Swimme had just been recruited by Matthew Fox to join
the ICCS faculty in place of someone whose untimely death had created
a sudden opening. Brian had been on his way, with his pregnant wife,
Denise, and their four-year-old son, to MIT to collaborate with others
in his chosen profession, mathematics, but had opted instead to take the
vacant position in Chicago. I have no idea why, a few minutes into my
first conversation with him (another person I had never seen before and,
at the time, knew nothing about), it would occur to me to say, “Have you
ever heard of Thomas Berry?” But I clearly recall his immediate reply:
“Thomas Berry? Thomas Berry!!” Far from the quiet voice I had barely
overheard speaking his unfamiliar name a few months before, here was
a response of ready recognition, emphatic enthusiasm. And, as we now
know, a spark of generative potentiality leading to exceedingly unlikely
results.

The stow-away volume containing Berry’s presentation at Villanova
was soon in Brian’s hands, then in Matt’s. Not long after that, nego-
tiations were underway to bring Thomas to Chicago. His momentous
visit with us, the ICCS class of 1982, was pivotal in the ensuing Berry-
Swimme collaboration that has enriched so many lives, my own among
them.

Following graduation, I was offered an entirely unanticipated place
on Villanova’s faculty and taught in the Religious Studies department
for nearly a decade. Even more surprising, I was asked on a couple of
occasions to serve as a moderator at the Theology Institutes, my original
point of entry into a new, profoundly altered experience of vocation. I
was also invited to be one of the first women on the board of Kirkridge,
the place where I had first heard Thomas Berry’s name spoken. During
those years I occasionally drove the 90 miles from my home to the gath-
erings Thomas hosted at his residence in Riverdale, New York. And
on one unforgettable occasion, he graciously accepted my invitation to
come speak informally with my undergraduate students at Villanova, an
invaluable gift that I hope they appreciated and may continue to bring
to mind.
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In light of the starting point, all of the above is acknowledged here as
far stranger than fiction. If I had not lived it, I certainly could not be-
lieve it, much less recall and recount it here. The most remarkable aspect,
it seems to me, is not any achievement or accomplishment of my own
or others. It is the enduring sense of having been visited by and invited
into “the future,” a realm possibly best described by Rilke above and
maybe by Rupert Sheldrake and others elsewhere. There is something
indescribably joyous and invigorating about that!

When asked in a recent interview “what new thoughts” had occurred
to her in researching and writing 7homas Berry: A Biography, Mary
Evelyn Tucker replied, “I was continually amazed at his persistence and
continual growth. He had a penetrating intelligence and a unique ability
to synthesize material. . . . He was prescient in anticipating our challenges
and helping us to develop the stamina to understand them and endure”

For me, these well-remembered qualities remain as alluring as they
have ever been, now recognized as both legacy and invitation.



TERRALUNA — AN ECOZOIC NOVEL

By Stefano Panzarasa

We need writers who remember freedom . . .
poets and visionaries, realists of a greater reality.

—Ursula K. Le Guin

Stefano Panzarasa
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n 1996, as a member of the Italian Bioregional Network, I had

the good fortune to personally meet and listen to Thomas Berry

when he spoke in Assisi on ecological spirituality. From that day
on, I was deeply attached to his vision of the Ecozoic era and to his ideas
of bioregional practice. At that time, my ideas about spirituality were
very limited. I was the father of a young son and felt a responsibility to
pass on good ecological and spiritual values to him.

In the years that followed, I have always kept in mind the teachings
of Thomas Berry. I have practiced daily ecology, worked in a nature
park, written essays on the preservation of nature and environmental
education, and composed, sang, and recorded eco-pacifist songs. I have
written and recently published a novel called 7erraluna, which was in-
spired by Thomas’s ideas of the Ecozoic era, and that is what I am going
to write about now. So far as I know, it is the first ecozoic novel!

Here is a brief synopsis of the book, followed by excerpts in which I
speak of Berry, of ecozoic thought, of the Great Work, of the history of
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the universe as a sacred history, of integral ecology, of bioregionalism,
and even of ecozoic cuisine.

Terraluna
A second chance: dream, love, adventure, ecotopia

Silvia lives on Earth. She is a good mother and is generally happy but
is saddened by all the current environmental and social problems and by
her seeming inability to address them meaningfully.

Crass lives on the planet Flux, the planet of the two moons and eco-
logical awareness. Like others of his world, he is a dreamer. He travels the
whole universe bringing help where it is needed, and now gives special
attention to the planet Earth.

The Great Circle of the Elders of Flux devised an important project
based on chaos theory to try to save Earth from catastrophe. This project
and a small ceramic object loaded with a special power unite Silvia and
Crass in the dream leading them to live an adventure in a parallel world
and in particular in the school of the Terraluna ecovillage where Thomas
Berry’s ideas and bioempathy are taught and lived. Luce will be born in
Terraluna. She will be given the dream of a better world based on peace,
solidarity, sharing, equality, love, and respect for nature, a world without
violence and oppression.

Terraluna covers a time span of about 60 years. In the novel, fantasy,
eco-pacificism, and hope are intertwined. The characters reflect on the
meaning of life, its sacredness, and the fact that if it is not possible to
cure the wounds of the past, one can still believe, even by engaging per-
sonally, in a better future, in the realization of an ecotopia, the Ecozoic
era.

Never doubt that a small group of thoughtful, committed, citizens
can change the world. Indeed, it is the only thing that ever has.
—Margaret Mead

Excerpts from Terraluna

Dana, the leader of the school of Terraluna, speaks abour

synergistic agriculture and then ecozoic nutrition.

“We are pacifists. Following this way, we have no need to
fight any war against parasites. The soil and the plants are no
longer exploited, they live on their own in an anarchic, natural
way. The results are excellent, and, in the end, everyone is happy
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. and I really mean everyone in an ecologically profound
sense. As ecotheologian Thomas Berry said, “7he universe is a
communion of subjects and not a collection of objects,” and “In the
universe everything, human and non-human, is connected!”

She continued, “I love this school. We have the right books,
no grades or exams, no competition, and so much daily practice.
Here people learn to be really free and ecologically aware. In
homage to Thomas Berry, we call our work in this school the
Great Work.” (p. 172)

“Here in Terraluna all people have a great respect for animals
and so thanks to Maria (the name of the protagonist in the
parallel dimension), we serve vegan, raw, and fruity cuisine, we
call them courses of Cuisine Ecozoic. We prepare the meals in
the kitchen of a new era of ecological awareness, Thomas Berry’s
Ecozoic era.

“In our school no rules of life are imposed, people come to
their own understandings of the right choices. At the canteen,
the children eat organic seasonal products of our synergistic
vegetable garden; and, when these are not enough, the children
eat produce from the common gardens managed by the families
of the ecovillage. During the week, we alternate healthy fruit,
vegetables, cereals, seeds, legumes, raw, and cooked foods. At
times we add products from other ecovillages and bioregions
near and far, land and sea, such as lentils, algae, and avocados.
Out of respect for animals, we do not eat meat, eggs, milk, and

cheese. (pp. 173-74.)

Stria (a co-star of the novel) visits a Terraluna classroom. A student
and her teacher speak.

“What do all of these things on the table represent?” asked
curious Stria, “and what should we have brought?”

“Dear one, this is our Altar of Nature,” explained the red-
haired little girl. “It serves to remind us how close we humans
are to plants and animals. Whoever comes to visit us usually
brings an offering that is dedicated to Mother Earth, an offering
linked to the territory of Terraluna and the seasonal cycles. Now
that we are in autumn, you could bring us a maple leaf or a berry,
maybe even a poem about autumn.” And then she added wisely,
“But of course, you are new here, you couldn’t have known.
This is the classroom where we come to study sacred history.”

“Do you mean this is your religious classroom where you
study the Bible?” asked Stria.
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“No, here we study the history of the universe and the planet.
For us this is the Holy History, the rest interests us little.”

“This seems right to me.”

“We want to grow free people,” the teacher explained. “We
agree with Thomas Berry. His innovative ideas about the Ecozoic
era have greatly influenced us. According to him, priests, gurus,
and shamans are now inadequate figures in our times. We would
do better to replace them with what he called integral ecologists,
people capable of reconnecting humans with nature, the cycles
of life, the planet, and the universe.”

“Integral ecologists,” Dana continued, “could be the new
spiritual and practical guides of humanity. Our entire education
system needs to go in this direction.” (p. 179)

At this point the teacher went to the blackboard, took a piece
of chalk and began to write the most important and significant
words of the ecozoic language: harmony, sobriety, balance, cycles,
sharing, gift, empathy, reciprocity, and more. He then asked his
pupils to copy the words in their notebooks and write some
comments next to them or maybe make drawings to illustrate
them. . ..

“Here at Terraluna we try to create a society oriented to
creativity, wildness, and compassion for all beings, and not
to economic development, efficiency, and productivity. The
only development in which we are interested is the growth of
ecological consciousness and character.”

With this, the teacher finished his lesson. (p. 183)

Maria and Marco (the names of the two protagonists in the parallel
dimension), explain how people live in the ecovillage of Terraluna.

“We are a small peaceful and supportive community,” said
Maria. “Every day we do what we can. We know that we are not
alone because we are in a network with many other communities
similar to ours, many ecovillages and many people. Some are
even more isolated than we are. As true bioregionalists, they
support us and do their part in their own places. In the cycles of
life, there are moments of destruction and moments of rebirth.
We feel we are part of rebirth. For now, we are resisters and
dissidents. There are only a few of us, but later the tide will
turn.”

“I am sure that those on Mother Earth’s side will prevail!”
exclaimed Stria.
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“Then I see that we agree,” Marco continued. “We think the
same way. We do what we believe is right for the sake of our
children. We move toward the Ecozoic era that will replace the
present technozoic period of capitalism, fascism, the destruction
of nature, and violence of all kinds. At Terraluna, we are part of
the beginning of this new era.” (p. 192)

Luce, a child born in Terraluna, is now a young woman. She has re-
ceived the Nobel Peace Prize in recognition of her ecological and social
activities.

Luce was convinced that the human species had to be reinvented in
order to avoid extinction. History had to be re-examined to restore the
parts that had been neglected, such as Earth, the body, the feminine,
and the unconscious. Ecozoic thought was needed and the wisdom of
women. Civilization could no longer require the sacrifice of the many for
the well-being and profit of the few and for the interests of multination-
als and the military. As she had said many times when she was young,
no one has the right to steal the future from others.

Finally, Luce had also begun to rethink the concept of the state
and the laws it imposes, both those that are just and unjust. She was
convinced that a new kind of governance was needed. There needed
to be new methods of civil coexistence. She looked to the wisdom
of Indigenous people both ancient and contemporary, to Neolithic
matriarchal societies, and to bioregional and anarchist thought. (p. 209)
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SEEING THE WORLD ANEW: RESPONDING TO
THOMAS BERRY’S GREAT WORK

By Kelvin Ravenscroft

Now night has advanced. The stars are more brilliant than ever.
The time has come for us to enjoy our final moments with each other
as we continue our journey on into the twenty-first century.

—Thomas Berry, Evening Thoughts

ﬁ s a child I recall having a deep, and at times, almost over-

whelming sense of the wonder and mystery of the world,

and throughout my life I have been nurtured and uplift-
ed by a powerful aesthetic sense. I find that beauty, in its many and
varied forms, is life affirming and a source of hope. I was enthralled
by observing the night sky and I frequently pondered upon questions
such as “Does the universe have an end?” “Where does everything that
exists come from?” and, “Does the universe have any meaning, pur-
pose or goal?” Many years later I continue to engage with such ultimate
questions.

As the years pass, I find that there is a close connection between a
sense of beauty and the divine. Aesthetics and spirituality, although
distinct, are interconnected. I consider that a significant dimension of
Christian life and ministry is to engage in creating oases of calm, still-
ness, and beauty which can be catalysts for transforming, both personal-
ly and socially, some of the challenges that face the world today, partic-
ularly ecological challenges. Indeed, a significant attraction to me in the
spiritual vision of Saint Francis is his recognition and affirmation that
all of creation is permeated by the presence of God. Reflecting upon this
vision, I continue to take seriously the profound incarnational nature
of Christianity—through the physical, material, embodied world, God
is to be located. I, therefore, am increasingly of the view that Christian
faith affirms and celebrates a spirituality of the everyday, of perceiving
the extraordinary in the ordinary. Exploration of the Franciscan spiritual
vision led me in 2009 to becoming a Companion of the Society of Saint
Francis.

This recognition of the Divine permeating all things I continue to
find being articulated in the arts in their various forms, particularly lit-
erature, painting, and film. For example, I have been deeply inspired by
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Marilynne Robinson’s novel Gilead which explores the experience of the
Reverend John Ames in 1956 as he approaches the end of his life and
reflects upon key experiences that have contributed to his spiritual devel-
opment and sense of self. Amongst the novel’s many and varied themes
and ideas, it affirms the importance of paying attention to the detail of
the world around us and developing the capacity to see the world anew.

This capacity to see the world anew was beautifully presented in Tate
Liverpool’s 2013 exhibition, “Chagall—Modern Master,” which poi-
gnantly illustrated how love and loss can be deeply interrelated and how
Chagall was inspired to capture the detail and the beauty of the world
even amidst episodes of significant suffering.

The experience of suffering has been powerfully explored in the
Chilean director Patricio Gunzmadn’s film Nostalgia for the Light which
makes connections between astronomers who explore the distant origins
of the cosmos and humankind’s place in the universe. It also explores
the experience of women who, after many decades, continue to search
for the remains of their loved ones who disappeared during the military
dictatorship of General Pinochet. The film raises the question of the re-
lationship between personal memory and cosmic memory and illustrates
how contemporary experience is always rooted in the past. Yesterday,
today, and tomorrow are inextricably linked.

Exploration of, and reflection upon, this relationship between per-
sonal experience and the ongoing evolution of the cosmos has been ex-
pressed in four dimensions of my personal narrative: the development
of a Thomas Berry Manchester/Journey of the Universe interfaith
community group; the creation of a foundation course for secondary
(high) school students entitled “Ways of Seeing”; integration of concepts,
themes, and ideas of Thomas Berry into the preaching, teaching and
ministry of my local Church of England parish church; and a book writ-
ing project exploring approaches to contemplative education that incor-
porate significant elements of Thomas Berry’s vision. I discuss these four
dimensions below.

Thomas Berry Manchester/Journey of the Universe Community
Group

Since 2015, together with my wife Malgorzata Kmita, I have con-
vened and facilitated a Thomas Berry Manchester/Journey of the
Universe Interfaith Community Group, which, through exploration of
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the writings of Thomas Berry, art, music, poetry, and film, considers
how Berry’s ways of seeing and being connect with and relate to science,
ecology, spirituality, the arts, and economics.

The group is informal and relaxed in its exploration of these signifi-
cant concepts, themes, and ideas, and provides an opportunity for peo-
ple to gather and look at what can be termed “the bigger picture” of how
our lives individually and collectively are located and immersed in the
ever-unfolding story of the cosmos.

Following each meeting I send out a report by email to the group
that details what has been explored and considered in the meeting. In
addition, each week I send out a Friday reflection, inspired by Berry’s
vision, which aims to provide food for thought and inspiration. I also
send out occasional emails giving notice of forthcoming events, exhibi-
tions, films, and concerts that may be regarded as being congruent with
Berry’s philosophy.

“Ways of Seeing” Education Programme

In my work as a head of the Department of Religious Studies in an
11-18 grammar school (and in other schools and colleges in which I have
taught) I developed a foundation course for pupils in their first year
of secondary (high) school entitled “Ways of Seeing” for the Religious
Studies curriculum. This course was interdisciplinary and existential
in its approach and utilised insights and perspectives from the spiritual
traditions of the world, philosophy, science, music, poetry, and prose
to consider the ways in which each person develops a personal philos-
ophy of life, a perspective, a weltanschauung, a way of seeing the world.
The pedagogical philosophy I adopted in developing this curriculum
was significantly inspired by the approaches to teaching and learning
of Janusz Korczak and Vasily Sukomlinsky, and I have incorporated my
reflections upon my teaching of the “Ways of Seeing” programme into
the material I have written for the contemplative education book project
which I outline below. The curriculum I developed was significantly
inspired by the spiritual vision of Thomas Berry and included materials
and resources which invited and encouraged children to deeply explore
their place in the cosmos.
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Thomas Berry and Church Preaching, Teaching, and Ministry

[ am an authorised lay minister in my local Church of England parish
church, a role in which I lead worship and preach. For many years I have
integrated into the ministry of the church exploration of how Christian
faith can engage with the ways of seeing and being of Thomas Berry and
how these can inspire and encourage the church community to respond
to, and engage with, issues such as the climate crisis, ecological devasta-
tion, species loss, and diminishing biodiversity.

Contemplative Education Book Project

For several years I have been engaged in writing a book exploring
approaches to contemplative education which considers in some depth
how Thomas Berry’s life, legacy, and vision can be regarded as being
profoundly contemplative in its approach. The writing of this book is an
ongoing project.

In conclusion therefore, in these four dimensions in which I have re-
sponded to Thomas Berry’s Great Work, I have aimed to share some-
thing of how Thomas Berry can speak profoundly to our current age.

Indeed, I affirm his declaration in Evening Thoughts that

we see these early years of the twenty-first century as the
period when we discover the great community of the Earth,
a comprehensive community of all the living and non-living
components of the planet. We are just discovering that the
human project is itself a component of the Earth project, that
our intimacy with the Earth is our way to intimacy with each
other. Such are the foundations of our journey into the future.
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LIVING COSMOLOGY
By Sheri Ritchlin

The sacred journey of the universe is the personal journey of each

individual.
—Thomas Berry

hen I was five, I remember asking my mother, “If God

\/\/made the world, who made God?” We were visiting

my grandparents, so she directed me to my grandfa-

ther, a minister-scholar who was vocationally constituted to answer such

questions and generally acclaimed to have insight into mysterious topics.

When I put it to him, he eyed me thoughtfully and said, “Go ask your

mother.” My future of philosophic inquiry was sealed at that moment. I

went on to such great questions as, “So where is the end of space and do
you fall off there?”

At age 13, on my second visit, my grandfather invited me to borrow
any book in his vast library. I was drawn to a small volume entitled
The Pre-Socratic Philosophers and 1 immediately fell in love with “The
Cosmologists: Thales, Anaximander and Anaximenes” of chapter one.
Their quest for the fundamental nature of reality resonated with my
own early inquiries. I believe that is when I first thought of myself as a
cosmologist.

Five years later, imagining that now the universe would open up its
secrets to me, I entered college as a philosophy major. It didn’t. My first
class was in logic: “If P then Q, not-P, therefore, not-Q.” What on earth
did I care about P or Q? What did that have to do with anything? I
changed my major to literature and felt more affinity with James Joyce’s
Stephen Daedalus, who as a boy wrote inside his geography book—
Stephen Daedalus, Class of Elements, Clongowes Wood College,
County Kildare, Ireland, Europe, The World, The Universe.” Stephen
Daedalus was a cosmologist of sorts: He knew he lived in a universe. But
my inner cosmologist went into retreat.

In the years that followed, I pursued my own studies in various areas,
including the work of C.G. Jung. Jung set me on the road to personal
transformation, as described by his associate Jolanda Jacobi in 1942:

Self-scrutiny and self-fulfillment are therefore . . . the absolute
prerequisite for the assumption of any higher obligation, even of
the obligation to lend the best possible form and the greatest
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possible scope to the fulfilment of one’s own individual life, as
nature always does, though without the responsibility which is
the divine burden of man.

Jung and the dream work he inspired were leading me forward in
ways | understood only intuitively. At some level, we all carry within us
the sense of a “higher obligation” but what is this “responsibility which
is the divine burden of man” and how would that be fulfilled?

In the mid-1970s, two things came serendipitously into my life that
would profoundly alter my view of things. The first was Laurens van
der Post’s The Lost World of the Kalahari and its sequel, The Heart of the
Hunter. The second was my contact with the Kumeyaay Indians of San
Diego County and northern Baja California, Mexico.

What was so remarkable to me about the Bushmen of the Kalahari
Desert was that a people living in a materially barren region could have
such an abundantly rich inner world that included everything from the
tiniest creature to the farthest star. Each thing was as important as the
next, whether near or far, small or large. The cosmos was uniformly
saturated with a sacred and life-giving spirit. In 7he Heart of the Hunter,
van der Post tells of a Bushman mother holding her infant child up to
the sky, calling upon a star to “take the little heart of her child and give
him the heart of a star.”

Before I encountered any living Kumeyaay Indians, I had read that
as part of their traditional puberty rites, a sand painting was made as an
image of the cosmos with the sun, moon, and Milky Way. The young
boy mixed a ball of sage with his own saliva and spat it into the circle,
symbolically taking up his place and his role, not just in his communi-
ty, but in the cosmos. For the Hopi too, in a boy’s initiation “he began
to learn . . . that he was a member of an earthly family and tribal clan,
and he was a citizen of the great universe, to which he owed a growing
allegiance as his understanding developed.” He would learn that the liv-
ing body of the human and the living body of Earth were constructed
in the same way, with an axis that ran through each. The human axis
was the spinal column with several vibratory centers “which echoed the
primordial sound of life throughout the universe or sounded a warn-
ing if anything went wrong.” This rose to an opening in the top of his
head through which he received life and could communicate with the
Creator. His “higher obligation” was to keep open the door and to sing
praises to the Creator. According to traditional Hopi myth, the world
was destroyed three times because the people forgot this higher obliga-
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tion and let the doors on top of their heads close so that they could no
longer hear the Creator’s voice—the voice of the cosmic imperative that
mysteriously drives the universe forward. I thought of Adam walking
and talking with God at the beginning; Noah, saved from the flood by
Yahweh’s instructions; the prophets of the Old Testament hearing His
voice. Did Jesus come in part to repair that rift when the door closed?

»

“Knock and it shall be opened unto you.” “Not I but my Father in me
[the Creator] does these things.”

Later, I had an opportunity to visit a small group of Kumeyaay liv-
ing in Baja California. Standing under the brilliantly clear skies in the
high desert of Baja, I asked about their names for the constellations. The
Milky Way was called maiha rut, “the backbone of God,” and every con-
stellation name began with the word Awiyup, which I later found meant
star. The prefix kwi appeared in such words as “wise man,” “teacher,”
and “truth,” which suggested that kwi was an honorific. They revered
the stars. Yet when I asked one local anthropologist what role the stars
played in their lives his answer was, “None apparently. There’s nothing
in the literature on it.”

That lack of imagination on the part of many anthropologists always
disturbed me. One had only to stand under the vast glittering vault of
their skies, keeping in mind that they had no T'Vs, books, or decorative
homes to distract them, to know that this couldn’t possibly be true. It
was our own skies that were so markedly empty of meaning, resonance,
and beauty, clouded over by pollutants and closed off by our elaborate
artificial environments.

I don’t recall when I first became interested in the / Ching, but I be-
gan to study it more seriously by auditing the classes of Professor Allan
Anderson at San Diego State University. It was there that the universe
began to open up its secrets through an entirely new language: the lan-
guage of ancient Chinese sages, communicated through a teacher who
made clear from the beginning that “this is not a class 2bour anything.
There is no ‘abouting out’!” Our inner selves, our daily lives, were not
to be left behind. In the 7 Ching I found language that reawakened the
cosmologist in me. We are told that the original 7 Ching sage Fu Hsi

looked upward and contemplated the images in the heavens; he
looked downward and contemplated the patterns of the earth . . .
He proceeded directly from himself and indirectly from objects.
Thus he invented the eight trigrams in order to enter into
connection with the virtues of the light of the gods.
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In this passage Jung’s prerequisite of self-inquiry and the inquiry into
the nature of reality by the first Western cosmologists come together
with Indigenous and Eastern sages as a single human project.

Yet the more I studied the I Ching with its Confucist Commentaries
(the Ten Wings), the more questions it raised. I was sure that things were
being lost in translation. The objective-subjective separation at the core
of Western logic, rooted in the structure of Western languages based on
the subject and object of a sentence, was essential to the development
of Western science. By contrast, Chinese from ancient times was a lan-
guage of images derived from nature, which represented the world quite
differently. Certain passages of the commentaries suggested a hidden
depth that I wanted to grasp; especially this one: “Greatness is the field
of action of the sage.”

In 1992, then age forty-eight, I began my studies in Chinese philoso-
phy at the California Institute of Integral Studies (CIIS) in San Francisco
with the express purpose of learning enough Chinese language to under-
stand that sentence and other key ideas of the I Ching. Once again I was
gifted with a sagely teacher, Dr. Yi Wu. On the first day of a class on the
I Ching, Dr. Wu explained that “Wisdom is knowledge plus virtue. You
study the I Ching to learn wisdom. Once you learn wisdom, you don’t
need the I Ching.” The word for “virtue,” te, is in the title of Lao Tzu’s
classic work Tao Te Ching or the Book of the Way and Its Virtue. Here
virtue is a cosmic quality that expresses itself in the human or, in the
Hopi sense, that can vibrate through the human in resonance with the
Way or the voice of God.

In a later class, Dr. Wu presented us with a diagram of Chinese phi-
losophy as a triangular relationship between the Way of Heaven (tao or
t’ien tao), principle (li), and practice. Here was an interactive cosmos to
be lived! On the break, I went up to him to express my enthusiasm for
this idea and to explain my interest in doing my dissertation on the cos-
mology of the I Ching. He listened patiently to my explanation and then
replied, “But there is no cosmology in Chinese philosophy.” It hit me
right between the eyes with the preciseness of a Zen master’s reply to his
student. It afforded me a small but significant moment of enlightenment
that I could not quite put into words.

After the break, Dr. Wu explained this further:

There is no “theory of the universe” in traditional Chinese

philosophy. Western philosophy emphasizes cosmology and
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metaphysics but does not connect them with people’s lives.
They are abstract ideas or forms. The word “cosmology,” in this
sense, cannot be applied to Chinese philosophy. As it says in the
Ten Wings, there is a “learning beyond form.” “That beyond
form is Tao.” The Way of Heaven is different from cosmology,
which is concerned only with the outside or material order. The
Confucian scholar C.C. Chang said, “The ant in the human’s
hand sees hairs as huge trees, but in the human’s eye they are
only hairs. The man in the park sees trees. What are they
in God’s eye?” How can we know the truth of the universe?
Therefore Chinese philosophy avoids discussing directly what
this reality is. The Chinese sage embodies nature; inside, inner
nature and outside nature.

Two years later, Richard Tarnas launched a program called Philosophy,

Cosmology and Consciousness at CIIS and Brian Swimme arrived as one

of its professors. Brian’s classes, following his book 7he Universe Story

with Thomas Berry, took cosmology in a whole new direction for me.

He echoed Allan Anderson’s imperative: “See where philosophy comes

alive for you in your life!” He showed us cosmology across many disci-

plines, from science to literature, from Einstein to Dante. He helped me

discover what I was really looking for, in my own language, and defining

“reality” in new ways. “The universe is a psychic and physical reality

from the beginning. I don’t try to build up a proof from science—parti-

cles to spirit—spirit was always there.” A later comment, “Moral action

becomes the increase of reality. It leads to expansion and deepening of

being,” echoed a statement by Confucius that “the human can enlarge

the Tao.”

In my classes with Yi Wu, I was able to look more deeply at the line

that had perplexed me: “Greatness is the field of action of the sage.” I

now had the actual characters to consider.

El A A g A2 F
Able great then worthy person 's enterprise
virtuous

This literal translation into English tells us nothing. More
illuminating are the characters for the humanA and the
character for great or greatness X that depicts the human
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with arms spread wide, “to the fullest extent” In another
interpretation of the glyph, the human has penetrated the upper
realm of Heaven.

The last character, 3=, has been described as depicting a “big, flour-
ishing tree.” What Richard Wilhelm translates as “the field of action” is
also translated as “enterprise” or “profession.” In the context of the whole
chapter, it is the entirety of the universe itself blossoming into articulat-
ed, defined existence through each individual developing his or her own
nature as a tree grows from a seed to flourishing fullness. This is the en-
terprise, the “field of action,” the work of the sage. It suggests the higher
obligation to lend the best possible form and the greatest possible scope
to the fulfilment of one’s own individual life, as nature always does, from
seed to flourishing tree.

By the end of my classes, the subject of my dissertation had expanded
to include the work of Thomas Berry with my study of the I Ching as
“The Return of the Sage: A New Cosmology Meets the Way of Heaven
and Earth in the I Ching.” But it was not until several years later that I
discovered that Thomas Berry had gone to China in 1948 and had read
the same Chinese classics I had in the original language. Following a
visit I made to Thomas in the last year of his life, Herman Greene gave
me copies of Thomas’s Riverdale Papers on the exact themes that had
drawn me in my I Ching studies. Here he writes on ch’eng, authenticity.

The basic obligation of humans is to perfect their nature.
When this is accomplished we attain a complete interior
spontaneity in our actions. That these actions accord with
our nature, that they are spontaneous in the most profound
sense of the word, that they are in harmony with all our social
relationships, all this depends on the authentic character of our
being.

Thomas had brought together for me the decades of study and per-
sonal work, from the five-year-old asking “cosmic questions” to the
thirteen-year-old discovering the first Western cosmologists, to Jung’s
self-inquiry and inner work that moved mysteriously toward a higher
obligation and divine purpose. In Thomas’s words

Virtue brings the human into higher realms of being. . . . It
brings about the intersection of the divine, cosmic and human
planes of reality. It also establishes a person at the cosmic center.
The resulting transforming of things is the expression of what
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is deepest in the reality of things, for only by virtue of higher
transformation do things achieve their real being, their authentic
expression.

The great field of action of the Chinese sage was akin to the Great
Work that Thomas called us to, that of reimagining and bringing forth
a new relationship to Earth as the locus of divine action around us
and through us. Following this mandate, we are all initiates, like the
Kumeyaay and Hopi young men coming of age and taking up their
responsibilities as members of family, community, and cosmos; attentive
to the sacred, vibrating through them as the guide to their actions, and
full of gratitude for the gifts of their Creator.

But nothing can touch the power of the actual embodiment of what
otherwise are only well-intentioned words. The ultimate description of
the concepts I was seeking to understand was a single human life, fu/-
filled o its fullest extent in all its prismatic display, in its words and in
its silences, its omissions and commissions—something you had to see
breathing in front of you, going about the grear enterprise, the Great
Work.

The living legacy of Thomas Berry is exactly this: the living person
that Thomas was to every single person whom he met. So many have
been transformed by the presence of the man in their lives; his humble
and caring listening; his eagerness to identify in each person the particu-
lar gifts of their nature that could flourish as their own contribution to
the Great Work.

While future generations will not have the privilege of Thomas Berry’s
presence, it lives on through the people he touched, the countless proj-
ects he inspired and now through 7homas Berry: A Biography by Mary
Evelyn Tucker, John Grim, and Andrew Angyal, who bring the man
they knew alive through ten years of a meticulous gathering of details
and stories.

Thomas embodied for us what I call “cosmality,” which results when
the creative power of the universe rises through an individual nature—
awakened through self-inquiry and honed through a devout and deter-
mined practice of moral action—to flare forth as a radiant life. The great
field of action is the life itself, in communion with other lives, the living
Earth, and what the 7 Ching calls the Great Harmony.
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Thomas Berry’s life was one of constant movement forward, yet
at every moment he was also communing with the deep presence in
all reality. He never lost this sense of communion, and that is whar
allowed his vision to come alive.

—Mary Evelyn Tucker
John Grim, and Andrew Angyal
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BOUNDLESS COMPASSION FOR CREATION
By Joyce Rupp

. . . the universe is a communion of subjects rather than a
collection of objects . . .

—Thomas Berry

recious memories of childhood activities on our lowa farm

Pfill my inner storehouse: running through dawn’s dew-lad-

en grasses, my hands in the black soil making mud pies in

the grove, long hours of planting, weeding, and gathering produce in

our vast garden, the chores of feeding oats to the chickens and tossing

bundles of hay from the barn loft to the hungry cattle waiting below,

summer evenings when I joined my seven siblings for hours of countless

games before dark—a joyful time after the day’s work was done—night-

hawks swooping above our heads and owls hooting their first hellos. I

did not need religious language to assure me that I lived among a sacred

community. I trusted my kinship with nature and did not need words to
express that sacred rapport.

I took this natural relationship with creation for granted. So I felt
quite a jolt when I attended a rural, Roman Catholic school and heard
the warning, “It’s pagan to see God in trees and flowers. God is in us,
not in nature.” To my teachers, being “pagan” implied a dire condition.
With that threat, the communion established in my childhood was torn
away from me.

Twenty years after that I slowly turned toward re-union with the nat-
ural world, reentering a bond with what resides below, within, and above
our beloved planet. I let myself fall in love again with creation. The writ-
ings of Joanna Macy, Elizabeth Dodson Gray, Teilhard de Chardin, and
Brian Swimme, along with poets like Wendell Berry and Mary Oliver,
led me in this direction, but it was not until 7he Dream of the Earth
brought me to Thomas Berry that I returned fully home to where I be-
long. Healing of the distortions of my childhood teachings arrived with
his foundational emphasis on the I-Thou relationship with everyone and
everything we encounter.

Thomas Berry restored my belief in having a horizontal, rather than a
vertical, relationship with creation. His writings assured me that we are
part of a whole, different from the other—not better than—not wielding
power over another, but dependent on one another and benefitting from



Boundless Compassion for Creation 131

this mutuality. As my consciousness of the I-Thou relationship strength-
ened, I recognized the blatant separation that certain religious sources
such as Psalm 8 imply: “You have given them (humankind) dominion
over the works of your hands; you have put all things under their feet.”

From the very first meeting with Thomas Berry’s writing, I felt the
compassion and inherent goodness with which he approached every-
thing in the universe. (So radically different from Psa/m 8.) He writes,
“We are not here to control. We are here to become integral with the
larger Earth community.” He also speaks of our having lost “our sense of
courtesy toward the Earth and its inhabitants.”

After reading Recovering a Sense of the Sacred: Conversations with
Thomas Berry, this respect became even more apparent. Author Carolyn
Toben describes the reverence he extended to nature when she first met
with him: “Thomas opened his eyes slowly and beheld the tiny plant in
his hands, then whispered, ‘You are so beautiful,” and a circuit of love
seemed to pass between them that was palpable to witness.”

Besides this exquisite esteem for nature, Thomas Berry led me further
into an awareness of the suffering inherent in creation. When I studied
The Great Work, his keen perceptions increased my compassion for how
our planet has been harmed and is in need of healing:

The deepest cause of the present devastation is found in a
mode of consciousness that has established a radical discontinuity
between the human and other modes of being and the bestowal
of all rights on the humans. The other-than-human modes of
being are seen as having no rights. They have reality and value
only through their use by the human.

In reality there is a single integral community of the Earth
that includes all its component members whether human
or other than human. In this community every being has its
own role to fulfill, its own dignity, its inner spontaneity. Every
being has its own voice. Every being declares itself to the entire
universe. Every being enters into communion with other beings.
This capacity for relatedness, for presence to other beings, for
spontaneity in action, is a capacity possessed by every mode of
being throughout the entire universe.

I longed to share this view with others and finally gained courage to
submit a manuscript to Orbis Books. 7he Cosmic Dance was published
in 2002. Its essays and poems reflect Thomas Berry’s wisdom regarding
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our interdependence with the universe, the I-Thou relationship he urges
us to have, and his understanding of the transformative process—the
“primordial flaring forth,”—that gives way to newness. This book re-
mains the most cherished of my publications because each page invites
the reader to recognize our kinship with everything. I could never have
written what I did without the significant influence of Thomas Berry.

Twelve years ago, I discovered a more direct way to enable others to
know and value his teachings. Early in 2007, Margaret Stratman, anoth-
er member of my religious community, joined me in creating and estab-
lishing a four-day program titled Boundless Compassion, which focuses
on learning how to live compassionately. When Margaret and I created
the content and process, we both recognized the suffering of our planet
and decided one component would definitely be that of compassion for
creation.

The program topics include compassion as a way of life, compassion
for self, compassion and suffering, compassion and marginalization,
compassion for creation, and becoming a compassionate presence. When
we encourage participants to reflect on compassion for our planet, we
first consider the woundedness of Earth. Following this, we ask them
to go outdoors and quietly be with the wonder of creation, much like
Thomas Berry described for himself: “I was immersed in the mystery of
things, in the mysterious powers expressed in natural phenomena. The
various living beings I experienced as integral with my own existence.”

We invite the participants to become one with whatever they choose,
such as a leaf, bird, stone, or soil. They are to reflect on what it could
be like for that part of creation to exist, to enter into the life of that
particular subject as fully as possible, to imagine how it is to go through
the seasons, and to experience the treatment they receive from humans.
This I-Thou reflection with nature often develops into a profound ex-
perience for the participants and moves them beyond the old paradigm
of dominance-separation. When they rejoin the large group, we listen
to them speak about what occurred in their time of bonding. Following
that sharing, we discuss ways in which we can contribute to the healing
of our suffering planet.

By June 2018, nearly 2,500 women and men had participated in the
Boundless Compassion program. At that time we co-directors decided to
offer workshops for any of those participants who wished to facilitate the
program in their regions. We developed a detailed 7raining Workbook

and we now have over 100 people from the United States, Canada and
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the United Kingdom who have become certified facilitators.

In conjunction with the training workshops, I gathered the essential
content of the program into two books. Boundless Compassion contains
the core content and Prayers of Boundless Compassion has reflections and
prayers associated with the six major topics. Each book is divided into six
“Weeks,” with the fifth week focusing on “Compassion for Creation.”
The title of this fifth week reflects Thomas Berry’s work. “A Thousand
Unbreakable Links,” suggests the interdependent kinship we have with
all of life. In this chapter, I encourage readers to understand the founda-
tional cause for humankind’s rash treatment of Earth:

In 7he Grear Work Thomas Berry laments the distance that
has come between nature and humanity. Societal and cultural
changes have led humans into a mode of thinking of creation as
“a collection of objects rather than a communion of subjects” .
.. . Because of the increasing distance separating us, we stand
apart and lose an awareness of what is happening to creation.
Consequently, the damage done to nature fails to affect our
minds and hearts.”

In Prayers of Boundless Compassion, the most obvious connection with
his thought rests particularly in two reflections. “I Bow to You” express-
es reverence for fifteen various aspects of nature. For example: “I bow to
you, black soil, red earth, rocky ground, limestone and granite, ash and
cinders, mud and clay, sandy beaches, loamy woodlands, graveled paths,
and silted streams.” Another piece in Prayers of Boundless Compassion
exposes the pain that humans have caused in treating non-humans as
objects. Here are a few lines from “What Have We Done to Them?”

Shoot them. Swat them.

Stomp on them. Kill them.

Steal their food. Beat them.

Rip the hide from their bodies.
Get them out of the way.

Cage them. Slaughter them.
Poison them. Drown them.
Hook them. Snare them.

Cut off their paws. Skin their fur.
Squash them. Behead them.

I often receive messages from those who have led study groups with
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the Boundless Compassion book. They tell me, as do the participants in
the four-day program, that their lives have been changed because of what
they learned and experienced. Their personal transformation includes an
understanding of compassion for creation. I hope that each person goes
forth from our Boundless Compassion program with more inspiration and
a greater determination to live as a compassionate presence, one that in-
cludes a profound gratitude and respect for all that exists.

Thus it is that I continue to be deeply grateful for the influence of
Thomas Berry on both my personal and professional life. Each day as
I walk around the three miles of Blue Heron Lake, I pause to thank
the trees for their abiding presence, the soil and stones on the path for
grounding my feet, the air for precious oxygen filling my lungs and
nourishing my bloodstream, and the many creatures both seen and un-
seen, heard and unheard, who accompany me on my trek. I doubt I
could ever have reached this kind of awareness and gratitude without
the immense and wise work of the person I have come to know and rev-
erence as Thomas Berry.



THOMAS BERRY IN CINCINNATI, OHIO
By Jim Schenk

n 1978 Eileen (my wife) and I founded Imago. We were so-

cial workers and realized that so many people were not happy

with who they were and what they were doing. We asked why.
Our conclusion was there was a real dichotomy between the values of
the culture which says, “if you have a lot of money and stuff you will
be happy, and if youre not happy you just don’t have enough money,”
and reality, which says, “once we get the basic necessities of life, which
doesn’t take much in this culture, it is our relationships that really bring
us happiness.”

We started looking at our relationships with other people. We realized
that while we are a tribal animal, this culture emphasized individual-
ism, which separates people from each other. We began looking at the
concept of community and simplicity as a way to bring people together.

Joyce Quinlan, a friend of many years, began working on a doctorate
on future studies with a focus on the non-human world. Through her we
became aware that we aren’t only disconnected from each other but from
the rest of the Earth community of which we are a part.

After living with us for two years, Joyce moved to Chinook Learning
Center on Whidbey Island in Washington State where she worked
with Fritz and Vivienne Hull for two years. There she became aware of
Thomas Berry and introduced us to him around 1980. She sent us a set
of his blue books (the Riverdale Papers). (Sadly, these have disappeared
over the years.)

Being newcomers to the ecological movement, Thomas’s blue books
helped us deepen our awareness of our interconnection with the non-hu-
man world around us. This led us to invite many different people with
an ecological orientation to come to Imago and speak. Fritz and Vivienne
Hull, from the Chinook Learning Center, came to do workshops and
presentations at Imago. Sunbear did several Medicine Wheel Gatherings.
We began celebrating the Solstice, Equinox and Cross Quarters, along
with full moon celebrations.

Through the people presenting at Imago, but especially through
Thomas’s writings—the Blue Books and 7he Dream of the Earth—it
struck us how fragile the Earth really is. The air, water, soil, ozone, and
the list goes on of things we are totally dependent on. If just one of
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them ceases to be able to support us, we cannot survive. Then there are
nuclear bombs, viruses, chemicals that have the potential of eliminating
our total species. In the late 1980s I remember feeling that our species
had about a 20% chance of surviving for more than 50 to 100 years. In
1989 when 7ime magazine declared Earth as person of the year, I raised
the odds to 21%. I am now back to 20%. With such a dire prediction,
you may wonder how I continue. I love being human, I want there to be
many more generations of our species. Therefore, it is worth focusing on
the 20% and working toward our survival. But not just survival. I want
to see our species thrive. We need to work to change the way we think
as a culture. As Thomas and so many other people are aware, we need to
reconnect with our amazing planet and see our role within it. It is well
worth the effort.

Around the end of the 1980s, we made several attempts to bring
Thomas to Cincinnati. However, he had no idea who we were, so he
never accepted our invitation. I became aware that his nephew, Michael
Berry, was the Executive Director of the Cincinnati Nature Center. I
called Michael and asked him whether he would he consider inviting
his uncle to come to Cincinnati to do a workshop co-sponsored by the
Cincinnati Nature Center and Imago. Michael contacted him. I believe
Thomas felt honored that his nephew valued what he was saying and do-
ing and accepted his invitation. So, in 1990 Thomas came to Cincinnati
to do a workshop for us. From this event, we helped many people deepen
their Earth awareness, and helped Imago expand its relationship with
people in the region.

Thomas’s presentation at the Cincinnati Nature Center was the begin-
ning of an ongoing relationship with him. In 1993 we invited Thomas,
his brother Jim, and nephew Michael to do a joint workshop for us. We
took this opportunity to begin expanding Imago’s mission.

Imago began seeing the need to do the Great Work, not just talk
about it. While we worked with children and adults on recycling, mak-
ing homes more energy efficient, and spending more time in the woods
around us, our sense of what we could do grew.

We took this opportunity to begin our work to affect Price Hill, the
neighborhood of some 40,000 people where Imago and our home were
located. We invited the three Berrys to meet with us to talk about our
plan and get their feedback. With this weekend we began our mission of
making Price Hill the greenest nieghborhood in Cincinnati.
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We worked for a number of years to create this. While we had some
success in influencing a few people and were able to develop a video on
Price Hill the Greenest Neighborhood, we were not successful in mov-
ing the broader community.

In 1997 Eileen wrote a grant to fund developing an ecovillage in Price
Hill. This effort also did not succeed as we had planned. We did set up
a Comprehensive Community Development organization in Price Hill,
but the ecovillage did not succeed. We attempted it in an area that was
too large and was the most depressed area in the community. Also we
did not have a strong support system there.

In 1998 we began a series of EarthSpirit Rising Conferences. For
the first one we brought in Dennis Banks, Rosemary Radford Ruether,
David Orr, John Seed, Paula Gonzales, and Al Fritsch. We had 450
people attend this conference on the relationship between ecology and
spirituality. Our second conference on “Ecology, Spirituality & the
Great Work” was held in June 2001 at Bellarine University, Louisville,
Kentucky with over 1,100 participants. The keynote speakers were Brian
Swimme, Mary Evelyn Tucker, Miriam Therese McGillis, Matthew Fox,
Paul Winter, Connie Barlow, Ruth Rosenhek, and John Seed. Our third
conference in 2002 was held in Black Mountain in North Carolina and
focused on the theme of Earth Elders. Thomas was one of the speakers
at this event. He exemplified a true Earth Elder. As at most conferences,
he was a major hit, giving a talk on Earth Eldering and a session reading
his poetry, and being totally available to participants.

It was here that I was also able to interview Thomas for the anthology
I edited called, What Does God Look Like in an Expanding Universe? (1f
you are interested in reading his interview or perusing the book, you
may go to the website https://communityearthalliance.org/literature/
and find it as an eBook. Hard copies are also available.)

In 2004 we started Enright Ridge Urban Ecovillage in the neighbor-
hood where we lived. We realized Enright Ridge wasn’t too big, it wasn’t
economically depressed, and we had a strong support group through
people who had moved to the neighborhood to be close to Imago. It is
a retrofit ecovillage, meaning we are in an existing neighborhood, with
existing houses and residents. We didn’t start on virgin land and build
with virgin materials. We did this with the belief that we need to change
our cities to become much more ecological. We cannot spread out with
new ecovillages everywhere destroying habitat for other animals and de-
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stroying farmland; we need to stay in our cities, use existing buildings,
and have them become centered on living sustainably. (I will soon have
another book coming out on our ecovillage and how to start an urban
ecovillage.)

We had Thomas come and do a number of workshops in Cincinnati.
They were all enlightening and inspiring. However, it was really his
strong endorsement of the work we were doing that was most inspiring.
He felt the work we were doing with Imago and with Enright Ridge
Urban Ecovillage was part of the Great Work. It is this type of support
that has kept us working even when things became difficult, which they
do when working as community.

Imago, the ecovillage, and Community Earth Alliance are now host-
ing presentations on the Rights of Nature, which is becoming an inter-
national movement. We are having Mary Evelyn Tucker as a presenter to
give us Thomas’s perspective on this topic. Thomas was very clear about
the rights of nature. The Earth in all its components are subjects not
objects. We are also having Osprey Orielle Lake, Executive Director of
WECAN’s (Women’s Earth and Climate Action Network International)
as a speaker to talk about their involvement in the international Rights
of Nature movement. From this our goal is to set up a group working to
bring this concept to fruition here in the Ohio River Valley bioregion.
One of our primary focuses will be on recognizing the rights of the Ohio
River. It is the most polluted river in the United States. It has the right
to be clean and unpolluted.

But most of all, this movement is one of the first international move-
ments that is promoting a change in the way we humans view the Earth.
It basically sees us as part of the Earth, not the owner of it or that Earth
is here for our species. The fact that a number of countries have put the
Rights of Nature in their constitutions is encouraging. In Ohio, the city
of Toledo passed a Rights of Lake Erie resolution. This is a movement
that I believe Thomas would heartily support.
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Portrait of Thomas Berry by Mary Southard, C.S.J., reprinted with permission.

n June 1, 2019, people gathered to celebrate the

O 10* anniversary of the passing of Thomas Berry, one of

the 20" century’s most profound and prophetic thinkers.

I first met Thomas in 1981 through his paper, “The Spirituality of the

Earth” which came my way while studying Art and Spirituality at the

Jesuit School of Theology in Berkeley, California. Every single word res-

onated with my own experience of the natural world being my sacred

place to encounter the Holy—for which I had never found words to
describe.

A few years later, I was in the midst of creating my yearly calendar
to be called “Song of the Earth” and wanted to quote that paper. I
researched and called a phone number for Thomas Berry’s Riverdale
Center. To my surprise and delight, Thomas, himself, answered my call.
His jovial Hello! eased my nerves and allowed me to find the courage to
request the copyright permission.

“Well, sure! I'm just finishing a book right now, myself, called 7he
Dream of the Earth!”

The conversation proceeded as if we were colleagues. Welcoming,
affirming, and gracious; that was Thomas! Soon after, in July 1988, I
met Thomas in person at a yearly colloquium in Port Burwell, Ontario,
sponsored by the Canadian branch of the Passionist Religious Order to

which Thomas belonged.
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I soon found myself drawn into a widespread network of fellow travel-
ers who were also exploring the work of Thomas Berry, Brian Swimme,
and others. We took a deep dive into the radically amazing scientific
Origin Story of a Sacred Universe, which is far-more ancient and vast
than we could ever comprehend, and yet as tiny and intimate as the
atoms of our bodies.

We discovered that the dynamic of diversity, an interior dimension,
and radical interdependence creates a Communion of Life to which and
in which everything on Earth belongs.

I celebrated this anniversary of Thomas’s death with 100 other
“companions on the way” as Thomas used to call us, in locations near
Greensboro, North Carolina, where Thomas was born and lived for the
first 14 and last 14 years of his life. (See the cover picture of this issue.) I
was overjoyed to be reunited with the people who have worked with and
been influenced by the work of Thomas over these many years.

Beginning in 1981, John Surette, S.J., and I began the quarterly
SpiritEarth publication, and founded and led SpirithEarth, an eco-spir-
ituality Center, forerunner of “The Well” now located in Lagrange,
Illinois. The Well Library now houses the SpiritEarth library, the largest
library in the Midwest focused on the Sacred Earth and ecology. I have
been and continue to be a working artist with much of my art inspired
by the worldview taught by Thomas. (See www.marysouthard.org.)

Cosmic Dance

“Cosmic Dance” by Mary Southard, C.S.). Reprinted with permission.



ORIENTING TO THE EMERGING NEW STORY
By Simon Spire

or years, the phrase “the new story” has served as a beacon for
— my work and my own journey. I first encountered its prom-

inent use in the visionary writings of Charles Eisenstein in
2012 as I was in the midst of transitioning from a formative nine-year
creative and contemplative path into new adventures that were beckon-
ing. Charles’s philosophical text, 7he Ascent of Humanity, impressed me
with its comprehensive excavation of “the story of separation” and the
glimpses it offered into “the story of interbeing.” My lifelong interest in
the potential for creating more life-supporting economic and cultural
dynamics found deep nourishment in his work and that of others to
which it led. One place this enchantment with the new story eventu-
ally took me was to the Eco-Institute at Pickards Mountain in Chapel
Hill, North Carolina. My wife and I had met the founders of the Eco-
Institute at a retreat hosted by Charles in New York, where we lived at
the time. So taken were we with the vision of providing transformative,
immersive experiences for the next generation of change-makers while
cultivating community and tending to the human-Earth relationship,
that we ultimately took the leap of leaving the big city for the endless,
wooded hills of the North Carolina Piedmont.

I had little understanding at the time of Thomas Berry’s profound
influence on the streams of thought I was engaging, an influence that
I would later discover was at times related directly to these streams of
thought and at others contributed in more subtle ways to the larger field
of those who sense the possibility of a profound shift in humanity’s sto-
ry. He is, of course, known for celebrating the emergence of “the new
story.” The two most fundamental threads in my own work—exploring
the nature of full human development and flourishing in the sense of
psychological and spiritual growth, and exploring new dynamics in eco-
nomic and cultural organizations—feature prominently in Berry’s work.
Teachers I had the good fortune of engaging with, such as Bill Plotkin,
had been touched deeply by Berry’s wisdom. And I was eventually to
discover that the area to which I had re-located—including the Eco-
Institute, where I began facilitating programs focused on inner develop-
ment and self-inquiry—was one of the epicenters of Berry’s influence.

Almost seven years later, I feel privileged to have been drawn into the
orbit of Thomas Berry’s Great Work. Discovering a community that,
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in my experience, is organized around both a rich stream of intellectual
inquiry into history, culture, society, and ecology and a profound appre-
ciation for the sense of the sacred and of the mystery of life has been a
wonderful support for my own vision and pursuits. As my involvement
with the Center for Ecozoic Studies has grown, I have felt nourished by
its offerings and was fortunate enough to begin months of study and
mentorship with Herman Greene as we examined the texts contained
in CES’s journal publication 7he Ecozoic Way. The culmination of this
expanding appreciation for Berry’s work came in the 2019 Living Legacy
of Thomas Berry, a three-day event held in Chapel Hill and Whitsett,
North Carolina, during which I witnessed the vibrancy of the soulful
and intellectual community fostered by Berry’s vision.

It may come as no surprise to learn that I was one of the younger at-
tendees at this event. It would be accurate to say that [ am more distant
from Berry’s work than many others sharing their stories in this volume,
which is true in terms of the direct impact he has had on my life, my
geographical origins in New Zealand, and my generational placement.
What I find I am appreciating in contributing to this volume, however,
is that—whether we know it or not—all of us who feel called to contrib-
ute to the Great Work in its many guises and names are in it together.
Regardless of our generation or location, we are all being drawn, in var-
ious ways, by the same possibilities of emergence that Berry so evoca-
tively articulated. Moreover, we are standing on the shoulders of giants.
Thomas Berry is one of those giants.

A core element of my work revolves around supporting people in dis-
covering the depths of their being and their authentic, evolving path of
serving what wants to be born in our world. My longstanding interest in
the evolution of our systems and culture also continues to be a central
orienting inquiry in my work. As a soul-centric contemplative teacher
and guide, songwriter, and researcher, in my current academic and writ-
ing pursuits, and with organizations such as the Post-Growth Institute,
I am buoyed by all those who have given their lives to the adventure of
contributing to the Great Work. Thomas Berry’s far-seeing vision and
his synthesis of human history, Earth history, our current predicament,
and the sacred mysteries of life continue to enrich my journey and my
work.



THE UNIVERSE STORY CALENDAR INITIATIVE
By Thomas Spiritbringer

here I was, on my knees, on the sidewalk outside of the
Valley Springs Dollar General with a fat, black permanent

marker in my hand. I was drawing a big circle on this yel-
low, round $1.99 tablecloth. The circle represented our yellow Sun that
Earth revolves around every 365.242199 days. This yellow circular ta-
blecloth was taking the shape of a “Circle Around the Sun” Birthdays/
Anniversaries Celebration Wheel. I had to get the dream down on yel-
low before this new ritual idea was lost in space.

The Celebration Wheel story is an example of how Thomas Berry
and the Universe Story can take over your life. Never knowing the time
and place for an innovation to show up, you have to be ready. I had put
the intention out there to the universe that a new ritual celebration was
called for to answer Thomas Berry’s “now we must also celebrate the
sequential transformation moments in an emergent universe.” The for-
mer seasonal renewals of winter, spring, summer, and autumn had their
moments in the human story. Now was the time to directly include the
Universe Story.

So, when the energy of the Universe beckons initiation, you act. What
came forth was the transcending and including of the Earth’s Story with-
in the traditional four seasons to The Universe Story Calendar (TUSC)
containing a new four seasons of Ecozoic, Supernovas, Eukaryotes, and
Villages. Unlike the former Winter, the Ecozoic Season begins with the
telling of the Universe Story through the new first three months of the
[Primordial] Flaring Forth, Galaxies, and Supernovas.

Now we can celebrate the new twelve sequential transformation mo-
ments in the emergent Universe! Taken directly from the chapter names
of the epic book 7he Universe Story by Thomas Berry and Brian Thomas
Swimme, within a calendar year our New Story can be told and cele-
brated by humanity! No more honoring mythological gods and god-
desses, two Roman emperors and four wrong month numbers in the
names of the days and months. (Go to www.TheUniverseStoryCalendar.
org and click on the menu for TUSC book for explanation of the for-
mer Gregorian Calendar of 1582-2017 CE month names, meaning, and
history.)

Here is a new educational tool to learn about and tell the Universe
Story daily, weekly, monthly, and yearly! Let’s celebrate our twelve new se-
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quential transformation moments and four New Story seasons at this
time of Great Promise, Great Peril, and The Great Work!

The Universe Story Eon

With The Universe Story as our new comprehensive,
compassionate context within this generation, a whole new Eon
is pressing to burst open. Before our lifetimes, the opportunity
for clarity was not in synchronicity. Now they are. The Universe
Story Eon (TUSE) came forth in 2017 CE: Year of The Universe
Story.

Thomas R. Spiritbringer
The Universe Story Calendar book (p. 118)

When Thomas Berry named the Ecozoic era as the first new era
since the extinction event of the dinosaurs around 66 million years ago
(MYA), it was with deep thought and research. Brian Thomas Swimme
tells the story of the phone call he received from the excited Berry who
exclaimed something to the effect of “I've got it. It’s the Ecozoic!” What
celebration of naming and culmination for Thomas!

In my research for TUSC, I clearly saw that a new naming with the
Universe Story as our comprehensive, compassionate context was essen-
tial going forward. This was and is energy for the future of the entire
Earth community! So after celebrating our new Ecozoic era that focused
on our Earth community of beings along with the goal of a mutually en-
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hancing Earth-human relationship, I asked the question of our present
eon: the Phanerozoic.

The Phanerozoic eon (570 MYA-2017 CE) is the fourth eon after the
Hadean (4.55-4 BYA), the Archean (4-2 BYA), and the Proterozoic (2
BYA-570 MYA). It tells the story of how plants and animals, including
humans, came forth after conditions were right with the arrival of the
first multicellular animals and the Cambrian Explosion. With Thomas
Berry saying that the destruction of the Earth community taking place
today is the worst since the beginning of the Cenozoic era 66 MYA, I
knew humanity needed all the energy, history, and innovation going
forward into this new Ecozoic era. With the Universe Story including
all of our universe, Earth and human stories, and community of beings
that had to be the name of our eon for these critical times: The Universe
Story Eon (TUSE).

With the entire universe covered within the new TUSE and focus on
the Earth community in the Ecozoic Era, what about the human fam-
ily? Many scientists are naming this time the Anthropocene epoch, the
epoch of the human. The choices the humans make today affect wheth-
er our species and many others survive or not. I agree. Thomas Berry
would agree. Therefore, to address the human community of beings, the
Anthropocene period came forth in TUSC. Universe, Earth, Human.
UniversEartHuman. These three communities of beings and stories are
integral, interdependent and one.

The new days of the week and months of the year within TUSC
tell our new stories of universe, Earth and humanity every day! Let’s
celebrate with a conscious choice to tell the New Story instead of honor-
ing mythological goddesses and gods, Roman emperors, and inaccurate
numbers, dates, and facts. Going forward we need an Earthday Weekly
on the former Tuesday!

Universe Spirituality

This chance at ‘making history’ for our descendants of all
species and other members of the vast Universe Community is
a thrill beyond compare. With a positive knowledge that our
future is very long and very bright, our Human Family can come
together in a Unity Consciousness with meaning and purpose.

—Thomas Spiritbringer
The Universe Story Calendar book (p. 112)
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We have learned there is not only one black hole named Sagittarius
A in the center of our Milky Way Galaxy but eighteen other black holes
within our massive Barred Spiral Universe Community Being. This new
finding is reported in PBS’s NOVA “Black Hole Apocalypse” film aired
January 10, 2018. In only a short period of time, we have gone from ask-
ing the question “Does each galaxy have a black hole?” to “How many
black holes does each galaxy have?”

When we ask what our comprehensive, coherent, overall context is as
of today, it is our one universe that is known through empirical evidence.
Within this one universe we know that there is the Universe Story of the
last 13.8 billion years that is filled with an infinite number of universe
community beings from the smallest particle to the largest supercluster
of galaxies. This is our context to work from in celebrating a universe
spirituality. This context will change over time which is why a new spir-
ituality is needed to reflect these changes for our human family.

OK, so what is universe spirituality? Basically it is a set of reality
principles set up through an in-depth look at the Universe Story and the
universe community of beings. In brief, they are as follows.

Reality Principles of Universe Spirituality

* Universe is the Great Known Mystery

e Spirituality is the Great Unknown Mystery

e Allis One

e Allis Changing; Now!

 Allis Blessed and Always has been

* From “Everything” to “All”

* Meant to be

* Uniqueness

¢ Unity Consciousness

e New Vocabulary

¢ Universe Grown and Human Made

* To see each Neighbor Being in the Universe as Companion

* Deep Honoring and Respecting of Divinity, Spiritualities,
and Religions

* Universe Activists: Living Universe Spirituality

e Thomas Berry’s Key Human Relationships

* Universe Spirituality Music

* The Universe Story Calendar
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For example, you can take the first two reality principles listed. They
tie in directly with Thomas Berry’s from the time of the primordial flar-
ing forth the universe was a psychic-spiritual as well as a physical-energy
reality. The physical-energy universe is represented as the great known
mystery that can be identified or known through empirical scientif-
ic evidence. The psychic-spiritual universe is represented as the great
unknown mystery that is not identified or known through empirical
scientific evidence. Both are essential, welcomed, and honored in the
Universe Story and the universe community of beings.

With Deep Gratitude for Thomas Berry

Having just finished reading the book 7homas Berry: A Biography, 1
have insights into why I have been so spellbound and enlivened by this
human life. In some powerful ways Thomas’s life and mine have parallel
tracks: an early love of Earth and nature; Catholic Christian education,
seminary, and ministry; international travel experiences; and identify-
ing Earth then universe as my overall, comprehensive, compassionate,
coherent context. Through the universe, Earth, and human stories and
community of beings my life has been opened up in celebration with the
promulgation of The Universe Story Calendar Initiative, which occurred
on Thomas’s birthday anniversary in 2017 CE with Brian Thomas
Swimme.

Thank you Thomas Berry!
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WOMEN RELIGIOUS: VOICES OF EARTH
By Gail Worcelo, SGM

he human and the natural world will go into the future
together or both will perish on the way!” This is the first

sentence spoken by Thomas Berry during our novitiate
training with the Passionist community.

In 1982, I entered the Passionist Nuns of St. Gabriel’s Monastery in
Pennsylvania, a congregation of Catholic sisters, priests, and brothers
founded in the 18 century by Italian mystic and preacher Paul Danao,
who was later canonized as St. Paul of the Cross. Thomas Berry had
entered the same congregation of Passionists forty-nine years earlier. So
it was no surprise that Thomas, as a seasoned member of the order, was
asked in 1984 to be a visiting scholar during our joint novitiate train-
ing of men and women novices. Thomas oriented us and our religious
vocation within the comprehensive context of our unfolding universe
and so gave us a deep time perspective and challenged us to re-imagine
ourselves within the entire sacred community of life.

There were about ten of us who were novices at the time. In the mys-
tery of things, I, knowing there was nothing else I could do as his words
rang so deeply within me, was the only one in the group who asked
Thomas if I could continue studying with him.

Following this novitiate experience, my studies began with Thomas
through monthly visits to the Riverdale Center for Religious Research in
New York City where we explored thinkers and writers like Nigel Calder
author of Timescale, William Catton who wrote Overshoot, and groups
like the Club of Rome and their published work, Limits to Growth.
Thomas would also come and visit my monastery. Each time he brought
books and we had conversations well into the night. On many occasions
I remember saying, “Thomas it is late, time for sleep,” and his response
would always be, “Why sleep, there is so much to talk about!”

Beginning then in my novitiate in 1984 and continuing until his
death in 2009, Thomas taught, guided, and mentored me, and set my
life in a clear and focused direction of service to the Earth community as
a sister within the Catholic religious life tradition.

In 1991, Thomas presided over my Final Vow Ceremony with over
two hundred people gathered. He gave me the ring of Final Profession
and celebrated my vocational commitment within our emerging uni-
verse. He began his homily by saying, “I have been to many religious
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professions in my life, but never
before, never before has anyone
been so conscious of their deep
commitment to the universe and
Earth community.”

Shortly after making Final
Vows, Thomas said, “To begin
all you need is a room, a phone,
and a letterhead.” So with that
guidance I founded with Thomas
Berry “Homecomings: Center for

Ecology and Contemplation,” a
new ministry of my monastery. Homecomings became the vehicle for
concretizing the thought of Thomas through an on the ground under-
standing of Earth as a “communion of subjects.”

This unfolded through the creation of organic gardens, children’s pro-
grams on the land, community supported agriculture (CSA), sustainable
building design, and educational programs on the themes of cosmology,
spirituality, and the Universe Story. We studied 7he World Charter for
Nature, The Silent Spring, A Sand County Almanac, The Immense Journey,
and many other documents and books.

In addition, I began traveling around the world (India, Africa,
Australia, South America, Asia, and Europe) teaching and leading pro-
grams on the work and challenges of Thomas Berry for many differ-
ent groups, including seminaries, houses of formation, and chapters of
men’s and women’s religious communities. In 1994, along with sisters
Mary Southard, Toni Nash, and Mary Lou Dolan, I gathered Catholic
sisters from around the country together to form what has become the
vibrant network of “Sisters of Earth.” The first gathering took place at
my Passionist monastery in Clarks Summit, Pennsylvania.

In 1994, my life direction was significantly impacted by Thomas’s
paper, “Women Religious: Their Future Role.” In this paper, Thomas
pointed out that throughout history women’s religious communities in
the Catholic tradition were founded to meet the needs of the human
community (through schools, hospitals, social services, and more) but no
community had been founded to tend to the needs of Earth.

This pivotal paper along with conversations with Thomas inspired
me to ask my Passionist community to mission me, joined by sister Rita
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Ordakowski and lay associate Bernadette Bostwick, to begin a new com-
munity of sisters the founding of which would be for the healing and
protection of Earth and its life systems. In 1999 the sisters of St. Gabriel’s
Monastery gave their blessing by missioning Rita, Bernadette, and me to
found with Thomas Berry a new religious community. We called our-
selves Sisters of the Earth Community with a mission of Going into the
Future with the Natural World as a Single Sacred Community. We were
welcomed into the Diocese of Vermont by Bishop Kenneth Angel, and
on June 1, 1999, we arrived in Vermont.

During the years 1999-2009, Bernadette and I made many trips to
Greensboro, North Carolina, to visit Thomas. On these visits our un-
derstandings deepened, and we laid the cosmologically oriented founda-
tions for our new community. On the home front in Vermont, we began
to make connections with farmers, artists, professors, and activists as
well as offering programs on the universe story while establishing finan-
cial stability.

In 2001, we raised enough funds to purchase 190 acres of wild forest
land in the Green Mountains with the vision of building an ecologically
sustainable green monastery and retreat. We explored the land for two
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years and then, because of a right of way issue, had to sell the prop-
erty, which we did for added value. This enabled us to purchase 160
acres of land with an ecologically designed building in 2004 in the town
of Greensboro, Vermont. Thomas called this beautiful synchronicity
“a touch of heaven.” Our place, Green Mountain Monastery and the
Thomas Berry Sanctuary, became known as Greensboro North while
Thomas’s place of residence became known as Greensboro South.

A 30-member advisory
board was formed, and one
hundred companion mem-
bers accompanied our new
community, which was de-
signed at all levels to reflect
a consciousness of commu-
nion with the natural world.
I continued traveling around
the world leading programs
and retreats, while Bernadette
worked on art projects, in-

cluding designing the beauti-
ful Mary of the Cosmos Icon and Earth Prayer Beads both of which are
found in centers all over the planet. This icon was Bernadette’s attempt
to express in image and color Thomas’s words spoken to us on one of
our visits, “The universe is more in Mary than Mary is in the universe.”

The legacy of Thomas Berry continues through us with many pro-
grams, retreats, guests, and visitors from around the world who spend
time at Green Mountain Monastery/Thomas Berry Sanctuary. In addi-
tion, many gatherings have taken place around the arts—concerts, writ-
ing, poetry readings, dance, rituals—expressing ourselves as a single,
sacred community.

On June 1, 2009, ten years to the day of our founding, Thomas Berry
passed on and at his request was buried in a meadow on our land, where
many visitors come to pay their respects. Honored by his request, we
continue to be custodians of this sacred trust.

In the years following, new sisters joined our community, including
Amie Hendani and Kris Prasetyo from Indonesia, with several women
currently in discernment. These women continue to bring our mission
and legacy of Thomas Berry to many gatherings and places in Asia, es-
pecially to younger generations.
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On June 1, 2019, we celebrated our 20* anniversary of our order and
10™ anniversary of the passing of Thomas Berry. Highlights of the cele-
bration included the unveiling of four cosmic stained glass windows by
the glass artist Amber Hiscott from Wales, windows that were five years
in the making, displaying in a tent art works by women artists curated
by Bernadette, and conferring of the Thomas Berry Award for Selfless
Service to three friends who had given so generously of themselves over
the many years of our unfolding. The Great Work continues as we pre-
pare to finalize placing 145 acres of our land in a conservation easement
with the Nature Conservancy and Vermont Housing and Conservation
Board in 2020.

In his book Evening Thoughts, Thomas reflected on the need for a new
pattern of rapport with the planet. Only a profound change in human
consciousness, he said, can remedy the deep cultural pathology manifest
in our destructive behaviors. His words continue to ring true in this mo-
ment of profound planetary collapse. Joining his wisdom are new voices
coming through in papers and books such as Deep Adaptation, The Sixth
Extinction, The Uninhabitable Earth, and The End of Ice.

We are linking with and supporting young people in movements such
as Extinction Rebellion, Fridays for Future, and the Global Eco-Village
Network. We are also working on United Nations NGO status so that
we can connect with others and extend influence at a global scale. Our
dream is to spread our mission and legacy of Thomas Berry all around
the world by establishing extensions of Green Mountain Monastery in
countries beyond the United States, as we branch out as Sisters of the
Earth Community.

Our first international Thomas Berry Sanctuary is currently unfold-
ing in the country of Indonesia where we are meeting with supporters to
find land and establish this new sanctuary. Our special concerns reach
to palm oil plantations that are depleting biodiversity and destroying the
tropical forests of Indonesia as well as the threat they pose to the extinc-
tion of the critically endangered orangutans.

Amie has brought the thinking of Thomas Berry to Indonesia by trans-
lating into Bahasa Christian Future and the Fate of the Earth (Kosmologi
Kristen) and writing a book on Laudato Si’ in conjunction with Thomas
Berry’s work entitled: Memahami Laudato Si” Bersama Thomas Berry.
Kris leads programs, rituals, and retreats in Indonesia for young people
and religious communities to introduce the work of Thomas to these
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groups. Through her hands-on work with the land, Kris also brings oth-
ers into connection with Earth. Her particular passion is the love of and
protection of animals.

Through our new website we are offering online Planetary Grief ses-
sions to help all of us around the world deal with the enormous amount
of grief, anger, and planetary trauma we carry. We are also offering deep
rest retreats for climate activists and those engaged in the Great Work as
well as a worldwide training program to integrate the wisdom of Thomas
Berry into our current moment of planetary ecocide.

Bernadette continues creating contemporary art pieces flowing out
of the interface between environmental collapse and political turmoil. A
recent piece entitled “So Many Words, So Little Time” was displayed at
the University of Vermont conference “A Feverish World.” Part of her se-
ries entitled “All that Glitters” is displayed at the new Work Artz Gallery
in Los Angeles, California.

Here in Vermont I am involved in the Perennial Turn Environmental
Studies course at Middlebury College as a community partner, mentor,
and presenter as well as part of the New Perennials Champlain Valley
Hub. T am also co-leading a group of forty women from around the
world who are engaged in a now three-year collective deepening of the
interior together as a way to help guide us through our current planetary
ecocide. We are exploring Thomas Berry’s admonition that when our
cultural coding no longer has the capacity to guide us forward because it
has lost its wisdom and integrity and can no longer be trusted, a return
must be made to our deeper knowing. Urging us to go inward and seek-
ing guidance from the deep interior, he called this “inscendence.”

Finally, we are extending our membership to include various levels of
community involvement as we take the legacy of Thomas Berry into the
future and honor the fundamental cosmological principles at the heart
of our mission: greater differentiation, deeper interiority, and more pro-
found communion.
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REX BARKER

“A Latecomer to the Work of Thomas Berry”

Rex Barker is an inquisitive and open-ended learner who
secks from everything he encounters to find the connec-
tion that unites us. He has had too many roles and expe-
riences and has enjoyed the serendipity that visits life and
brings new friends and awareness to highlight anything
in particular. He is at peace sailing alone on the oceans,

working together with people on projects, exploring the
arts, or simply sitting in silence. In seeing everyone he
meets at eye level, he feels able to engage in dialogue, or not, because life is about
relationships and how else can we find them except through sharing moments of
time with each other.

PETER BERRY
“Uncle Brother and the Celts”

Peter Berry is one of forty-five nieces and nephews of
Thomas Berry. As a teenager Peter began a long-term
correspondence with Thomas and received an early
manuscript of “The New Story” which he found to be
very inspiring. After a career in his hometown in North
Carolina as a sculptor and art educator/art administrator,

Peter moved to Seattle at the age of 30 where he estab-
lished a “Thomas Berry Study Group” which culminat-
ed in an evening dinner and conversation with Thomas who was in Seattle for
a conference. Some years later Peter created another exploration group that has
been ongoing for over a decade, called “Seedbearers ~ Living Between the No
Longer and the Not Yet.” In the Seedbearers and in other contexts Peter teaches
meditation techniques to connect human consciousness with the consciousness
of the Spirit dimension of the natural world; and he enhances those meditations
with the music of the Celtic harp, an evocative instrument he’s been playing for

over thirty years.

1 BEATRICE BRIGGS
“Turtles All the Way Down”

Beatrice Briggs is the founder and director of the
International Institute for Facilitation and Change, a
consulting firm based in Mexico, and she has worked
in over thirty countries with an array of change-orient-
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ed organizations, including UNICEF, World Wildlife Fund, Inter-American
Development Bank, and the International Center for Development Research, as
well as many local initiatives. A graduate of McGill University (BA, Honours
English,1966), Mundelein College (MA, 1982), and the University of Chicago
(MA, History of Religions, 1984), Beatrice is a published author, and past mem-
ber of the Board of Directors of both the International Association for Public
Participation and of the International Association of Facilitators. A native of the
United States, Beatrice has made Mexico her home since 1998 and is fluent in

both English and Spanish.

CATHERINE BROWNING

“Go Team!”

Catherine Browning is a psychiatric mental health nurse
practitioner. She holds a bachelor’s, master’s, and doctor-
al degree in Nursing. She also has a bachelor’s degree in
Anthropology and a master’s degree in Spirituality. She
helped promote Creation Spirituality for 20 years. She
lived in Kuwait and traveled throughout the Middle East

for almost a decade. She continues to help bridge peace
between the West and the Middle East. She seeks the
presence of the Divine in everyone and in all of Creation.

ROB CARBONNEAU, C.P.

“The Passionist Story of Thomas Berry, C.P.: A
Personal Reflection on His Legacy and Inspiration”

Rob Carbonneau, C.P., is from West Hartford,
Connecticut and was ordained a Passionist priest in 1978.
Presently he is official historian for the St. Paul of the
Cross Province of the Passionists and Adjunct Professor
in the History Department at the University of Scranton

where he teaches American Catholic and Asian history.
He is a member of the Passionist International Historical
Commission. His first seven years were in retreat ministry after which he went on
to receive his doctorate in American and East Asian History from Georgetown
University. He has taught at American colleges and universities and as a foreign
expert in Chongging, China. At the Ricci Institute for Chinese-Western Culture
of the University of San Francisco, he worked with other scholars to digitize the
Passionist China Collection. Overall, his research and publications focus on the
Passionists in the US and China and the history of American Catholic mission-
aries in the twentieth century.
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NANCY CORSON CARTER

“Awakening to Thomas and His Living Legacy”

Nancy Corson Carter is Professor Emerita of Humanities
at Eckerd College, and has published three poetry
books—Dragon Poems, The Sourdough Dream Kit, and
AN A Green Bough: Poems for Renewal (2019)—and three

chapbooks. She practices gardening, swimming, and
contemplative prayer, and leads an Earth Care group at her church in Chapel
Hill, North Carolina.

JULES CASHFORD
“Living the Language of Love, Gratitude, Beauty,

Compassion, and Justice”

Jules Cashford studied Philosophy at St. Andrews
University and Literature at Cambridge where she was
a tutor in Tragedy for some years before training as a

Jungian Analyst. She now writes on Mythology. Her
books include 7he Moon: Symbol of Transformation; The
Mpysteries of Osiris; a translation of The Homeric Hymns;
Gaia: From Story of Origin to Universe Story; The Myth of the Goddess: Evolution of
an Image (co-authored with Anne Baring); and a Retelling of 7he Story of Parzival
for Younger Readers. She has made two films on the Early Northern Renaissance
painter, Jan van Eyck, and three films for the School of Myth in Dartington on
Greek Mythology, the Eleusinian Mysteries, and “The Return of Gaia.”

BETTY LOU CHAIKA
“Elder Berry and Us”

Betty Lou Chaika is an artist, writer, and teacher of
eco-psycho-spirituality, a weaver of stories that join na-
ture, spirit, and us humans in joyful communion, as
we were always meant to be joined. A retired spiritual-
ly oriented psychotherapist, she continues to be active
in Jungian dream and authentic movement groups. At

Temenos Garden Sanctuary she focuses on native plant
conservation gardening for wildlife (birds, butterflies,
bees, amphibians) and plant biodiversity, their gardens being certified by both
Audubon and the North Carolina Native Plant Society. Her passion is explor-
ing, celebrating, drawing, and sharing the natural habitats of this beautiful state,
North Carolina. Her articles, stories, photography, conservation gardens, and il-
lustrations of habitats can be seen on her Earth Sanctuaries website: www.earth-
sanctuaries.net.
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MARY COELHO

“Thomas Berry and the Self-Organizing Universe”

Mary Coeclho lives in Cambridge, Massachusetts, where
she has enjoyed being a member of a New Story group for
more than fifteen years. She is an artist, and a number
of her watercolors are based on themes drawn from the
New Story. They can be seen in her recently published
book, 7he Depth of Our Belonging: Mysticism, Physics
and Healing (2021). They are also visible on her website: www.newuniversestory.

com. Earlier Mary wrote the book Awakening Universe, Emerging Personhood:
The Power of Contemplation in an Evolving Universe (2002) and Pendle Hill
Pamphlet (#433, 2015) Recovering Sacred Presence in a Disenchanted World. Mary
has an MDiv from Union Theological Seminary and a PhD from Fordham
University where she studied with Ewert Cousins.

. — | ALLAN COMBS
“There Is Work for Everyone”

1P &
Allan Combs is a consciousness researcher, neuropsy-
chologist, and systems theorist at California Institute of
Integral Studies where he is the Director of the Center
for Consciousness Studies. He is the author of over two

hundred articles, chapters, and books on consciousness
and the brain, and is the founder and past president of
the International Society for Consciousness Studies, as well as the recent recipi-
ent of their Lifetime Achievement Award for advances in consciousness studies.
He was co-editor with Ervin Laszlo of Thomas Berry, Dreamer of the Earth: The
Spiritual Ecology of the Father of Environmentalism (2011). He received his doc-
torate from the University of Georgia in Clinical Psychology.

KAYTLYN CREUTZBERG

“Inscendence and Re-Awakening to the Ecological
Self with Thomas Berry”

Katylyn Creutzberg is a trauma-informed mentor,
Canadian Nuffield Agricultural Scholar and social

CTM.”

change writer focusing on “Soul Care for Earth Car
She is passionate about healthy rural communities, re-
storative agriculture, and greater care of Earth. Kaytlyn’s fun fact is that she
completed a Master of Arts degree at the age of fifty, after spending most of the
time prior to this effort deeply embroiled in science and agriculture. One of her
first papers was the greening of Catholicism thanks to how Thomas Berry’s work
had intersected with her life and validated her journey by naming the practice of
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inscendence. Kaytlyn continues this work in her business, Katalyst for Change,
which bridges science with spirituality and applies her guiding vision to contrib-
ute to bringing forth an emerging new culture that integrates the ecological self.

ELISABETTA FERRERO
“S.A.E.E. in the Arms of Thomas Berry”

Elisabetta Ferrero is professor emerita of Humanities
at Saint Thomas University in Miami, Florida. She has
worked with the Earth Charter process since 1998, when
she worked on the official Italian translation of Draft II
of the Earth Charter and started an Italian Earth Charter
National Committee. Along with Dr. Joe Holland, she is the author of 7he Earth
Charter: A Study Book of Reflection for Action (Redwoods Press, 2002), which has
been translated into Italian, Portuguese, and German. She is also the editor and

co-author of Thomas Berry in Italy: Reflections on Spirituality & Sustainability
(Pacem in Terris Press, 2016). She received her doctorate from Rutgers University
in Italian with a concentration on the literature, art forms, and cultures of Europe.

MATTHEW FOX

“Intersecting with Thomas Berry in the Great Work”

Matthew Fox is a spiritual theologian, an Episcopal priest,
and an activist for gender justice and eco-justice. He has
written thirty-eight books that have been translated into
other languages over seventy-six times. Among them
are Original Blessing, The Coming of the Cosmic Christ, A
Spirituality Named Compassion, The Reinvention of Work,
The Hidden Spirituality of Men, Christian Mystics, and The
Pope’s War. His most recent books are 7he Tao of Thomas
Aquinas: Fierce Wisdom for Hard Times, and Julian of Norwich: Wisdom in a Time
of Pandemic—And Beyond. He has worked closely with Thomas Berry, Brian
Swimme, and Rupert Sheldrake over the years and has contributed much to the

rediscovery of Hildegard of Bingen, Meister Eckhart, and Thomas Aquinas as
pre-modern mystics, prophets, and shamans. He holds a doctorate in the History
and Theology of Spirituality from the Institut Catholique de Paris. He conducts
many workshops and teach-ins and is a visiting scholar at the Academy for the
Love of Learning. See dailymeditationswithmatthewfox.org. and matthewfox.org.
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“Continuing the Great Work”

Greg Futch earned an MDiv from Emory University in
1991. He has always been drawn to the connections be-
tween nature, psychology, and spirituality. He has led
small groups in many settings and is finishing up a mem-
oir which will include quotes from both Berrys: Thomas

and Wendell.

HERMAN GREENE

“Advancing Ecology and Culture as the Organizing
Principles of Societies”

Herman Greene is founder and president of the Center
for Ecozoic Studies in Chapel Hill, North Carolina, a
research and education center for an ecological age.
He is co-editor and co-author of Earth Law: Emerging
 Ecocentric Law—A Guide for Practitioners (2021). He
" serves on the Boards of the Earth Law Center and the
International Process Network, and on the Advisory Boards of the Center for

Process Studies and the Institute for the Post-Modern Development of China.
He is a retired business lawyer and holds graduate degrees in law (University of
North Carolina-JD), theology (University of Chicago-MTh & MDiv, and United
Theological Seminary-DMin), and political science (Stanford University-MA).

JOHN HAUGHT

“Telling the Inside Story of the Universe”

John Haught is an American theologian. He is a
Distinguished Research Professor at Georgetown
University. He specializes in Roman Catholic systematic
theology, with a particular interest in issues pertaining
to physical cosmology, evolutionary biology, geology,

and Christianity. He is the author of more than twen-
ty books and one hundred articles. His books include
The New Cosmic Story: Inside Our Awakening Universe (2020), Science and
Faith: A New Introduction (2012), Making Sense of Evolution: Darwin, God, and
The Drama of Life (2010), and Christianity and Science: Toward a Theology of
Nature (2007). Books on God after Einstein and The Cosmic Vision of Teilhard de
Chardin are forthcoming.
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LIZ HOSKEN

“Becoming Ecocentric”

Liz Hosken is the Director of the Gaia Foundation,
which works internationally. She is from South Africa
and was active from a young age in both environmental
issues and the anti-apartheid movement. In the mid-80s
she co-founded Gaia. During the first decade of Gaia’s

work, she spent many years in the Amazon where she
learned about Indigenous ways of seeing and accompa-
nied Indigenous communities in a process of reviving their knowledge, prac-
tices, and governance systems. When she returned to Africa, she was inspired
to share these lessons with colleagues to restore Africa’s rich cultural, spiritual,
and ecological heritage. She also spent precious time with Thomas Berry explor-
ing his ideas of Earth Jurisprudence and Rights of Nature. She now co-facili-
tates a training in the philosophy and practice of Earth Jurisprudence and the
Amazonian approach to enhancing Indigenous traditions rooted in experiential
learning for practitioners. She has a BSc in Environmental Sciences and an MA
in Philosophy and Education for Social Change. See www.gaiafoundation.org.

ALICE LOYD
“The Legacy of Thomas Berry in My Life”

Alice Loyd taught English in public schools in Texas and
later worked in business administration for twenty years
in Missouri and Kansas. When she moved to North
Carolina at the age of sixty, she fulfilled a long-held de-
sire to become a full-time environmental educator and
organizer. As Director of North Carolina Interfaith

Power & Light, she led the organization in a statewide
ministry of informing people of all faiths about the care
of Creation in this age of climate crisis. She has served on the boards of NC
WARN and the Center for Ecozoic Studies and was writer and editor for CES
publications until her retirement in 2020. She now lives in an intentional com-
munity on the Deep River, where she nurtures soil as she and garden partners
cultivate plants for food and beauty.

BETTY LUCEIGH

“Creeks and Tadpoles, Rain and Sunrises”

Betty Luceigh is a retired organic chemist, ordained
minister, and a writer of poetry and prose. Her latest
book, Is It Beautiful? A Journey from Separation Toward
Unification (Bloomington, IN: Balboa Press, 2017) re-
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veals her personal story of her encounter with Beauty and her integration of sci-
ence and spirituality. She is currently an online contributor to Psychology Today
through her blog titled “Is It Beautiful?” (“Personal Perspectives” section). She
earned her PhD in organic chemistry at Stanford University.

ELIZABETH MCANALLY

“Loving Water: Thomas Berry’s Inspiration for an
Integral Water Ethic”

Elizabeth McAnally is the author of Loving Water across
Religions: Contributions to an Integral Water Ethic (Orbis
Press, 2019). She lives in the San Francisco Bay Area and
works as the newsletter editor and website manager for
the Yale Forum on Religion and Ecology. She also man-

ages the websites for Thomas Berry and the Great Work,
Journey of the Universe, Emerging Earth Community,
and the American Teilhard Association. She earned her doctorate at the
California Institute of Integral Studies and has taught classes on philosophy, re-
ligion, and environmental ethics at Pacifica Graduate Institute, the University of
North Texas, the University of San Francisco, and Diablo Valley College. She
practices yoga and Chinese internal arts (taiji, gigong, bagua, xingyi, and yiquan)
and teaches Integral Taiji & Qigong classes in Berkeley and online. She is an avid
musician and enjoys singing and playing the flute.

Y <=2 MARIAN VAN EYK MCCAIN
= “A Sense of the Sacred”

Marian Van Eyk McCain is a retired psychotherapist
and health educator. She is the author of seven books,
a freelance writer, book reviewer, and co-editor of the
GreenSpirir magazine. She lives in a small village in

Devon, England. See www.marianvaneykmeccain.com.

PAT MONAHAN, CS)

“Caritas—A Thomas Berry Memoir”

Pat Monahan, CS], is an evolutionary on a journey into
the Mystery of LOVE at the heart of the Universe. She
first learned about her mentor and friend, Thomas Berry,

from Miriam MacGillis, OP, of Genesis Farm. As a
Roman Catholic of Irish ancestry, she had been taught

the creation story from Genesis as being “the origin of
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the world and mankind”—Adam and Eve, the fall from grace through original
sin, and redemption by the Son of God, Jesus, in communion with God the
Father and the Holy Spirit. As a religious, a Sister of St. Joseph of Brentwood,
New York, she began to draw parallels between her Earthling self and the
charism of the congregation—Uniting ALL in God’s Love. Slowly but surely it
dawned on her that ALL is already united in God’s Love. Guided by the sacred
principles of the Universe—Differentiation, Interiority, and Communion—she
joyfully embodies the CSJ charism, “We believe that all is one and that our
call is to an active inclusive love that seeks this union with God and the sacred
community that we hold as the neighbor through whom God continues to be

revealed.” (CS] Earth Ethic)

ALLWYN MOSS
“How Thomas Berry Changed My Life”

Allwyn Moss was born in New York City and enjoyed
being in plays and writing poetry as a young person.
She was a magazine writer and editor in New York and
abroad in England, Italy, Greece, and France. She also
wrote a well-received biography of Dr. Margaret Mead.
, Her love of nature emerged at first in a rural college in
77| Ohio. Over time writing wedded to nature and what she

came to know as ecology became central in her writing
and thoughts. Travel to England put her in touch with Anthroposophy and its
founder Rudolf Steiner, as well as the Waldorf anthroposophical schools. Drawn
to Waldorf methods and spirit she became a Waldorf kindergarten teacher in
England, and later in the United States. Religiously she found herself inward-
ly comfortable with the Religious Society of Friends—Quakers—and attended
meetings in England and the United States. What she thought of as her life came
together in a new way in her fifties through her discovery of and later friendship
with Father Thomas Berry, who transformed her view of what being alive might
mean—seeing life, all of it, as a sacred, all-inclusive community of which she is
a part.

MARIA MYERS

“Concatenations of Allurement”

Maria Myers was vagariously [stet] educated in
Philadelphia public schools, Temple University, Bryn
Mawr Graduate School of Social Work and Social
Research, and Mundelein College (Loyola University),
Chicago. Her subsequent adventures in academia
included serving on the faculty of the Religious
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Studies Department of Villanova University and lecturing at the Theological
Opportunities Program at Harvard Divinity School. She has lived in Bucks
County, Pennsylvania, participating in the emergence of the New Story for more

than half her life.

7 STEFANO PANZARASA

¥ “Terraluna—An Ecozoic Novel”

Stefano Panzarasa is a geologist in Moricone, Italy, who
has been working since 2001 at the Regional Park of the
Lucretili Mountains as coordinator of the Environmental
Education Service and the Giardino dei Cinque Sensi.
He deals with nature conservation, environmental and
ecological education, photography, ceramics, and eco-
pacifist music. He is the author of many publications on
nature, education, and nutrition as well as an eco-fantasy novel and several short
stories. As a folk and rock singer-songwriter he has set to music numerous nurs-
ery rhymes by Gianni Rodari and composed songs from texts by other authors
or by him, always on ecopacifist themes, including on solidarity, peace, and love

for nature.

KELVIN RAVENSCROFT

“Seeing the World Anew: Responding to Thomas
Berry’s Great Work”

Kelvin Ravenscroft has taught Religious Studies and
Philosophy in secondary schools and in further educa-
tion. He has developed and taught university courses en-
titled “Spirituality and Personal Development and Ethics,
Change, and Personal Development.” He has presented

workshops internationally exploring the spiritual, moral,
social, and cultural (SMSC) dimensions of the curriculum and he has had several
articles published which develop these themes. Kelvin is a spiritual director and
retreat leader and is also an authorized lay minister in his local Anglican church.
Together with his wife, Malgorzata Kmita, he hosts and facilitates a Thomas
Berry community group in Manchester, England, which explores the life, legacy,
and spiritual vision of Thomas Berry and their implications for the flourishing
of the web of life in the light of the Journey of the Universe.
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SHERI RITCHLIN

“Living Cosmology”

Sheri Ritchlin is a writer and lecturer who received
her doctorate in 2003 from the California Institute of
Integral Studies for her study, “The Return of the Sage:
A New Cosmology Meets the Way of Heaven and Earth
in the / Ching,” under the supervision of Yi Wu, Brian
Swimme, and Richard Tarnas and the inspiration of

Thomas Berry. Sheri has published articles in Parabola
Magazine, ReVision, and the Institute of Noetic Sciences
Review. She has chapters in 7he Evolutionary Epic: Science’s Story and Humanity’s
Response; Science, Wisdom and the Future; and Thomas Berry’s Work: Development,
Difference, Importance, Applications published by the Center for Ecozoic Studies.
She was an editor and contributor to 7he Spirit of @ Women: Stories to Empower
and Inspire by Terry Lazlo-Gopadze. She is the author of One-ing and A Farm
in Marin: Portraits in Time from Pangaea to Point Reyes. She currently lives in
Ovando, a town of 50 in Montana, where she is working on a video series on the
history of Ovando. She maintains a website at www.SheriRitchlin.com.

JOYCE RUPP

“Boundless Compassion for Creation”

Joyce Rupp is well known for her work as a writer, spir-
itual midwife, and international retreat and conference
speaker. She currently serves as director of the Boundless
Compassion program. Joyce is the author of over two
dozen bestselling books, including 7he Cosmic Dance
which celebrates creation and is beautifully illustrated by

Mary Southard. Having lived her youth on a farm in
Northwest Iowa, Joyce has long held a deep and strong
connection with the environment. She currently resides in West Des Moines,

Iowa, and can be visited online at www.joycerupp.com

JIM SCHENK

Thomas Berry in Cincinnati, Ohio

Jim Schenk and Eileen Schenk founded Imago in
Cincinnati, Ohio, an ecological education organization
that is rooted in the concept that living in harmony with
the natural world is not only good for the planet, but
good for ourselves, our families, and our communities.

Jim was director of Imago for twenty-eight years until
2007; and he now serves as Project Coordinator. He gave
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impetus to the starting of the Western Wildlife Corridor and lives in and was
involved in the creation of the Enright Ridge Urban Eco-village. He edited the
book, What Does God Look Like in an Expanding Universe?, which examines how
our images of God, life, and death influence our relationship with Earth. His
book on the Enright Ridge Urban Eco-village is forthcoming.

MARY SOUTHARD, CS)
“The Living Legacy of Thomas Berry”
Mary Southard, CS]J, is a life-adventurer fascinated by

the wonder and creativity of the cosmos, most especial-
ly our Earth. Her unique art explores the great gift of

i

been an educator, retreat director, and spiritual companion. She delights in being

existence with all its beauty and longing, its energy and
mystery. In addition to being an artist, Mary has also

with others as they awaken to new dimensions of their creativity. Mary’s art com-
missions, sculptures, installations, and program work have taken her to many
places in the United States, Canada, Europe, and Australia. Publications include
creating a yearly art/meditation calendar currently distributed around the world,
book and journal illustrations, and book cover art.

SIMON SPIRE

“Orienting to the Emerging New Story”

Simon Spire is a contemplative teacher, depth-oriented
and somatic practitioner, and quest guide working with
individuals and groups; a writer and researcher with de-
grees in clinical psychology and economics; and a song-
writer and recording artist. Formed by the waters of New
Zealand, shaped by the coasts of North America, and
now based in North Carolina, he has worked as a direc-

tor with organizations active in international social entrepreneurship, leadership
development, and mental health. Further information at www.Emergentlnquiry.
com

THOMAS SPIRITBRINGER

“The Universe Story Calendar Initiative”

Thomas Spiritbringer is the initiator, learner, and teacher
of The Universe Story Calendar Initiative. He is a 2008
CE Graduate of The Sophia Center at Holy Names
University, Oakland, California, and was organizer of
“The Flaring Forth Celebration” of 2017, 2018, 2019,
and 2020 CE with Brian Thomas Swimme. See www.
TheUniverseStoryCalendar.org.
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GAIL WORCELO, SGM

‘ “Women Religious: Voices of Earth”

Gail Worcelo, SGM, is a co-founder, along with Thomas
Berry and Bernadette Bostwick, of Sisters of the Earth
Community, the first community of Catholic sisters
founded specifically for the healing and protection of
Earth within the emerging Ecozoic era. Gail leads re-
treats and programs worldwide on themes related to ac-
tivating and placing our deepest subjectivity and gifts at
the service of the Earth Community.







